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All I Ever Wanted 
Rev. John Jay Hughes | Column 

9/13/08

hy, then, did you become a priest?" 

My friend, a priest who has spent his 

entire life in parish ministry, could not 

understand how I could leave my pastorate to accept a 

non-parochial assignment. Challenged, I knew the 

answer at once.  

"I became a priest," I replied without hesitation, "so 

that I could celebrate Mass." 

Celebrating Mass brought me joy the first time I did 

it 54 years ago. The joy is undiminished today.  

Before I approach the altar each morning I sit quite 

still for a full half-hour, repeating throughout the entire 

time the prayer-word Maranatha ("Come, Lord"). I 

learned this form of prayer over two decades ago from 

the writings and tapes of the late Anglo-Irish 

Benedictine, John Main. His disciple Lawrence Freeman 

continues his work today, worldwide. 

As a young teenager I struggled with discursive 

meditation: using the imagination to picture a biblical 

scene, the mind to reflect on its meaning, and the will 

to make acts of faith, hope, love, repentance, and 

thanksgiving. By age 20, when I entered seminary, 

discursive meditation gave way to spiritual reading and 

reflection -- and as the years went by, more and more 

to what the books call "affective prayer." "Don't let me 

get away, Lord," I would pray over and over again; or 

"Not what I want, Lord, but what You want." 

Around 1980 the American Trappist, Basil 

Pennington, taught me the method of centering prayer. 

In 1981 I published a booklet about it, mostly cribbed 

from Pennington and his fellow Trappist Thomas 

Keating. It remained in print for 25 years, and sold 

almost 200,000 copies -- a sign of today's deep spiritual 

hunger. I moved on from centering prayer to Main's 

prayer of the mantra a few years later.  

  

Years ago I had difficulty spending 20 minutes in silence 

before the Lord. Now the full half-hour often seems too 

short. I am disappointed when I hear the deacon 

preparing for Mass in the sacristy, and know I must 

break off. A married man with a devoted wife and a 

host of grandchildren, he likes to chat before Mass. I 

don't. I am too full of what I have just been doing, and 

the even greater thing I am about to do. 

"Put off the shoes from your feet," the Lord said to 

Moses at the burning bush, "for the place where you 

stand is holy ground" (Ex 3:5). None of us is worthy to 

enter the presence of the all-holy God. Hence the 

threefold prayer for mercy at the beginning of every 

Mass.  

I listen closely to the reading (two on Sundays) and 

to the gospel. If the deacon is not present, I read it 

myself. Then, with all the conviction and fervor at my 

command, I proclaim the love that will never let us go -

- briefly on weekdays, at greater length and from a full 

manuscript on Sundays.  

  

My appreciation of the Liturgy of the Word has grown 

over the years. When Vatican II spoke about "the table 

of the world," it was not only acknowledging a central 

postulate of the Reformation. It was also resurrecting 

ancient Catholic terminology. At the beginning of every 

council session, the book of God's word, not the 

monstrance with the consecrated host, was enthroned 

on the altar: a reminder to those present that 

everything they said and did stood under the judgment 

of God's word.  

The Eucharistic prayer remains for me, however, 

the heart of the Mass. Seldom do I fail to be moved by 

the narrative of institution with the words of the Lord 

himself, "This is my body," and "This is my blood," 

which fascinated even Martin Luther. I recite the 

"W 

http://www.amazon.com/exec/obidos/ASIN/B000Q79KVW/insidecatcom-20


 

in
si

d
e
ca

th
o
lic

.c
o
m

 

3 

 

words slowly, with reverence and awe, slightly bent 

over paten and chalice, as the rubrics direct. 

Does this help anyone? I cannot say. I know it 

nourishes me. No man ever longed more ardently for 

the arms of his beloved that I for that daily encounter 

with the Lord. Those precious moments with him, 

repeating his words, are quite literally the high point of 

my day. I recall them as I write these lines. I look 

forward to their repetition tomorrow.  

How moving to read the words of an English priest, 

Rev. Hugh Lavery, on his 50th anniversary of 

priesthood: 

I was new to priesthood when a wise old canon told 

me that the influence that most moved the people 

to sanctity was how Mass was said. People need the 

Mass as they need food and affection. A liturgy 

which has aptness, form, and reverence at the close 

makes real the presence of the Holy. 

Where in all this are the people for whom the priest is 

ordained, to whom he is supposed to minister? Those 

were the questions which prompted my friend's 

challenge, "Why, then, did you become a priest?" He 

could not understand a priest being satisfied without 

full-time pastoral ministry. This is what nourishes him. 

He assumed that it must nourish me too. It does not -- 

or at least not to the same extent.  

I became a priest not to be with people, but to be, 

in a specially intimate way, with the Lord. I honor 

priests who experience this intimacy through pastoral 

ministry. I consider them my superiors: better priests, 

and better human beings. I experience intimacy with 

the Lord most of all at the altar. Ministering to people 

can be fulfilling -- but also frustrating. Not everyone 

wants what the priest has to offer. God always wants 

us. The worship I offer him at the altar is imperfect. Yet 

he never spurns it. And, for me, the offering of that 

worship never palls.  

I treasure the words of the late Tom Burns, 

longtime editor of the London Tablet: 

Those who have had the good fortune to travel 

widely and meet priests in many countries will agree 

that though they may have met embittered and 

frustrated men here and there, for the most part their 

encounter has been with dedicated men: unselfish to a 

degree, simple and honest and above all happy in their 

vocation. Such travelers must ask themselves if they 

can say the same of all their married friends. 

Priests would give different reasons for this 

happiness. For me the supreme reason is the privilege, 

so far beyond any man's deserving, of offering daily 

the sacramental memorial of the one, full, perfect, and 

all-sufficient sacrifice of Calvary, and being nourished 

by -- and distributing to the Lord's holy people – that 

daily bread for which Jesus taught us to pray. 

"Have you ever regretted being a priest?" a young 

evangelical friend asked me. 

"Never," I told him. "Not one single day. It's all I 

ever wanted."  

 

John Jay Hughes is a retired priest of the St. Louis 

archdiocese. This article is excerpted from his memoir 

No Ordinary Fool: A Testimony to Grace (Tate 

Publishing). 

http://www.amazon.com/exec/obidos/ASIN/1606041827/insidecatcom-20
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Creating a New Mt. Carmel… in America 
Deal W. Hudson | Column 

9/15/08

lmost exactly a year ago, I wrote about the 

"Last Carmelite Monks in America." At the time, 

the eight Carmelites and their novices were 

overflowing their four-bedroom rectory in the 

mountains of northwest Wyoming. 

Since then, the monks' numbers have grown 

quickly. By the end of the year, there will be as many as 

18 members of the community, making already 

cramped living quarters completely inadequate.  

Rev. Daniel Mary of Jesus Crucified, the prior, told 

me, "We are getting inquiries all the time, from all over 

the world, including Germany, England, and the 

Philippines. Men hear about us by word of mouth and 

through the Internet. If you type in 'Carmelite monks,' 

our name pops up." 

I told Father Daniel that his comment last year that 

his community contained the "last Carmelite monks" 

provoked some letters disputing the claim.  

"Well, I may have overstated it a bit," Father Daniel 

said with a laugh. "I'm pretty sure we are the only 

community living the strictly cloistered way of life, but 

there are some new communities of Carmelite hermits 

in Texas." The Carmelite monks of Wyoming are 

committed to reviving the original tradition of St. John 

of the Cross. They do not take over parishes or offer 

retreat ministry. "We probably are the only monks, in 

the strictest sense of the word," reiterates Father 

Daniel. 

Father Daniel is 41 years old, but the rest range 

from 18 to 31. "A few older guys have tried this out, but 

it is very hard for them when they have to be obedient 

to younger monks who are only 19 or 20. Older guys are 

set in their ways." Thus, they look for men who are 

younger and have sound character and a strong faith. 

The monks run a background check in addition to 

creating a psychological profile and family history. 

The monastery is looking to buy the Irma Lake 

Ranch, once owned as a hunting lodge by Buffalo Bill 

Cody. There have been four owners since then, and the 

present owner is willing to sell for $9.75 million.  

Father Daniel explains that the price tag sounds 

high, but the property can be made into a new Mt. 

Carmel immediately. The ranch "already has a 

monastery on it, a 16,000-square-foot lodge with a big 

industrial kitchen and 20 rooms, along with a 

guesthouse, and a caretaker's house."  

"This is the perfect set-up," says Father Daniel, 

"with a road, electricity, and water all in place." 

  

This new Mt. Carmel in America will be a place where 

pilgrims can come on retreat and hear the preaching 

and conferences of the monks, while not disturbing 

their community life. The monks chant the divine 

office eight times a day; their whole life is given over to 

the liturgy. 

Bishop David Ricken helped with the founding of 

the community. Before he left Cheyenne, Wyoming, 

for Green Bay, Wisconsin, he inspected Irma Lake and 

blessed the monks' efforts in seeking to purchase it. 

The bishop told them, "From this place you will be 

sending priests and monks all over the world to re-

found monasteries, just as Teresa of Avila and St. John 

of the Cross did in 16th-century Spain. You are filling a 

void in the Carmelite order." 

