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Evangelical and Catholic 

Francis J. Beckwith| Column 

11/17/08 

n May 5, 2007, I resigned as president of the 

Evangelical Theological Society (ETS), and two 

days later I resigned my membership, one I 

held for more than 20 years. I did so because I quickly 

realized -- after news of my April 29, 2007, public 

reception into the Catholic Church had spread like 

wildfire on the internet and in the media -- that there 

was no way that ETS could conduct business with my 

continued presence on the executive committee or its 

membership. In fact, soon after my resignation, two ETS 

members proposed extensive changes in the 

organization's doctrinal statement so that no one would 

ever question the indelible Protestant character of ETS. 

Although not supported by the ETS executive 

committee, their proposal will be voted on by the 

membership at this week's annual meeting in 

Providence, Rhode Island. These changes, if passed, 

would leave no doubt that ETS excludes all non-

Protestants from its membership.  

One may ask why I waited six days after my public 

reception into the Catholic Church to resign my ETS 

presidency, and eight days to resign my membership. I 

did so because I did not believe that the present ETS 

doctrinal statement is inconsistent with my Catholic 

beliefs. My resignations were motivated entirely by my 

desire not to cause needless offense to my brothers and 

sisters in Christ from whom I have learned so much in 

my over three decades in the Protestant world. 

Nevertheless, I still believe that the ETS doctrinal 

statement is broad enough to allow Catholic members. 

(In fact, I remain a member of the Evangelical 

Philosophical Society [EPS], which has an identical 

doctrinal statement.) 

I know many of my friends and colleagues, both 

Protestant and Catholic, will disagree with my reasoning 

and believe that ETS should remain exclusively 

Protestant. I understand and respect that point of view, 

and appreciate the sincere and thoughtful theological 

convictions that ground it. But much has changed over 

the past 5o years. As post-Vatican II Catholicism has 

become more attentive to Scripture -- precisely because 

of its willingness to take Protestantism more seriously 

than in the past -- early 21st-century Evangelical 

Protestantism has become more aware of the debt it 

owes to the Catholic and Orthodox traditions, in which 

and from which creedal Christianity developed in 

relationship with the formation of the canon of 

Scripture. There is much to be gained from Catholic 

and Protestant scholars, committed to Christian 

orthodoxy and a high view of Scripture, interacting in 

an academic setting in which they may learn from each 

other.  

  

In a press release only days after my resignation, the 

ETS executive committee explained why it believes 

that a devout Catholic cannot, in principle, be a 

member of ETS, let alone its president:  

The work of the Evangelical Theological Society as 

a scholarly forum proceeds on the basis that "the 

Bible alone, and the Bible in its entirety, is the 

Word of God written and is therefore inerrant in 

the autographs." This affirmation, together with 

the statement on the Trinity, forms the basis for 

membership in the ETS to which all members 

annually subscribe in writing. Confessional 

Catholicism, as defined by the Roman Catholic 

Church's declarations from the Council of Trent to 

Vatican II, sets forth a more expansive view of 

verbal, infallible revelation.  

Specifically, it posits a larger canon of Scripture 

than that recognized by evangelical Protestants, 

including in its canon several writings from the 

Apocrypha. It also extends the quality of 

infallibility to certain expressions of church dogma 

issued by the Magisterium (the teaching office of 

O 

http://etsjets.org/
http://www.washingtonpost.com/wp-dyn/content/article/2007/05/11/AR2007051101929.html?hpid=topnews
http://web.me.com/francis.beckwith/Return_to_Rome/interviews_%26_articles.html
http://www.dennyburk.com/AmendETS/?m=200811
http://www.etsjets.org/?q=annual_conference_registration
http://www.etsjets.org/?q=about/constitution
http://www.etsjets.org/?q=about/constitution
http://epsociety.org/
http://epsociety.org/
http://epsociety.org/about/membership.asp
http://blog.christianitytoday.com/ctliveblog/archives/2007/05/ets_on_beckwith.html
http://blog.christianitytoday.com/ctliveblog/archives/2007/05/ets_on_beckwith.html
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the Roman Catholic Church), as well as certain 

pronouncements of the pope, which are delivered 

ex cathedra, such as doctrines about the 

immaculate conception and assumption of Mary.  