A foundation has been formed to receive 

donations for Irma Lake Ranch. Their coffee business -- 

the delicious Mystic Monk Coffee -- helps to cover day-

to-day expenses, but the monks rely entirely on 

donations.  

As we got off the phone, Father Daniel said, "The 

ranch is an incredible place for our charism. The view 

A 

http://insidecatholic.com/Joomla/index.php?option=com_content&task=view&id=676&Itemid=48
http://www.carmelitemonks.org/
http://www.hallhall.com/ranches-for-sale/property-detail.php?id=26&stid=50
http://www.hallhall.com/ranches-for-sale/property-detail.php?id=26&stid=50
http://www.catholicnewsagency.com/new.php?n=13172
http://www.mysticmonkcoffee.com/index.html
http://www.carmelitemonks.org/Donations.html
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of Carter Mountain is breathtaking, looking out over all 

the white-capped mountains of Yellowstone Park. 

Moose, elk, antelope, and a few black bears roam the 

property." 

I hope this time next year I can spend a few days in 

the guesthouse of the new Mt. Carmel monastery and 

listen to the monks chant their liturgy against the 

backdrop of Carter Mountain. 

 

Deal W. Hudson is the director of InsideCatholic.com 

and the author of Onward, Christian Soldiers: The 

Growing Political Power of Catholics and Evangelicals in 

the United States (Simon and Schuster). 

To contact Father Daniel directly, or Brother Simon 

Mary, write or call (there is no Internet connection at 

the monastery): 

Carmelite Monastery 

P.O. Box 2747 

Cody, WY 82414-2747 

307-645-3320

http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
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George Edward Lynch 
Rev. George W. Rutler | Column 

9/15/08 

atafi in Mauretania Caesariensi was a town in the 

western part of modern Algeria, and its chief 

claim to fame was that it was the birthplace of 

Marcus Opellius Macrinus who succeeded Caracalla as 

emperor, albeit for just 14 months. Because the Berbers 

there eventually were Islamicized, it was ripe as a 

defunct diocese to become the Titular See of George 

Edward Lynch (1917-2003) when he was ordained 

auxiliary bishop of Raleigh, North Carolina, in 1970. He 

retired 15 years later without having had a diocese of 

his own, save for that vague, arid African abstraction, 

but to thousands he was a most convincing specimen of 

apostolic succession as the vibrant DNA of the Faith. 

Born in New York, he assumed that he would be a 

priest there, but soon enough he was recruited as a 

missionary in North Carolina, which to most New 

Yorkers in his time was as exotic as Satafi in Mauretania 

Caeasariensi. The Archdiocese of New York had an 

overplus of priests as the Diocese of Raleigh had an 

underplus, and soon after World War II George Lynch 

was inviting others to join him as priests where 

Catholics were rare and often unwelcome. Although he 

led opposition to racial segregation prudently and 

without strife, his work for civil rights did not make 

Catholicism blend into the cultural fabric. In 15 years as 

auxiliary bishop, he was able to see the fruits of his 

labor in the coalescence of a New South, and in 

retirement he was vigorous enough to take up a new 

cause when he returned to live with his sister in New 

York.  

He latched on to the precedent of Thomas Lynch 

(no relation), one of the signers of the Declaration of 

Independence, as a model of the men who would 

"mutually pledge to each other our lives, our fortunes, 

and our sacred honor." I have a copy of his personal 

transcript of those words, in handwriting as neat and 

precise as he was in figure and regimen, tall and white-

haired with a gentle manner and soft speech more 

Carolina than Bronx. Over the years of his work with 

Operation Rescue, he was arrested many times around 

the United States and abroad, including Russia. The 

circumstances of his confinement often were harsh, and 

yet he enjoyed the chance to evangelize men who were 

imprisoned for less altruistic acts. During a 

demonstration outside an abortion center in West 

Hartford, Connecticut, he was severely beaten by 

policemen who had removed their nameplates and 

badges.  

Gradually all this took a toll on his health, and once 

during Mass at St. Agnes Church, where I was living, he 

fainted and returned after resting briefly on a vesting 

table in the sacristy. A happiness of his later years was 

celebrating Mass in the older Latin rite, and I do not 

think he ever excused himself from confirming 

thousands of young people, making the best use of his 

free years. From behind the scenes, John Cardinal 

O'Connor approved and encouraged his self-crafted 

apostolate in the pro-life movement, and when Bishop 

Lynch died in his 60th year of priesthood and 33rd as 

bishop, the cardinal privately remarked only half 

jokingly when the funeral was over that it might not be 

too soon to start work on his canonization.  

It was during his sabbatical in Rome a few years 

before his retirement that I got to know him, he 

celebrating Mass and I preaching in the church of our 

patron San Giorgio in Velabro. At the time I was most 

conscious that it had been the titular church of 

Cardinal Newman, but now I also think of it for Bishop 

Lynch having offered the Holy Sacrifice there.  

No one in that church of St. George had to 

persuade George Lynch that dragons are real. He 

dueled with them much of his life. In that letter of his 

that I have here on my desk, he says that "many who 

have been penalized by heavy fines, long prison terms, 

and in various other ways" for protesting against 

abortions could "say and mean" the pledge made by 
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Thomas Lynch of South Carolina and his 55 fellow 

signers n 1776, "and I am willing, come what may, to be 

numbered among them." 

 

 

Rev. George W. Rutler is the pastor of the Church of our 

Saviour in New York City. His latest book, Coincidentally: 

Unserious Reflections on Trivial Connections, is 

available from Crossroads Publishing. 

http://www.oursaviournyc.org/
http://www.oursaviournyc.org/
http://www.amazon.com/exec/obidos/ASIN/0824524403/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0824524403/insidecatcom-20
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Dear Bishops, Now Is the Time 

David G. Bonagura Jr. | Column 

9/16/08

he statements made by Speaker of the House 

Nancy Pelosi and Sen. Joseph Biden on Meet the 

Press have provided a wonderful, even 

providential, opportunity to present the Church's 

teaching on abortion and explain its foundational 

importance to Catholic moral and political teaching in 

general. Already many bishops have issued clear and 

courageous statements correcting Speaker Pelosi and 

Senator Biden's mistakes, and certainly more will do the 

same in the coming days. They have succinctly 

presented the core of the Church's teaching for the 

benefit of Catholics and non-Catholics alike, and for this 

we are all sincerely grateful. 

The question of how to deal effectively with 

Catholic politicians who support abortion -- and 

whether they should be admitted to receive 

Communion -- has been debated prominently since the 

last presidential election; now these latest occurrences 

demand that the issue be settled once and for all.  

Despite all the discussion that surrounded the 

question of whether "pro-choice" Catholic politicians 

should receive Communion in 2004, the USCCB's 

"Happy Are Those Who Are Called to His Supper" did 

not resolve the matter. As a result, further incidents of 

public scandal have occurred, including the present 

ones. This situation cannot continue. Due to the 

bishops' clear articulations of the Church's teaching 

these last few weeks, the truth can no longer be 

ignored by politicians who claim to be "personally 

opposed" to abortion yet vote to legislate and finance 

the legal slaughter of innocents. They cannot spin the 

issue any further: They must choose between God and 

Mammon. 

Yet it is likely that, if the bishops' latest teachings 

are ignored, a new scandal will develop: The faithful will 

perceive that there is no governing authority behind the 

bishops' teachings, and pro-choice politicians will 

continue both to cause scandal and to eat and drink 

judgment upon themselves (cf. 1 Cor 11:29).  

In no way do I wish to reproach our bishops; 

however, some people will not obey laws or follow 

teachings unless an external factor exists to "convince" 

them. Although this may not be the most pious way to 

motivate, it is not a case of coercing belief. The Church 

in her wisdom has long honored imperfect contrition 

from penitents because they "dread the loss of Heaven 

and the pains of Hell." Imperfect motivation may be 

the only factor left to change the minds and hearts of 

certain Catholic politicians who have voted in favor of 

abortion for decades and still receive Communion each 

Sunday. 

  

In light of this situation, there are two courses of 

action that, although controversial, may well 

contribute to the conversion of wayward Catholic 

politicians and an abatement of the abortion tragedy 

in our country.  

First, each bishop in his own diocese should issue a 

clear statement that all Catholic politicians who 

support abortion should not present themselves for 

Communion. The bishops have made clear that such 

politicians, by their votes and public support of 

abortion, are not in communion with the Church; 

therefore, they must not partake of the Sacrament of 

Communion. Should anyone persist, then it seems 

there is no choice but to deny him or her Communion, 

as a few bishops have said they would do already.  

This does not make the Eucharist a political issue; 

rather it places the Eucharist above politics by 

emphasizing both its sacred character and the proper 

disposition in which one should receive such a sacred 

gift. At the altar, politics fade into the periphery as 

each individual soul approaches to receive the Body 

T 

http://www.usccb.org/dpp/Eucharist.pdf
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and Blood of Christ. What is at stake there is not an 

election; it is the fulfillment of our salvation. If certain 

members of the Church jeopardize that salvation, either 

for themselves or for others, by approaching the 

Eucharist unworthily, they must be corrected with due 

charity, whether their sins involve the political realm or 

otherwise. Few would accuse St. John the Baptist of 

interfering in politics when he denounced King Herod's 

illicit marriage as sinful. 