We recognize the right of Roman Catholic 

theologians to do their theological work on the 

basis of all the authorities they consider to be 

revelatory and infallible, even as we wholeheartedly 

affirm the distinctive contribution and convictional 

necessity of the work of the Evangelical Theological 

Society on the basis of the "Bible alone and the 

Bible in its entirety" as "the Word of God written 

and . . . inerrant."  

The ETS doctrinal statement asserts more than just a 

view of Scripture; it also makes a claim about the nature 

of the Deity, that "God is a Trinity, Father, Son, and Holy 

Spirit, each an uncreated person, one in essence, equal 

in power and glory." But this claim and all the rich 

metaphysical ideas it imports without attribution from 

the victorious side of the intra-Christian debates of the 

fourth century which resulted in the Nicene Creed -- 

"person," "one in essence," "equal in power and glory" -

- are not explicitly stated in the inerrant Bible that the 

ETS maintains is alone the Word of God.  

Assuming that the ETS believes that its formulation 

of the doctrine of the Trinity is a true description of 

God, then this formulation is an item of revelation: 

theological knowledge that one could not have arrived 

at without God's having chosen to reveal it. It is not a 

deliverance of natural theology, something that one 

could discover with unaided natural reason. But this 

would mean that ETS accepts "a more expansive view of 

verbal, infallible revelation," which puts ETS in precisely 

the same position it attributes to the Catholic Church.  

  

The ETS executive committee further points out in its 

letter that the Catholic Bible has seven books in its Old 

Testament canon (called "deuterocanonical" by 

Catholics and "the apocrypha" by Protestants) that are 

not in the Protestant Old Testament. That is certainly 

true, but it's not clear why that is a sufficient reason to 

exclude Catholics from ETS. 

First, although no one doubts that the founders of 

ETS had the Protestant canon in mind when they used 

the word "Bible," they were sophisticated enough to 

know that most Christians in the world, both East and 

West, belong to communions that accept the Catholic 

canon, which is the canon recognized by the local 

councils of Hippo (393) and Carthage III (397). Although 

some individuals in the Church raised questions about 

whether the deuterocanonical books should be 

included in the biblical canon, no synod, council, or 

body within Western or Eastern Christendom explicitly 

rejected these books as non-canonical prior to the 

Reformers doing so in the 16th century.  

Second, at the 2006 meeting, while I was serving 

as President-Elect, the membership passed a 

resolution that added this statement to the bylaws: 

"For the purpose of advising members regarding the 

intent and meaning of the reference to biblical 

inerrancy in the ETS Doctrinal Basis, the Society refers 

members to the Chicago Statement on Biblical 

Inerrancy (1978)."But the Chicago Statement not only 

does not provide a list of canonical books, it states that 

"it appears that the Old Testament canon had been 

fixed by the time of Jesus. The New Testament canon 

is likewise now closed, inasmuch as no new apostolic 

witness to the historical Christ can now be borne." 

This, ironically, means that the ETS is implicitly showing 

sympathies for the Catholic canon.  

As J. N. D. Kelly points out in his book Early 

Christian Doctrine: 

It should be observed that the Old Testament thus 

admitted as authoritative in the Church was 

somewhat bulkier and more comprehensive than . 

. . the Hebrew Bible of Palestinian Judaism. . . . It 

always included, though varying degrees of 

recognition, the so-called Apocryphal or deutero-

canonical books. The reason for this is that the Old 

Testament which passed in the first instance into 

the hands of Christians was not the original 

Hebrew version, but the Greek translation known 

http://books.google.com/books?id=AgJyIZ-UjXkC&pg=PA53&lpg=PA53&dq=%22It+should+be+observed+that+the+Old+Testament+thus+admitted+as+authoritative+in+the+Church+was+somewhat+bulkier+and+more+comprehensive+than%22&source=bl&ots=XL8H49X7k4&sig=lIew3_a_Aq5WOVMqLiid8dGCCf4&hl=en&sa=X&oi=book_result&resnum=1&ct=result#PPA56,M1
http://www.bpnews.net/BPnews.asp?ID=24424
http://books.google.com/books?id=AgJyIZ-UjXkC&pg=PA53&lpg=PA53&dq=%22It+should+be+observed+that+the+Old+Testament+thus+admitted+as+authoritative+by+the+Church+was+somewhat+bulkier+and+more+comprehensive+than+%22&source=web&ots=XL8H49Wag5&sig=-2G8x5JBr_vN684UckJuUEIHKFU&hl=en&sa=X&oi=book_result&resnum=1&ct=result
http://books.google.com/books?id=AgJyIZ-UjXkC&pg=PA53&lpg=PA53&dq=%22It+should+be+observed+that+the+Old+Testament+thus+admitted+as+authoritative+by+the+Church+was+somewhat+bulkier+and+more+comprehensive+than+%22&source=web&ots=XL8H49Wag5&sig=-2G8x5JBr_vN684UckJuUEIHKFU&hl=en&sa=X&oi=book_result&resnum=1&ct=result
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as the Septuagint. . . . In the first centuries at any 

rate the Church seems to have accepted all, or most 

of, these additional books as inspired and treated 

them without question as Scripture. 

Third, because the list of canonical books is itself not 

found in Scripture -- as one can find the Ten 

Commandments or the names of Christ's Apostles -- any 

such list, whether Protestant or Catholic, would be an 

item of extra-biblical theological knowledge.Take, for 

example, a portion of the revised and expanded ETS 

statement of faith suggested by the two ETS members 

following my return to the Catholic Church. It states 

that "this written word of God consists of the 66 books 

of the Old and New Testaments and is the supreme 

authority in all matters of belief and behavior."  

But the belief that the Bible consists only of 66 

books is not a claim of Scripture -- since one cannot find 

the list in it -- but a claim about Scripture as a whole. 

That is, the whole has a property -- "consisting of 66 

books" -- that is not found in any of the parts. In other 

words, if the 66 books are the supreme authority on 

matters of belief, and the number of books is a belief, 

and one cannot find that belief in any of the books, then 

the belief that Scripture consists of 66 particular books 

is an extra-biblical belief. This would, by implication, 

now bring another item of revelation into the ETS orbit 

of inerrant beliefs that already includes the Trinity 

statement and the original inerrancy statement about 

Scripture.  

Thus, if the list of canonical books and the ETS 

statement as a whole are themselves items of inerrant 

theological knowledge -- which the ETS must accept in 

order to ward off the charge of incoherency -- then, 

again, the ETS accepts "a more expansive view of 

verbal, infallible revelation" than their statement 

currently claims.  

  

In the Second Vatican Council's 1965 Dogmatic 

Constitution on Divine Revelation, Dei Verbum, the 

Catholic Church affirms, just as the ETS affirms, that the 

Bible is God's inerrant word written:  

Therefore, since everything asserted by the inspired 

authors or sacred writers must be held to be 

asserted by the Holy Spirit, it follows that the books 

of Scripture must be acknowledged as teaching 

solidly, faithfully and without error that truth which 

God wanted put into sacred writings for the sake of 

salvation. 

Moreover, the Catholic Church does not hold, contrary 

to what the ETS press release claims, that the infallibility 

of the Magisterium and the ex cathedra papal 

pronouncements are of the same nature as the Word 

of God written. As Dei Verbum states (as translated in 

the Catechism of the Catholic Church):  

Yet this Magisterium is not superior to the Word of 

God, but is its servant. It teaches only what has 

been handed on to it. At the divine command and 

with the help of the Holy Spirit, it listens to this 

devotedly, guards it with dedication and expounds 

it faithfully. All that it proposes for belief as being 

divinely revealed is drawn from this single deposit 

of faith (emphasis added).  

According to the Church, the Bible itself, though 

infallible, arose from the life of the Church in its 

liturgical practices and theological reflections. It is a 

source of theological truth, to be sure, and uniquely 

the Word of God written. But the Church maintains, 

quite sensibly, that the Bible cannot be read in 

isolation from the historic Church and the practices 

that were developing alongside the Church's creeds -- 

creeds that became permanent benchmarks of 

orthodoxy during the same eras in which the canon of 

Scripture itself was finally fixed.  