Moreover, we need unity among the bishops on this 

issue. We accept as given that all our bishops oppose 

abortion wholeheartedly; what we need to consider is 

how to address practically this blatant rejection of the 

Church's teaching by certain public representatives. 

Many bishops understandably desire to avoid what 

could become a very public encounter -- after all, they 

have just admonished again these wayward politicians. 

Unfortunately, these politicians continue to place their 

shepherds in a very difficult position by insisting on 

their good standing within the Church. With this claim, 

they undermine not only episcopal authority but the 

authority and integrity of the Church.  

The Catechism describes the bishops' sanctifying 

office as guarding the Eucharist within their dioceses (cf. 

893), which includes, although it cannot be the most 

joyous of tasks, "the responsibility to make sure that 

the Sacrament is distributed only to those who are 

properly disposed," as Archbishop Raymond Burke 

explained in a recent interview. Since the bishops have 

been charged by God with this sacred responsibility, 

and since the Eucharist is threatened equally in each of 

their dioceses, their unified actions will sanctify the 

whole Church and the faithful who strive with all their 

hearts to follow God's laws. Of course, we must 

recognize that these decisions to withhold Communion 

are, above all, ones of charity for the persons involved 

and for the Church, not of vengeance or anger, as some 

may charge.  

  

Second, in the next two months leading up to the 

election, I invite the bishops to consider asking the 

faithful not to vote for a single candidate who supports 

abortion. I am not suggesting that bishops and priests 

should tell the faithful whom they should vote for, but 

rather that they urge Catholics to become single-issue 

voters this November.  

Certainly, this is a difficult request: There are many 

worthy issues, dear to many Catholics, that touch on 

human life and human dignity. Nevertheless, as the 

bishops made clear in their "Statement on 

Responsibilities of Catholics in Public Life," "abortion is 

a grave violation of the most fundamental human right -

- the right to life that is inherent in all human beings, 

and that grounds every other right we possess."  

The right to life encompasses all other aspects of 

human dignity that they list in the same document, 

namely, "priority for the poor, the protection of family 

life, the pursuit of justice and the promotion of peace." 

Candidates, Catholic or otherwise, cannot honestly 

champion these core elements of human dignity while 

promising to uphold legal abortion, for abortion 

directly contradicts each of these elements for the 

poorest and most helpless members of our society. In 

his statement last week, Edward Cardinal Egan made 

this same point about such candidates:  

Anyone who dares to defend that they [the 

unborn] may be legitimately killed because another 

human being "chooses" to do so or for any other 

equally ridiculous reason should not be providing 

leadership in a civilized democracy worthy of the 

name. 

This suggestion is not an exhortation to collude 

with the Republican Party. Rather, it invites the 

bishops to ask the faithful to place their Catholic faith 

above their party loyalties, and to vote primarily on 

the one issue that is the very foundation of human 

dignity and of Christian morality. There is no shame in 

Catholics voting on a single issue when the issue is life 

itself: Every other issue depends on it.  

On November 4, in a case where both candidates 

favor abortion, or the voter does not like the one pro-

life candidate, let the voter choose no one, or write in 

a candidate, rather than vote for one who supports the 

http://www.catholicaction.org/Formatted_article_of_Archbishop_Burk_s_interview.pdf
http://www.usccb.org/catholicspubliclife.shtml
http://www.usccb.org/catholicspubliclife.shtml
http://www.archny.org/news-events/news-press-releases/index.cfm?i=8803
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legal killing of unborn children. If every Catholic in 

America were to vote this way, candidates across the 

board would have to rethink their tragic commitment to 

this most heinous practice. As Supreme Knight Carl 

Anderson told the Knights of Columbus in August, "It's 

time we stop accommodating pro-abortion politicians, 

and it's time we start demanding that they 

accommodate us." 

In light of this teachable moment, we have an 

opportunity to clear up the chaos and confusion that 

have overrun Catholic politics. I pray that our bishops 

will recognize this opportunity and hasten an end to 

abortion with their leadership. 

 

David G. Bonagura Jr. is an associate editor of The 

University Bookman. 

http://www.lifesitenews.com/ldn/2008/aug/08080703.html
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The Ale-Drinker's Answer to Hegel: Chesterton's The Everlasting 
Man 

John Zmirak | Column 

9/16/08 

ne of the books I'm teaching this semester is a 

title that, over the years, I've found 

indispensable for my sanity, such as it is: G. K. 

Chesterton's The Everlasting Man. If you don't know the 

book, stop reading now. Click over and order your copy. 

Go ahead, I can wait . . . 

When your package arrives, settle into a comfy 

chair with a decent supply of monastic beer, because 

you're in for a wild ride. In this easy book of medium 

length, Chesterton tries the impossible -- and nails it. A 

roistering tale of earthly life, and its fitful pilgrimage 

from the primordial ooze up through the conversion of 

Evelyn Waugh, The Everlasting Man is the ale-drinker's 

answer to Hegel.  

The audience for this apologetic is a reading public 

not so different from our own -- composed in large part 

of lazy ex-Christians, hazy post-Christians, New Age 

skeptics, old-fashioned modernists, and wistful, 

romantic materialists. The book was written in answer 

to The Outline of History by H. G. Wells -- a novelist who 

turned in serious moments from science fiction to 

fictional science. (He also predicted that progress and 

contraception would lead at last to an all-white planet, 

opining once that "those swarms of blacks, and brown, 

and dirty-white, and yellow people . . . will have to go." 

So much for Wells's liberality, and powers of 

prediction.) 

Where Wells tried to explain away, through airy 

appeals to evolution, man's sense that he is unique 

among the animals and his chronic craving for God, 

Chesterton decides instead to squat beside the 

caveman and try to suss out the anthropologists. He 

takes that queer beast, the pipe-smoking scholar of 

comparative religions, and holds him up by the tweed 

to the light of day -- to find him much stranger in his 

way than any of the wine-god's "bacchantes gone wild." 

In prose that's heavy with paradox, Chesterton 

strips off the yellow crust of cultural varnish that 

renders in meaningless sepia the flabbergasting figure 

of Jesus Christ. With the deft hand of a pickpocket, the 

convert nabs this narrative from 2,000 years ago and 

makes it new -- indeed, he makes it news. For instance, 

reading Chesterton's retelling of the Nativity, one 

somehow feels suspense. You wonder how things will 

turn out in the end, and quake as Herod's riders 

thunder over the cave that holds a manger. 

Conversely, when Chesterton notes that the Church 

has "died" at least five times throughout her history 

(we postconciliar kids can chalk up six and call it even), 

he makes the wild surmise that she will rise again -- 

and you're tempted, despite all evidence, to believe 

him.  

Chesterton's prose is like a steaming bowl of 

Creole turtle soup with a dash of sherry -- an acquired 

taste. I've come across finicky folks who find his writing 

a bit too rich and a tad too wild. It's full of clever turns 

of phrase that for some are too clever by half, of 

metaphors that thunk the reader on the head with a 

cognitive meat ax. But I'm the kind of person who likes 

a good thunking, from time to time.  

I've found from teaching the book that more men 

than women seem to appreciate Chesterton's style. If 

this is widely true, I suspect that the sex difference has 

two sources:  

¶ Chesterton's use of lengthy, extended 

metaphors, his Donne-like determination to 

violently yoke together opposites -- with the 

puckish glee of the bachelor punster. 

¶ His heavy reliance on the Classical technique in 

rhetoric that dictates that each important 

O 

http://www.amazon.com/exec/obidos/ASIN/1604592478/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1604592478/insidecatcom-20
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point be made three times, with different 

examples. 

All of which works very well over cigars and shots of 

Basil Hayden. For all I know, it may be possible over 

frozen banana daiquiris. But put two sexes together in a 

discussion and you can say goodbye to lengthy, 

extended anything. Men won't finish their metaphors 

and women won't finish their stories, and the sleepy 

persuasive spell that rhetoric wishes to weave gives way 

to the sharp staccato produced by a bottle rocket 

attempting to communicate with a cuckoo clock. I think 

those women who find Chesterton infuriating don't so 

much wish to disagree with him as to interrupt him. To 

those who have this experience, I suggest reading 

Chesterton in a quiet room, in very short snippets -- and 

talking back to the book.  

  

This book -- for all its flourishes, for all the times when 

the writer seems to jump the snark -- is a stirring 

answer to one, straightforward question: Who are you 

people, and what on earth do you want?  

I won't boil down the writer's reply into my own 

pedestrian prose, but this much I'll reveal: Having fallen, 

quite allegorically, away from a primitive monotheism -- 

the "old religion" of Eden -- men have sought by a 

maddening variety of means to express their sense of 

mystery and meaning, to tap into the glamour that 

hides behind the surface of the world. Man's quest has 

taken three broad forms, only two of which are 

innocent: 

Mythology, the half-baked, half-believed stories of 

gods and monsters, fairies and fauna, that rural people 

confabulated to explain the very particular sacredness 

of old trees, haunted streams, and beloved cities. For 

Chesterton, the Hellenist, the Hindu, and even the 

Voodoo pantheon were more like "Just-So" stories than 

failed attempts at dogmatic theology. They were 

inspired, but not by spirits. They sometimes coexisted 

with an uneasy cultural memory of the One God -- who 

hovered, inaccessible, hidden behind the heavens. 