So, for the Catholic, the Magisterium and the 

papacy are limited by both Scripture and a particular 

understanding of Christian doctrine, forged by 

centuries of debate and reflection, and, in many cases, 

fixed by ecumenical councils. Consequently, the 

Catholic Church and its leadership are far more 

constrained from doctrinal innovation than either the 

ETS or the typical Evangelical megachurch pastor. 

http://www.dennyburk.com/AmendETS/?page_id=3
http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_const_19651118_dei-verbum_en.html
http://www.vatican.va/archive/catechism/p1s1c2a2.htm
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For example, Gregory Boyd, a Baptist theologian 

and pastor of a St. Paul, Minnesota congregation, 

denies that God knows the future, and bases this denial 

on a literal reading of Scripture. This is called the Open 

View of God. Two open theists, Clark Pinnock and John 

Sanders, could not be removed as members of ETS in a 

2003 membership-wide vote. (For the record, I voted 

against removing these men from ETS, because I do not 

believe its doctrinal statement is inconsistent with open 

theism, even though I think that open theism is deeply 

flawed). Sanders and Pinnock affirm both inerrancy and 

the Trinity, and they seem to embrace these views 

sincerely and without mental reservation.  

Yet, in contrast to them, Pope Benedict XVI is 

constrained by settled doctrine -- including Scripture, 

ecumenical councils, and prior ex cathedra papal 

pronouncements. Pastors and theologians like Boyd, 

Pinnock, and Sanders are constrained only by 

"inerrancy" and "the Trinity," which means (at least 

theoretically) that they could embrace any one of a 

variety of heresies condemned by the ancient Church 

and yet still remain an ETS member in good standing: 

Nestorianism,Monophystism, Pelagianism, semi-

Pelagianism, or the denial of Christ's eternal sonship. 

Yet oddly, Catholics who embrace the Church that 

claimed to have the ecclesiastical authority to condemn 

these heresies -- and which provided to its separated 

progeny (including Evangelicals) the resources and 

creeds that provide the grounds for excluding these 

heresies -- apparently have no place in ETS. St. 

Augustine, whose genius helped rid the Church of the 

Pelagian and semi-Pelagian heresies,would not be 

welcomed in ETS or as a faculty member at virtually any 

evangelical seminary, because the Bishop of Hippo 

accepted the deuterocanonical books as part of the Old 

Testament canon, the deposit of sacred tradition, 

apostolic succession, the gracious efficacy of the 

Sacraments, the Real Presence of the Eucharist, 

baptismal regeneration, and the infusion of God's grace 

for justification. 

But within ETS there is a wide variety of Christian 

perspectives that can legitimately claim the label 

“Evangelical.” So, if the term "Evangelical" is broad 

enough to include high-church Anglicans, anti-creedal 

Baptists, Presbyterians, Methodists, the Evangelical 

Free Church, Arminians, Calvinists, Disciples of Christ, 

Pentecostals, Seventh-Day Adventists, open theists, 

atemporal theists, social Trinitarians, substantial 

Trinitarians, nominalists, realists, eternal security 

supporters and opponents, temporal theists, 

dispensationalists, theonomists, church-state 

separationists, church-state accomodationists, 

cessationists, non-cessationists, kenotic theorists, 

covenant theologians, paedo-Baptists, Anabaptists, 

and Dooweyerdians, then there should be room for an 

Evangelical Catholic.  

 

Francis J. Beckwith is Professor of Philosophy and 

Church-State Studies, Baylor University, and is 

presently serving on the faculty of the University of 

Notre Dame as the 2008-2009 Mary Ann Remick Senior 

Visiting Fellow in the Notre Dame Center for Ethics & 

Culture. His most recent book is Return to Rome: 

Confessions of an Evangelical Catholic (Brazos Press, 

2009), from which this essay is adapted.  

http://www.gregboyd.org/
http://www.whchurch.org/content/page_1.htm
http://www.theopedia.com/Open_Theism
http://www.theopedia.com/Open_Theism
http://www.theopedia.com/Clark_Pinnock
http://www.hendrix.edu/religion/religion.aspx?id=6596
http://www.hendrix.edu/religion/religion.aspx?id=6596
http://www.firstthings.com/article.php3?id_article=311
http://www.newadvent.org/fathers/3810.htm
http://www.newadvent.org/fathers/3811.htm
http://insidecatholic.com/Joomla/mambots/editors/fckeditor/editor/dialog/FJB%20HD:/ttp/--www.newadvent.org-cathen-11604a.htm
http://www.newadvent.org/cathen/13703a.htm
http://www.newadvent.org/cathen/13703a.htm
http://www.catholic.com/library/Eternal_Sonship_of_Christ.asp
http://www.newadvent.org/fathers/12022.htm
http://www.newadvent.org/fathers/12022.htm
http://www.newadvent.org/fathers/14085.htm
http://www.newadvent.org/fathers/1102053.htm
http://www.newadvent.org/fathers/1307.htm
http://www.newadvent.org/fathers/1307.htm
http://www.newadvent.org/fathers/1801034.htm
http://www.newadvent.org/fathers/1307.htm
http://www.newadvent.org/fathers/1504.htm
http://www.newadvent.org/fathers/1504.htm
http://francisbeckwith.com/
http://www.baylor.edu/philosophy/index.php?id=1932
http://ethicscenter.nd.edu/
http://ethicscenter.nd.edu/
http://www.amazon.com/exec/obidos/ASIN/1587432471/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1587432471/insidecatcom-20
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Greed Is for the Good 

John Zmirak| Column 

11/18/08 

 joked in a previous column that the vice of Avarice 

was associated with one political party, and Envy 

with another. Were that entirely true, we could say 

that the recent election marked a new era in vice -- one 

where Greed is no longer good, but Envy's exquisite.  

These questions are never so simple. A Wall Street 

banker who offers reckless mortgages might be one of 

those men who love too much -- too much foie gras, 

too much vacation time in Barbados, too many antique 

pistols, snifters of brandy, and hand-rolled cigars. These 

things are all quite innocent in themselves, and in 

proper doses, they add the spice to life. On the other 

hand, a banksta might be driven by competition, by 

resentment at the sight of his classmates from Wharton 

living just a little bit better. That kind of man could 

watch his own house of cards collapse and still be happy 

when he sees the "For Sale" signs on his classmates' 

condos, and watches his boss's Lamborghini get towed 

by the repo man: Republican envy. 

Conversely, the slacker who votes to "redistribute" 

the wealth might not be envious at all. Let's say he's 

eager to get a government check, or have his 

liposuction paid for by the state, but he doesn't 

daydream about higher IRS bills for his neighbors, or 

inheritance taxes seizing other people's ancestral 

homes. He just doesn't give much thought to where the 

money is coming from: Democratic greed.  

So let's leave politics out of this. Our country is 

blessed with just two competitive parties, but we've got 

Seven Deadly Sins, and there's plenty to go around.  

And that's what Greed is all about: the happy, 

carefree feeling of limitless life and lucre. The gumbo 

pot is full, the keg is overflowing, Victorian homes are 

sprouting fully decorated from the ground (at only 3 

percent, with no down payment), and all is right with 

the world. It's the same fizzy frisson we felt in New York 

through the Internet boom, accepting instead of 

salaries "options" in stock that hadn't been issued, 

which we'd someday sell to investors who didn't know 

better, who'd buy up shares of a business that didn't 

make money -- and we'd all retire at 30.  

This sense of plenitude is what Adam enjoyed in 

Eden, when he turned to Eve and said:  

It's summertime and the living is easy 

Fish are jumping and the cotton is high 

Your daddy's rich and your mama's good-looking 

Hush, little baby don't you cry (Gershwin 2: 11-15). 

No wonder we want to bring back that loving feeling. 

And it's no surprise that we all hate economics, the 

science of scarcity -- a fact of life the Bible tells us is as 

unnatural to us as death. (Some theologians have 

boldly asserted that without the Fall, even animals 

wouldn't have died -- which raises the ugly image of 

antediluvian critters like the T-Rex munching celery.)  