Were metaphysics an art, they'd amount to youthful 

doodles. But they showed talent. For the Catholic 

equivalent, think of those little old ladies in ethnic 

neighborhoods who are sure that Our Lady of Fatima is 

much more powerful than Our Lady of Guadalupe -- or 

the other way round. 

Philosophy, the solitary attempt of men who have 

willingly sloughed off all particulars, abstracted 

themselves from senses and sentiment -- the better to 

coolly view the macrocosm. They look to principles 

rather than people, and systematically strip away 

arbitrary elements of history, culture, and creed, lest 

they seem credulous. If they posit a god, at best it is a 

supernatural Watchmaker, at worst some jaded lab 

technician who watches us run through the maze and 

records the results on a spreadsheet. At its most 

extreme, this enterprise takes the form it did with 

Descartes, who insisted on doubting any assertion that 

lacked the certainty of a math problem. In my 

experience, this attitude is most commonly found 

today among religion teachers at Catholic high schools. 

A dead giveaway is the habit of using sentences that 

begin, "Do you really expect us to believe . . ." Fill in 

the blank.  

Diabolism, the fruit of cynical reflection on the fact 

that nice guys finish last, and the willingness to do 

whatever it takes -- however disgusting -- to tap into 

the dark and dismal forces that rule the universe. As 

Chesterton notes, the vilest religious practices seen in 

history are found not among hunter-gatherers or 

roving barbarian hordes but in highly developed, 

commercial civilizations. The cannibalism of Aztec 

priests and the infant sacrifice that fed the gods of 

Carthage would have been unimaginable to Eskimos or 

Apaches. Our pagan ancestors may have exposed 

unhealthy infants; but it took the learned justices of 

the U.S. Supreme Court to rule in Casey v. Planned 

Parenthood that the right to kill one's infant is part of 

our civic creed, a sacramental guarantee of our "basic 

liberty."  

In Chesterton's telling, the coming of Christ 

answered each of these. To the mythmaker dreaming 

of gods who walk the earth, Christ points out His 

footprints in Galilee. To the philosopher straining his 
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faculties to work out the divine attributes, He warmly 

answers, "All this, and more besides." To men 

sufficiently sophisticated to warm themselves by the 

heat of Hell, He warns that He long ago harrowed the 

place, and it holds no fears for Him.  

 

John Zmirak is author, most recently, of the graphic 

novel The Grand Inquisitor and is Writer-in-Residence at 

Thomas More College in New Hampshire. He writes 

weekly for InsideCatholic.com. 

http://www.takimag.com/blogs/JZmirak/
http://www.amazon.com/Grand-Inquisitor-Crossroad-Book/dp/0824524357/ref=sr_1_5?ie=UTF8&s=books&qid=1219633304&sr=1-5
http://www.thomasmorecollege.edu/
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Got Soap? On Swearing and Vulgarity 

Mark P. Shea | Column 

9/17/08

ve always loved this funny little tune from 

Chaucer's day called "Sumer is icumen in." Joyful 

and ebullient, it was doubtless sung by many an 

English peasant out sweating in the field and is full of 

the solid earthy, good humor of a people who were 

closely bound to the land. For them, one of the images 

of sheer joy was when the "Bulloc sterteth" and the 

"bucke ferteth." That latter clause is now rendered into 

modern English by very polite translators as, "The bull 

starts, the buck leaps." This loses rather a lot of the 

zesty force of the original and more flatulent meaning. 

And that, I think, is telling. For the original was 

written in a Catholic culture that did not automatically 

equate the organic with the sinful. But we live in the 

land of post-Protestantism, which is still haunted by the 

notion that such language is, if not "swearing," at least 

"bad"--particularly if we are serious Christians. 

Scripture has a number of things to tell us about the 

use of our tongues. Probably the most basic 

prohibitions we have are the twin commandments in 

the Decalogue against taking the name of God in vain 

and the prohibition against bearing false witness against 

your neighbor. I call them "twin" commandments 

because they mirror the commandment to love God 

with all your heart, soul, mind, and strength; and the 

commandment to love your neighbor as yourself. 

The Decalogue constitutes the "floor" of human 

morality: It's the lowest you can go and still be obeying 

God. In short, if you can't love your neighbor, at least 

don't kill him, rob him, or lie about him or run off with 

his wife. If you can't love God, at least don't call Him as 

witness to some lie you are telling; don't take His name 

in vain in an oath. 

That's what "swearing" actually means: calling God 

as witness to something false. Of course, there are 

other ways in which we can take His Holy Name in vain, 

too, such as tossing it around in a way that makes it 

clear we either don't think He exists, or else by using it 

in such a manner as to reduce it to an acoustic noise as 

satisfying to utter as various other short four-letter 

Anglo-Saxon words having to do with reproduction and 

excretion. This is by far the most common way of 

swearing. An English speaker who casually spits out the 

name of Jesus or God when he trips over the cat is not 

invoking God falsely in an oath but simply reducing the 

Triune God to a satisfying glottal fricative 

indistinguishable from "Frack!" The difference is 

whether the swearer's contempt for God's Name is 

thinking or unthinking. 

Sometimes, of course, the two forms of swearing 

can be combined, as when we blurt that God should 

damn this or that person. Anybody who gave serious 

thought to this would, I think, be horrified to realize 

what they are saying (and relieved at the billions of 

times such "prayers" have been ignored by God). 

  

Most English speakers don't generally distinguish 

between swearing in the biblical sense and mere 

vulgarity. The average speaker of English learns from 

his mother not to use "bad words," then learns from 

his teenage friends how to use them properly, and 

calls it all "swearing." Scripture, however, does not 

seem to conflate words about various bodily functions 

with language involving God. Jesus and the apostles 

regard speech involving the Name of God as utterly 

sacrosanct. "Hallowed be Thy Name" is after all, at the 

core of the prayer life of Jesus Christ, just as it is at the 

core of the Decalogue. But about mere vulgarity, the 

New Testament is much fuzzier. If taking God's Name 

in vain is a mortal sin, the New Testament witness 

tends to suggest that mere coarse language and 

vulgarity are venial sins and, on occasion, no sin at all. 

Scripture, of course, counsels against the use of coarse 

I' 

http://en.wikipedia.org/wiki/Sumer_Is_Icumen_In
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language, but just what that means is not terribly well 

defined. 

Therefore be imitators of God, as beloved children. 

And walk in love, as Christ loved us and gave himself up 

for us, a fragrant offering and sacrifice to God. But 

fornication and all impurity or covetousness must not 

even be named among you, as is fitting among saints. 

Let there be no filthiness, nor silly talk, nor levity, which 

are not fitting; but instead let there be thanksgiving 

(Eph 5:1-4). 

So it's not shocking that Paul thinks dirty jokes (i.e., 

the "levity" proceeding from the immemorial industry 

of titillating ourselves with fornication, impurity, or 

covetousness) are to be avoided since they tend to 

reduce people (especially women) to objects, and this is 

foreign to the mind of Christ. Although he doesn't spell 

it out, Paul probably would not be wild about "pull my 

finger" jokes from Beavis and Butthead. Generally the 

tenor of this and other New Testament counsels is, 

"Does this really help you grow in love or happiness? If 

not, why not just avoid it and do something worthwhile 

instead." 

But Paul, in his exasperation at the Judaizers who 

are trying to persuade Christians that they cannot be 

saved apart from keeping the ceremonial law of Moses, 

is capable of what polite Christians today would regard 

as vulgarity. For instance, after recounting his own 

eminent qualifications as a Pharisee of Pharisees, he 

then tells Philippians who are being swayed by 

Judaizers: 

But whatever gain I had, I counted as loss for the 

sake of Christ. Indeed I count everything as loss because 

of the surpassing worth of knowing Christ Jesus my 

Lord. For his sake I have suffered the loss of all things, 

and count them as refuse, in order that I may gain 

Christ and be found in him (Phil 3:7-9). 

The Greek word skubala that is politely translated 

as "refuse" has a more earthy and excretory meaning 

that is seldom held up as a model of conversational 

grace in Christian homeschooling circles. Likewise, 

Paul's grumbling wish that the Judaizers would just go 

all the way and castrate themselves (Gal 5:12) is not a 

message you hear being dilated upon from most pulpits 

these days. 

  

That's not to say vulgarity is no big deal. We live in a 

culture awash in it, and adding to the river of sewage in 

the world is not a big help. Christian homeschoolers do 

well, as a general rule, not to instruct their kids in what 

the Sixties tediously called "keepin' it real." Keeping it 

clean is much more to the point in a culture that has a 

mouth like a toilet. We have a surfeit of raunchy 

comedians and superfluous sleaze. We do not have a 

glut of people who can carry on an articulate, 

thoughtful, and funny conversation without recourse 

to the F word as a sort of placeholder for actual 

thought.  