  

Regardless of how literally we take little details like 

Adam's rib, there are solid facts conveyed in Genesis, 

which the Church won't interpret away. And one of 

them is this: Barring the whole "Apple Scandal" (about 

which the less said the better), man was meant to live 

forever with an unlimited supply of whatever he 

needs. I don't pretend to understand the mechanics of 

this, since we were also supposed to breed. If nothing 

else, space would have gotten scarce, after 50,000 

years of people giving birth but never giving up the 

ghost. Would the planet have ended up as 

overcrowded as Hong Kong -- till finally somebody got 

so sick of it, he started baking Forbidden Fruit into 

strudels and passing them out to thin the herd? 

Medieval theologians, who spent their time sweating 

such details, had another answer. They pointed to the 

I 

http://insidecatholic.com/Joomla/index.php?option=com_content&task=view&id=4775&Itemid=48
http://www.sinfest.net/archive_page.php?comicID=2952
http://www.scborromeo.org/ccc/para/1008.htm
http://www.scborromeo.org/ccc/para/1008.htm
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fate of the Virgin Mary -- who, ever since the early 

Church, had been famous for ending her time on earth 

by rising up to heaven, body and soul. (See actual video 

footage here.) Would that have happened to everyone, 

absent the Fall? That's a pretty big assumption . . . 

So we're all designed to crave endless life and 

limitless wealth -- but we're born into a world full of 

sharp edges, raging bulls, and grisly bears. The very first 

human couple to walk the earth wrecked our credit 

rating, and while Christ came to pay the tab, He left us 

with the penalties and interest. He promised us life 

after death, and eventual resurrection, but you'll notice 

He didn't repeal the Second Law of Thermodynamics. 

It's still on the books: All created things speed toward 

their own decay -- as you might have noticed in the 

mirror this morning if you're a day above 23.  

So is it really such a sin to try to regain a piece of 

Eden, if only as a time-share we use off-season and 

deduct as a business expense? That's really all Greed 

amounts to. We yearn for a life without limits, for a 

second jar of Gerber mini-Franks, just one more ride on 

the Tilt-a-Whirl. We're reaching out for the Fruit of the 

Tree of Life, and keep burning our hands on the Flaming 

Sword.  

Now, it's not quite true that wealth is zero-sum; 

some systems work better than others. (If you're 

curious which is which, check which countries people 

are sneaking into, and which they're sneaking out of.) 

There's not a strictly limited pie, which the nice man 

from the government ought to slice for us, so we each 

get an equal share. We don't all deserve the same. The 

folks who develop a safer treatment for cancer deserve 

a richer reward than people caught shoplifting 

cigarettes. Fashion models who brighten our lives by 

simply existing in front of a camera deserve elaborate 

French meals, which, alas, they'll never eat.  

But there are limits, so many limits, to the wealth 

each of us can earn. When we crave much more than 

that, sometimes we steal. If we lack the enterprise for 

that, we sulk or simply beg. On a small scale, guilt 

works pretty well; able-bodied panhandlers often 

make more money than the workers whom they 

harass. But begging on a huge scale relies much more 

on threats -- for instance: Give us $700 billion or we'll 

bring back the Great Depression. You don't believe us? 

Just try it and see . . . 

 

John Zmirak is author, most recently, of the graphic 

novel The Grand Inquisitor and is Writer-in-Residence 

at Thomas More College in New Hampshire. He writes 

weekly for InsideCatholic.com. 

http://www.badcatholics.com/
http://en.wikipedia.org/wiki/Tilt-A-Whirl
http://www.takimag.com/blogs/JZmirak/
http://www.amazon.com/Grand-Inquisitor-Crossroad-Book/dp/0824524357/ref=sr_1_5?ie=UTF8&s=books&qid=1219633304&sr=1-5
http://www.thomasmorecollege.edu/
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A Prime Minister and Two Cardinals 
Rev. George W. Rutler | Column 

11/18/08 

rdinarily this column is devoted to people I 

have known. Our current national crisis is an 

excuse for me to mention three exceptions. 