On the other hand, a scrupulosity that regards 

"Sumer is icumen in" as morally equivalent to 

blasphemy is also not a good thing. Indeed, it can be 

the expression of a puritanical fear of creation that is a 

million miles from the good-natured celebration of 

thanksgiving for God's gifts that lies behind that 

cheerful song. 

Finally, of course, there is the bright side to 

vulgarity and swearing. C. S. Lewis once remarked that 

almost the whole of Christian doctrine could be 

deduced from the fact that we tell dirty jokes and feel 

the dead to be uncanny. Why? Because both testify to 

the fact that we are curiously estranged from our own 

bodies, a clue which, when followed, leads us back to 

the fact of original sin.  

Dogs see nothing funny about dog reproduction 

and approach it in the businesslike manner that they 

approach their dinners. Likewise, of all bodies, dead 

bodies are the least likely to harm us. But we recoil 

against -- and laugh at -- the peculiarity of our status as 

souls indwelling bodies and, still more, at the horror of 

souls severed from their bodies. We are, says Lewis, 

"half shocked and half tickled to death" to find 

ourselves being the creatures we are. We act like 

animals with rational -- and fallen -- souls for whom 
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death is not natural, however normal it may be. So even 

the phenomenon of vulgarity bears witness, in its own 

queer way, to the truth of the gospel. 

As to swearing? Well, Chesterton summed it up a 

long time ago: Nobody blasphemes Thor. Blasphemy 

too is the backhanded way we continue to bear witness 

to God, even when we mean to insult Him, or when it 

never occurs to us to think of Him at all. Not for nothing 

does Paul tell us that every knee shall bow. 

 

Mark P. Shea is a senior editor at 

www.CatholicExchange.com and a columnist for 

InsideCatholic.com. Visit his blog at 

www.markshea.blogspot.com. 

http://www.catholicexchange.com/
http://www.insidecatholic.com/
http://www.markshea.blogspot.com/
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Standing Up for Chant 
Todd Flowerday | Column 

9/17/08

he Church acknowledges Gregorian chant as 

specially suited to the Roman liturgy: therefore, 

other things being equal, it should be given pride 

of place in liturgical services. But other kinds of sacred 

music, especially polyphony, are by no means excluded 

from liturgical celebrations, so long as they accord with 

the spirit of the liturgical action, as laid down in Article 

30 (Sacrosanctum Concilium 116). 

The above passage may well be the most-quoted 

section in tussles on the liturgy. I wrote about this topic 

in a 2003 Ministry & Liturgy article titled, "Chant: Pride 

of Place or Someplace Else?" and haven't changed my 

position in the five ensuing years that plainsong has a 

place in the worship of every Catholic parish. But how 

do we get there? That's a question with as many 

different responses as there are Catholics. 

My inimitable and gracious colleague Jeffrey Tucker 

has already suggested you head for the garage, if need 

be, to sustain the chant tradition. I hope you don't have 

to go that far; but his excellent article, co-penned with 

Arlene Oost-Zinner, offers several practical suggestions.  

I'll offer some additional ones, with a caveat. I'm a 

liturgist; when I write for Ministry & Liturgy magazine, 

my readers are music directors, fellow-liturgists, 

volunteer leaders, and worship geeks who have some 

influence on the parish repertoire.  

But what if you aren't active in parish liturgy?  

First, you'll need a pastoral touch, especially if 

parishioners are suspicious and turf-conscious. Let them 

get to know you as a person -- someone with the very 

best intentions of improving and intensifying the 

parish's prayer experience. Also, if chant is completely 

forgotten in your parish, or if it's never been done at all, 

I would treat it like a new genre. It will be new for some 

musicians. Let it be. 

Of course, the pastor must lend his unqualified 

support to the chant effort. If he doesn't already sing, I 

would coach his singing voice. If I were a non-musical 

liturgist, I would hire a voice teacher who could work 

with him on an occasional basis. Only extremely 

dedicated clergy will invest time in regular voice 

lessons, but many will often respond to occasional 

"consultations." Showing respect to a non-musical 

priest will net dividends in cooperation. 

In addition to that, I would take music leaders to 

classical concerts. Excellent music performed by 

outstanding singers will impress even the most genre-

hardened of music lovers. I know whereof I speak: My 

Hannah Montana-devoted daughter loved Trio 

Mediaeval when they came to town. Pickers and 

strummers might be more impressed with the quantity 

of traditional music accompanied by ensembles, like 

the ones Claudio Monteverdi used in his works. 

  

Once the idea of chant in the liturgy has been 

introduced to the congregation, you can turn to the 

logistics of actually implementing it. The acoustics of a 

church are the single biggest determining factor in 

whether that will be successful. If the structure has 

carpet and a low ceiling, and music cannot be heard 

without the use of electronic reinforcement, it may 

well be a losing battle to implement the 

congregational singing of plainsong. This is especially 

true if the goal is to sing in Latin, which relies heavily 

on vowel sounds for intelligibility. English, like all 

Germanic languages, leans more on consonants. It is 

possible to sing in acoustically dampened churches if 

most of the congregation is motivated, or if the room 

is small -- but forget about the fine points of resonance 

until the carpets are stripped away. 

First impressions are absolutely vital. Any chant 

piece done by the choir or schola or sung by the 

T 

http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_const_19631204_sacrosanctum-concilium_en.html
http://insidecatholic.com/Joomla/index.php?option=com_content&task=view&id=4262&Itemid=48
http://www.triomediaeval.no/
http://www.triomediaeval.no/
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congregation has to be the very best. It can't drag in 

tempo. Purists will wince, but it's probably better to 

accompany plainsong on the organ or even the piano to 

make that happen. 

Relegating plainsong to penitential seasons, or 

giving the impression of doing so, can often backfire. 

For example, if a parish decides to forego some 

instrumental music during Lent, and sees chant is an 

appropriate alternate vehicle, what message does that 

send? When we give up instruments, we settle for 

chant? That's hardly the pride of place the council called 

for. 

Similarly, assigning plainsong to a particular Mass or 

choir can create a ghetto mentality of dealing with 

various parish music ministries or political factions. 

Chant is simple enough that all parish musicians and 

choir members should be familiar with it. When one 

past parish learned "Parce Domine," everyone learned 

it: cantors, ensembles, organ choirs, and even kids. 

To build a repertoire of chant, begin by looking at a 

sung ordinary: Agnus Dei XVIII is still known 

everywhere. When my last parish hosted a gospel choir 

for a special event, they sang it. Make the Mass setting 

in the vernacular, especially for weekday liturgy, a 

priority. Plainsong ordinaries could then be sung during 

long stretches of green Sundays. Almost every Catholic 

knows the Lord's Prayer chant; that's worth singing all 

the time. A plainsong Alleluia, especially at daily Mass, is 

also a no-brainer. 

Each liturgical season should also incorporate 

plainsong hymnody. Parishes already sing "O Come O 

Come Emmanuel" at Advent; they could easily add 

"Creator of the Stars of Night." "Parce Domine" and 

"Attende Domine" are staples for Lent. The chant tones 

on the verses of the former make it ideal for good 

singers to improvise on different psalm texts while the 

people sing the refrain. Most parishes know the 

"Easter" Alleluia, "Ye Sons and Daughters." Other good 

seasonal additions are the sequences for Easter 

morning and Pentecost. A few psalms can be learned to 

accompany the Communion procession. While not 

everyone sings at Communion, their minds and spirits 

are willing receptors for good music at this time, if there 

is some to be had. 

Chant certainly does not negate the use of the 

vernacular. Paul Ford's hymnal By Flowing Waters is a 

fine attempt to render traditional Latin chant into 

English. Most parish hymnals and seasonal resources 

also adapt chant for vernacular hymnody. These 

resources are ideal for a first introduction to a parish. 

If the parish liberals are howling by now,emphasize 

the progressive political and social considerations 

here: Chant moves against the market-driven excesses 

of contemporary liturgical music. It negates the abuses 

of overbearing leadership from the organ console or 

the cantor's microphone. It places all the singers in the 

church on the same communal footing. And it's an 

exercise in participative democracy -- as well as 

participative liturgy. 

As was true in centuries past, chant will have to 

share the stage with other genres. Musicians who 

chafed at official restrictions produced organum and 

polyphony and other styles. (The so-called parish folk 

group is actually more closely aligned with the 

accompanied music of the late Middle Ages and 

Renaissance period than are the big sounds of the pipe 

organ.) From a musician's point of view, this diversity 

and broadening perspective cannot help but make us 

better singers and players. If liturgical musicians begin 

to uncover the links between the various sacred styles 

and plainsong, then liturgical music will recover much 

of its potential as a unifying and healing force among 

the People of God.  

 

Todd Flowerday has served the Catholic Church as an 

ecclesial lay minister for 20 years. He and his family 

serve at the campus parish for Iowa State University. 

Online you can find him at his blog, Catholic Sensibility. 

http://www.pford.stjohnsem.edu/ford/by-flowing-waters/index.htm
http://catholicsensibility.wordpress.com/
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The Rich He Hath Sent Away 
Jeffrey Tucker | Column 

9/18/08

here is much to celebrate in the collapse of 

Lehman Brothers and Merrill Lynch; not the fall 

of these companies in particular, but what the 

fall represents. It shows the impossibility of holding 

onto wealth and power in a free society that is always in 

flux. And this is as it should be.  

I'll explain why, but first consider an implausible 

take-off point: the Magnificat, the glorious song of Mary 

from the Gospel of Luke. We Catholics sing the 

following: "Dispersit superbos mente cordis sui; deposuit 

potentes de sede et exaltavit humiles."  

It translates as, "He hath scattered the proud in the 

conceit of their heart. He hath put down the mighty 

from their seat, and hath exalted the humble." Then the 

finishing touch on these astonishing words: "et divites 

dimisit inanes." The rich he hath sent away empty. This 

is the year that this song has become our living reality.  

The deeper question is why this is a celebratory 

text. Why should toppling big shots be a great thing? 

Because entrenched establishments almost always lead 

to corruption and stand against social progress, 

particularly when those establishments tie together 

business and government.  

Think of the headlines of the last days and how they 

seem to conform to the text of the Magnificat. Think of 

Freddie Mac, Fannie Mae, Lehman, Merrill, AIG. 

Together they controlled trillions. The mighty and the 

rich should be vulnerable in a perfect world.  

This is one message of the Magnificat. It reminds us 

that life is full of illusions that can be revealed in an 

instant. We shouldn't take for granted that the powerful 

and wealthy will always be so. There are forces 

operating in the universe that no man can put down.  

These words tap into an inchoate sense we all have 

that establishments sometimes need to be shaken to 

their core. But how do you reform institutions that are 

deeply burrowed into the power centers, hooked into 

the money machine and seemingly untouchable by 

regular people?  

Here we have one of the longest-running critiques 

of capitalism: its supposed tendency to create 

monopolistic money centers. But, really, this is based 

on confusion. The source of monopoly is not capitalism 

as such but the special privileges given to institutions 

such as Freddie and Fannie. They were able to offer 

special terms for borrowers, ones more favorable than 

other commercial institutions. And their liabilities 

enjoyed an implicit guarantee that they would be 

covered by the state should anything go wrong.  

Lehman and Merrill were hooked into this 

mortgage racket, too. They too rode high on a bubble 

created by loose and subsidized lending. When the 

market prices for housing took a turn south, these 

institutions all began to blow apart. It's not that they 

didn't anticipate that the market would turn; everyone 

knew that this good thing couldn't last forever. The 

problem is knowing precisely when that would occur. If 

you get out too soon, you miss profit opportunities. If 

you wait too long, you endanger the very life of your 

institution. Such is the peril of doing business in a 

bubble.  

  

We visit large cities and see huge skyscrapers, and we 

tend to think the institutions that inhabit them are 

invincible and will surely last forever. But this is an 

illusion. They are no more secure than the hotdog 

vendor on the street below. Whether the revenue is 

$100 per day or $10,000,000, both businesses face 

that great equalizing force in the universe: uncertainty. 

Neither knows for sure what the next day will bring. 

No matter what the revenue, what matters most for 

profitability is the difference between what goes out 

and what comes in. Profits are made on the difference, 
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which means it is the marginal dollar, not the total 

dollar amount, that keeps companies growing and 

prospering.  

Market conditions change. A dramatic change can 

blow away a company with billions in assets in a matter 

of days. With communication technology moving 

information at lightning speed every second of every 

day all over the world, there is nothing anyone can do 

to stop this from happening. The secretary of the 

Treasury, the heads of the Fortune 500, and the 

governors of the Federal Reserve can meet in rooms 

and hammer out deals all they want. But they are 

powerless to stop a market that has turned.  

Mostly what the powerful attempt to do is provide 

more of what started this mess to begin with: floods of 

paper money. What is the effect of that? It can 

postpone the day of reckoning sometimes. But at what 

cost? Every dollar that the Federal Reserve prints 

waters down the value of the existing dollar, which 

means one thing: inflation. Actually, it means one more 

thing: distorted market signals.  

Even then, the market winds blow ever stronger. 

The injections of credit in the past didn't stop the 

present crisis; it only worsened them by creating the 

illusion that life could go on as usual.  

Think of how marvelous this capacity of the market 

is to upend the established order of things and set us on 

a new course. The tendency toward stasis afflicts every 

society. We have this hope that democracy will 

somehow rotate elites so that they do not become too 

powerful and persist in error and corruption. Every 

candidate runs on a platform of "change," and we 

usually always fall for it. But do we get change? Not 

really. The substructure of the state is a permanent 

thing. Only appearances and priorities change, not the 

fundamentals.  

The longing for a fresh start is also the basis for why 

many people support war. Recall the dream of the Iraq 

war -- we were told that it would spark a revolutionary 

democratic movement that would sweep the Islamic 

world. People would see that dictators are vulnerable. 

We'd overthrow the elites, and freedom would be 

reborn.  

But what happened instead? Lots of lives were lost 

and much property destroyed, and the affected 

populations became madder than ever before. War as 

an agent of change has failed.  

Revolutions have a similar problem. They sound 

promising but, typically, evil and ruthless people take 

charge during revolutions. The French Revolution and 

the Russian Revolution are cases in point, and even the 

American Revolution raised the status of military 

leaders and financiers, who were nobodies before the 

war and then took charge after it was over -- and not 

all to the good.  

Socialism is no solution, despite its appeal since 

the ancient world. Rather than upending 

establishments, it creates the worst form of stasis: a 

totalitarian society in which the state rules and the 

people become nothing more than cogs in a machine.  

  

Entrenched establishments need to be destabilized 

sometimes, but not through violence, rebellion, 

revolution, socialism, or other such means. We need 

mechanisms that assert truth and reality over lies and 

illusions, but do it in a way that spares lives and truly 

reflects the social will.  

The free market provides just that mechanism. It 

has the remarkable way of aggregating billions of tiny 

decisions all over the world into a single unit called the 

price, and that price serves as the basis of the 

calculation of profit and loss, the tools that tell an 

enterprise if it should keep doing what it is doing or 

whether it should change. When the price changes, 

and the accountants deliver the news, all the best-laid 

plans are in tatters.  

It is a beautiful thing to see: The proud are 

scattered. The mighty are removed from their seats. 

And the rich are sent away. Is there any other 

institution that can make this happen, without votes, 

bombs, meetings, plots, plans, conspiracies, or 
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anything else? The structure of reality itself mandates 

the shift as a reflection of the will of billions of people 

involved in the daily process of conforming their 

economic lives to the living reality around them.  

There are economic reasons to celebrate such 

upheavals. True prosperity is based on wealth and 

accumulated capital; it is rooted in the savings that 

come from deferred consumption. The prosperity of the 

bubble is different; it is based on the illusions that are 

generated by paper money and false credit signals 

manufactured by the central bank.  

Illusions can't be the basis of a lasting prosperity. 

The bust period of the business cycle is a time of truth-

telling, a time in which the reality conquers illusion and 

the system is put back on a solid foundation for the 

future. A bust that goes to the bottom is a good sign for 

the future, because it permits bad investments to be 

washed away and solid investments to return.  

I'm not denying that there is pain associated with 

business failure. It is the form of pain that is 

summarized in the expression: truth hurts. The great 

truth we should take away from today's headlines is 

that, even under the best conditions, wealth and power 

in this world is not permanent. The large institutions 

that are being blown away in the winds of change were 

built on the sand of paper money. Whatever institutions 

replace them would do well to build on the rock of 

savings and well-earned capital.  

 

Jeffrey Tucker is editor of Mises.org. Contact him at 

tucker@mises.org. 

http://www.mises.org/
mailto:tucker@mises.org
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Leftist Electoral Coup Looms in El Salvador 
Sean Salai, S.J. | Column 

9/18/08 

early two decades have passed since El 

Salvador's civil war ended, but the 1980 

assassination of a Roman Catholic archbishop 

may prove highly influential when voters elect a new 

president next spring. 

For many Salvadorans over 30, the disappearance 

of loved ones and the chatter of machine guns remain 

far more real than the 1992 agreement that disarmed 

the leftist guerillas and government-sponsored death 

squads. It means little to them that the Salvadoran 

economy has expanded since switching to the American 

dollar in 2001, that McDonald's restaurants are 

increasingly more visible on the streets than M-16 rifles, 

or that Salvadoran village girls now strut around in 

Britney Spears-style outfits rather than traditional 

campesino attire. The Christian martyrs of the past are 

what matter. And within that crowd, no one is 

remembered more vividly than the politically outspoken 

Archbishop Oscar A. Romero, shot through the heart by 

a sniper as he celebrated Mass 28 years ago. 

Archbishop Romero's highly publicized killing is 

widely viewed as the first salvo in the Salvadoran Civil 

War, which claimed 75,000 lives between 1980 and 

1992. But few outside this Central American nation may 

realize how important he remains to the Salvadoran 

political scene, where religion drives much of the vote. 

More than anyone else, Romero seems to be inspiring 

what may become the first leftist political victory in 

Salvadoran history when voters cast ballots for 

president and the legislative assembly in March 2009. 

In recent polls for these contests,the leftist 

Farabundo Marti National Liberation Front (FMLN) has 

enjoyed wide leads over the right-wing National 

Republican Alliance (ARENA). The ARENA party has held 

power since 1989. Both parties have their roots in the 

violent guerilla and paramilitary organizations of the 

1970 and 1980s that were condemned by Romero. 

Many observers have attributed the ascendancy of 

FMLN to the softening of its radical politics, including 

the selection of moderate former CNN reporter 

Mauricio Funes to run against ruling party candidate 

Rodrigo Avila in the presidential race. 

Danilo Miranda, a professor in the Department of 

Sociology and Political Science at San Salvador's 

University of Central America (UCA), says ARENA is 

suffering a loss of popularity after 20 years in power -- 

not unexpected, considering the triumphs of leftist 

governments in Latin American countries like 

Venezuela and Chile. According to Miranda, FMLN is 

capitalizing on voter fatigue with ARENA's failures in 

the areas of violence and the economy, which rank in 

polls as the top two election-year issues. 

"The choice of Mauricio Funes as FMLN candidate 

was a pragmatic decision," says Miranda. "Funes is a 

popular figure that comes from the media. Nowadays, 

television is the main stage in the electoral and 

political game, and Funes, with his more than two 

decades in TV journalism, is very comfortable. In 

opposition, Rodrigo Avila, it is not the best candidate 

that ARENA could find and he it is not as popular as 

Funes." 

Nevertheless, he adds, ARENA  

is a powerful electoral organization and has a lot of 

resources ready to use. The triumph is not secure 

yet for the FMLN. Public opinion is variable, and 

there are several months before the elections. 

Moreover, even if FMLN wins the presidency in 

2009, it is not probable that it can reach absolute 

majority in parliament, which they need in order to 

make decisions and execute actions regarding 

public policies. 
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One potential X-factor in the election could be 

Archbishop Romero, to whom both parties pay homage. 

They do so because it is impossible to avoid the 

archbishop's name recognition with young and old, rich 

and poor. Each week, pilgrims pour into the cavernous 

crypt of the San Salvador Cathedral to pray before his 

tomb. Grown men and women approach on their knees, 

whispering, "Pray for me." Although the cathedral crypt 

houses the tombs of San Salvador's other archbishops, 

they are all interred in an unadorned mausoleum. 

Romero lies beneath a regal bronze tomb bearing his 

sculpted image and pastoral staff, with four angels 

standing guard at the corners. On the tomb itself, a red 

ball rests in the center of the statue's chest, symbolizing 

the sniper's bullet that killed him. 

Salvadorans typically use the words "martyr" or 

"communist" in reference to the archbishop, who has 

become the best-known public figure in their history. 

Walking the streets of the capital, one cannot escape 

his image. The shy smile of the bespectacled cleric pops 

out from buildings and T-shirts, key chains, and religious 

icons -- the latter depicting "Saint Oscar Romero of the 

Americas" as a white robed martyr framed by a halo 

and whirling helicopters.  

Even the ruling ARENA party, whose founder, 

Roberto D'Aubisson, was identified in a 1993 United 

Nations report as the paramilitary leader who ordered 

Romero's assassination, acknowledges the archbishop's 

status with certain qualifications. The ruling ARENA 

party still refuses publicly to acknowledge its 

involvement in his death. This only adds to the sense of 

many FMLN supporters that the defeat of ARENA in 

next year's election would represent a comeuppance. 

Salvadorans have many tragedies to look back upon 

-- the eradication of their indigenous population in a 

1932 rebellion, the 1981 massacre of hundreds of 

peasants in the village of Mozote, the 1989 killing of six 

Jesuit priests and two women at UCA. International 

outcry over the Jesuit deaths is sometimes credited 

with hastening the 1992 peace accords, a sort of 

bookend to the war begun with Romero's assassination. 

But nothing is so iconic in the public imagination of this 

Catholic nation as the image of the archbishop being 

gunned down at the altar. In the violent but intensely 

religious atmosphere of Central America, the killing of 

peasants was an old story in 1980. The murder of a 

Roman Catholic archbishop was different. 

"Romero and the martyrs continue to be an 

inspiration as moral models in a very corrupt and cruel 

situation," says Rev. Dean Brackley, a Jesuit priest who 

teaches at UCA. "In that sense they inspire people, 

probably a minority of people, who push for change. It 

is always a minority that pushes for change, and El 

Salvador is no exception." 

  

Romero's assassination came during a period of 

terrorist activity just before the war's outset. His 

appointment as archbishop in February 1977 was 

endorsed as a good compromise by the ruling 

government: He was friendly toward all, being known 

in his previous diocese for promoting non-political 

devotions (like the Legion of Mary and Cursillo 

movements) and works like Alcoholics Anonymous, but 

he rarely voiced his opinion on political issues. 

But the death of Rev. Rutilio Grande, a close friend 

and Jesuit priest targeted for assassination because of 

his political activism among the campesinos, is 

believed to have radicalized the archbishop. Just a few 

weeks after Romero's installation, Father Grande, a 72-

year old man, and a 16-year-old boy were gunned 

down as they drove to religious services in the rural 

town of El Paisnal. Their deaths galvanized the 

archbishop, who gathered the bodies at the cathedral 

for a single Sunday Mass in front of the nation. Romero 

wrote to President Molina demanding a national 

investigation, threatening to boycott government 

events when his request was ignored. 

As violence between guerillas and paramilitary 

groups escalated over the next three years, Romero 

faced additional funerals for assassinated clerics and 

Catholic laity. He became more outspoken on behalf of 

the poor peasants who were disproportionately among 

the fatalities, speaking out against the government in 

sermons broadcast nationwide via radio.  
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When the archbishop demanded -- in a widely 

broadcast sermon a few days before his death -- that 

the government "stop the repressions," the 

transformation from quiet compromiser into outspoken 

social critic was complete. It was apparently the final 

straw: On March 24, 1980, a small vehicle pulled up at 

the back of the chapel for a Carmelite hospital where 

the archbishop was celebrating Mass. A paramilitary 

sniper shot Romero through the heart, spilling his blood 

over the altar. 

  

The murder of Archbishop Romero, who had been 

nominated for the Nobel Peace Prize and received 

honorary doctorates in the U.S. and Belgium, sparked 

an international outcry. Thousands flocked to his 

funeral Mass, which was interrupted by the explosion of 

a bomb in the San Salvador Cathedral square, with 

dozens of people dying in the general panic as military 

snipers fired from rooftops. As gunshots rang out, the 

papal nuncio hurriedly buried the archbishop without 

finishing the Mass. 

These stories still haunt voters today. When one 

speaks to the average FMLN supporter, it is clear that 

their issues go back to one thing: the civil war. For 

many, an electoral victory would represent the 

vindication of their experiences of a war that they feel 

has been whitewashed in official Salvadoran history 

books. Even more publicly, it would vindicate their 

fidelity to Archbishop Romero's legacy, even though 

most leftists concede that he would never have 

endorsed their social positions on issues like abortion 

and economics. 

"Romero and the martyrs remain a symbol of the 

brutal past of the war," says Father Brackley. "Wounds 

remain open." 

Leftist Salvadorans also connect ARENA to the 

killing of the six Jesuit priests, their housekeeper, and 

her 16-year-old daughter at the UCA in November 1989. 

According to UN reports, the priests were executed on 

government orders after being placed on a list of 

suspected communists. Although several soldiers were 

eventually jailed in connection with the crime after a 

highly publicized trial, the ARENA government has never 

acknowledged complicity in the killings. 

Father Brackley, who came to the UCA in 1990 to 

replace one of six assassinated Jesuits, says the 

Salvadoran Right has been "unchastened and arrogant" 

for the past 20 years. 

"Although the martyrs won't influence voting 

directly, what will happen if the party of the former 

guerillas comes to power?" asks Brackley. "The truth 

about the war, covered up so long, will be harder to 

cover up. The truth, according to the UN Truth 

Commission, is that the government practiced state 

terror." 

Jesuit priests have converted part of their dead 

colleagues' residence into a museum called the Centro 

Monseñor Romero, further deepening their 

connection to the slain. The museum features artifacts 

and personal items from the six Jesuits and two 

women, including the bloodstained clothing they were 

wearing at the time of death. 

Other exhibits feature clothing and personal items 

belonging to Archbishop Romero and to Father 

Grande, including the bullet-torn clerical shirt worn by 

the latter when he was gunned down on the road to 

Aguilares. 

The small room where the archbishop lived at the 

Carmelite hospital is also a museum.  

For the people who flock reverently to these sites, 

the "martyrs of El Salvador" were not communists or 

leftists, but faithful Catholics killed for taking a public 

stand against terrorism. 

 

Sean Salai, S. J., is a Jesuit scholastic and former 

newspaper reporter pursuing an MA in applied 

philosophy at Loyola University Chicago. He spent the 

summer studying Spanish and working in the Jesuit 

ministries of El Salvador. 
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Racial Prejudice in the 2008 Campaign 

David R. Carlin| Column 

9/19/08 
acism has raised its ugly head in the presidential 

campaign. More exactly, talk about racism has 

raised its ugly head. Given that it's a Democratic 

year -- or, at least, should be a Democratic year -- the 

difficult question has presented itself: Why isn't Sen. 

Barack Obama way ahead of Sen. John McCain in the 

polls? Why are they virtually tied? And some Democrats 

(for instance, Gov. Kathleen Sebelius of Kansas) have 

begun answering that question by asking, "Have you 

noticed that Barack Obama is African American?" In 

other words: Have you noticed that some white voters, 

who would vote for Obama if he too were white, are 

not voting for him because of their vicious racial 

prejudices? 

If Obama loses in this should-be Democratic year, it 

will in large measure be the result of the fact that the 

national Democratic Party has allied itself with 

secularists -- that is, with atheists and anti-Christians 

who want to drive Christianity out of the public square. 

These Obama supporters want to replace the traditional 

American moral code -- which, until recently, had 

always been a predominantly Christian code (more 

specifically, a predominantly Protestant code) -- with a 

highly permissive moral code that endorses sexual 

freedom, abortion, and homosexuality, including (of 

course) same-sex marriage. Somewhere down the road 

they'd like to add to this list euthanasia and God knows 

what further forms of sexual liberation. 

But liberal Democrats -- even church-going Catholic 

Democrats (like Governor Sebelius) -- don't like to admit 

this, so dependent are they on the support of the anti-

Christianity cultural movement. Why offend that 

movement by suggesting that its anti-Christian bigotry 

is the cause of Democratic misfortunes? So they look 

around for some other reason to explain Obama's 

relative un-success. 

Racism is a perfect answer because, for one, it 

soothes the anti-Christian element in the party. That 

element prides itself on its freedom from racism. They 

may favor sexual license, sexual perversion, and the 

killing of unborn babies; but their freedom from racism 

makes them morally superior to you and me and the 

rest of the great unwashed. Of course, for this claim of 

moral superiority to carry weight, it must be understood 

that racism is still a major problem in American life. 

And so these morally superior secularists tend to 

exaggerate the degree of racism that survives in the 

United States. 

How much racism is there? Not much. Martin 

Luther King Jr. and the civil-rights movement of the 

1950s and 1960s really were successful in their efforts. 

And their greatest success was not that they improved 

the condition of black Americans, though of course 

they were successful in that regard; it was that they 

persuaded white Americans to examine their collective 

conscience and repent and renounce their more than 

300-year-old sin of race prejudice and discrimination. 

White liberals (not to mention black demagogues) who 

greatly exaggerate the amount of racism that survives 

in America are, in effect, pronouncing that King and his 

allies were failures. 

  

Anti-black race prejudice can still be found, but 

mostly it is found among whites of the lower social 

classes, who because of their lowly status have small 

power to harm African Americans in their pursuit of 

academic, economic, and social success. Those who do 

have this power -- government and military officials, 

public school teachers and administrators, college and 

university presidents and professors, bankers, 

corporate executives, etc. -- are almost universally 

committed to racial fairness. So far from discriminating 

against black people, they are more likely to 

discriminate in favor of them. The only white racists 

with some real power to harm are police officers here 

and there. 
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But anti-black whites from the lower classes -- 

although they have no power to hire and fire or to 

admit and not admit to a college -- have the power to 

cast a vote. An anti-black blue-collar worker has the 

same number of votes as does a progressive Harvard 

professor. Normally this anti-black worker has no power 

to hinder a black person's rise to success; but on 

November 4 this worker will have the power to hinder 

Obama's attempted rise to the White House. If Obama 

is defeated by a very narrow margin on November 4, 

anti-black race prejudice will very probably have made 

the difference. 

In reply to this, it can be argued that Obama won't 

just be hurt by negative race prejudice but that he'll be 

helped by positive race prejudice. For one thing, black 

voters will probably vote for him overwhelmingly. Of 

course, black voters would vote overwhelmingly for any 

Democratic presidential candidate, not just Obama. But 

they will very probably vote even more overwhelmingly 

for Obama. 

For another, many white liberals (the kind, 

mentioned above, who pride themselves on their 

freedom from racism and the status of moral 

superiority this freedom gives them) are super-

enthusiastic about Obama precisely because he's black. 

They will vote for him (just as they voted for him in the 

primaries), they have volunteered for him, and they 

have given money to his campaign. 

It can also be argued, by way of mitigating the 

charge of racism against the white lower classes, that 

many working-class whites perceive blacks not simply as 

a racial group but as a competing interest group. These 

white people feel that they are involved in a zero-sum 

game with black people, and that what helps African 

Americans hurts themselves and vice versa. If they see 

Obama as a representative black person, they'll vote 

against him not so much because of his race as because 

of his headship of a rival socioeconomic group. 

In any case, if Obama loses narrowly, there is likely 

to be a double explosion. Many black people, feeling 

that white racism has robbed them of a chance to 

enter the White House, will be angry and resentful; 

and this anger and resentment will be stimulated by 

the usual black demagogues whose stock in trade is 

doing battle against white racism (whether real or 

imagined). Equally troublesome, white liberals who 

pride themselves on their freedom from racism will go 

into overdrive deploring the racism of their fellow 

whites. 

Batten down the hatches. 

 

David R. Carlin, a registered Democrat, is the author of 

Can a Catholic Be a Democrat? 

http://www.sophiainstitute.com/productdetails.cfm?PC=316
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Sounding Out 
Danielle Bean | Column 

9/19/08 
ere we go again. Another school year has 

begun. 

As we are a homeschooling family, I once 

again find myself diving into a daily routine of phonics 

worksheets, read-aloud assignments, writing practice, 

grammar, history, religion, mathematics, and science. I 

am fortunate in that my husband takes on those last 

two. But the others? They are all mine.  

Especially the reading.  

Many a kindergarten or first-grade teacher will tell 

you that there is a certain thrill in the process of 

teaching a child to read. That is true enough. After 

weeks and weeks of the mind-numbing drill of letter 

sounds, sounding out, and phonetic rules, it can be 

amazing to watch the system finally "click" for a child as 

his eyes open up to the joys of reading. 

Before that epiphany, though, a teacher and her 

student are mired quite surely in the rules, the sounding 

out, the practice, and the drudgery that is phonics. 

A fellow homeschooler and mother of many once 

confessed to me that each time she finds out she's 

expecting a new baby, her only negative thought is, "I'm 

going to have to teach phonics again!" 

In our house, after weeks of reviewing vowel 

sounds, sounding out, and mastering blends, my son 

Stephen finally read his first sentence not too long ago: 

The pig sat in the mud. 

It was an eye-opening event for both of us. 

Early on, Stephen was entirely focused on individual 

letters and the sounds they make. Then he put those 

sounds together to make words. At great long last, his 

painstaking, patient work finally paid off. The sounds 

came together to make words, and the words came 

together to make a sentence -- a real sentence that 

expressed a complete thought: The pig sat in the mud. 

What joy! What revelation! What satisfaction! Not 

only for the student, but for the teacher, too. 

I sometimes feel that my day-to-day life has a lot in 

common with the painful process of learning to read. 

It's easy for me to get lost in the tiny tasks that fill my 

days: Change this diaper. Fold these clothes. Chop these 

vegetables. Sweep this floor. Grade this math work. 

With my attention on these smaller tasks alone, 

though, I risk losing sight of the whole picture of my 

motherly vocation. All the little things a mother does in 

a day are necessary parts that make up a whole, just as 

learning letters and sounding out m-u-d was a 

necessary part of Stephen's first sentence.  

The little things are only important because of 

what they mean when they come together. Sweeping 

a floor is just sweeping a floor until it is understood as 

one small part of a higher calling, a vocation even. 

On some days more than others, homeschooling 

can feel like just another "have to" when I long for 

more time to myself. I find it necessary to pause 

regularly and make sure I'm reading the sentences. 

Only then will my focus change from the little parts to 

the complete thought and the whole story. 

When I focus only on the reminders about 

schoolwork, the time it takes to teach and to grade 

papers, and the mess our "learning" leaves in the 

dining room, I am missing the point. I see letters and 

sounds instead of a complete thought and the whole 

goal, which is the raising and education of souls for 

heaven. 

Yesterday, after an afternoon spent outdoors 

playing soccer in the field and "house" in the woods, 

my gang headed inside for cleaning up. I washed 

Daniel's fat fingers in the sink while the stove pre-

heated for dinner. Then I pressed his fresh face against 

my own, listened to the older kids laughing and 
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wrestling in the next room, and reveled in the fact that I 

get to spend entire days with these kids I love. 

I get to watch them grow and learn and discover the 

world. I get to help them along every step of the way. 

Not have to -- get to. 

There is plenty of drudgery and work involved in the 

running of this household. But we're not just sounding 

out words here. We're writing novels. 

 

 

Danielle Bean, a mother of eight, is senior editor of Faith 

& Family magazine and author of My Cup of Tea: 

Musings of a Catholic Mom (Pauline 2005) and Mom to 

Mom, Day to Day: Advice and Support for Catholic 

Living (Pauline 2007). Visit her blog at 

www.daniellebean.com.
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