I cannot say I really knew Winston Churchill, but 

once my father took me to see him when he was visiting 

Bernard Baruch in Manhattan. He had no idea who I 

was but I remember his voice: "You are a good little 

boy." I took the detached protocol as an oracle. On 

November 10, 1942, after El Alamein, Churchill had said 

that the North African campaign was "not the end. It is 

not even the beginning of the end. But it is, perhaps, 

the end of the beginning." On February 20, 1943, the 

German-Italian Panzer Army attacked the United States 

Army II Corps at the Kasserine Pass in west central 

Tunisia. Our troops were ill prepared and ill led, with 

poor coordination between air and ground forces and 

inadequate tanks. One thousand Americans were killed. 

Quickly there was a complete shake-up from all 

local units right up to the top commanders, with Patton 

replacing Fredendall. Eventually the end of the 

beginning ended in victory. This is a contemporary 

allegory, when we see in the wake of the 2008 elections 

the social consequences of poorly formed Catholics 

overwhelmed by secular forces. 

Though I did not know Cardinal Newman, one 

excuse being that he died 55 years before I was born, I 

think that I have lived with his words so long that we 

would need no introduction. He predicted that naive 

and untested Catholics would fall into "mass apostasy" 

through lack of preparedness in spiritual combat: 

Do you think [the Prince of Lies] is so unskillful in his 

craft, as to ask you openly and plainly to join him in 

his warfare against the Truth? No; he offers you 

baits to tempt you. He promises you civil liberty; he 

promises you equality; he promises you trade and 

wealth; he promises you a remission of taxes; he 

promises you reform. This is the way in which he 

conceals from you the kind of work to which he is 

putting you; he tempts you to rail against your 

rulers and superiors; he does so himself, and 

induces you to imitate him; or he promises you 

illumination, he offers you knowledge, science, 

philosophy, enlargement of mind. He scoffs at times 

gone by; he scoffs at every institution which 

reveres them. He prompts you what to say, and 

then listens to you, and praises you, and 

encourages you. He bids you mount aloft. He 

shows you how to become as gods. Then he laughs 

and jokes with you, and gets intimate with you; he 

takes your hand, and gets his fingers between 

yours, and grasps them, and then you are his. 

My acquaintance with Joseph Cardinal Ratzinger was 

slim, only a passing one on occasions when I was a 

student. Yet I have remembered what he wrote before 

he became pope about governments that would pose 

as religions and secular leaders who would be 

messiahs controlling the tides: "Wherever politics tries 

to be redemptive, it is promising too much. Where it 

wishes to do the work of God, it becomes not divine, 

but demonic" (Truth and Tolerance). 

  

In this end of the beginning of offenses against the 

dignity of life, we may reasonably expect a dismantling 

of the pro-life work since 1973 and taxpayer support of 

infanticide, along with repudiation of the Mexico City 

accords, which blocked the funding of eugenics 

abroad. The freedom of the Church's voice in the 

public forum will be tested by an inhibiting alliance of 

government and media. And there will be financial 

intimidation. Most immediately, in my own state of 

New York, the new control of both houses of the 

Albany legislature by the same party hostile to the 

good of the Church could help passage of a bill to 

eliminate the statute of limitations in lawsuits against 
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Catholic and other private institutions, while exempting 

public institutions. 

As with the lesson of the Kasserine Pass, we are 

learning that there is no place for amateur soldiers in 

the army of the Lord, neither in the infantry nor among 

the commanders. A short time from now, some will say 

in reflection: "We should have listened to the 

warnings." The Churchillian response, fortified by two 

prophetic cardinals, will be, "Why didn't you?" 

 

Rev. George W. Rutler is the pastor of the Church of our 

Saviour in New York City. His latest book, Coincidentally: 

Unserious Reflections on Trivial Connections, is 

available from Crossroads Publishing. 

http://www.oursaviournyc.org/
http://www.oursaviournyc.org/
http://www.amazon.com/exec/obidos/ASIN/0824524403/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0824524403/insidecatcom-20
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What Does 'Evangelical' Mean? 
David Mills| Column 

11/19/08

tarting today, the Evangelical Theological Society 

(ETS) is holding its annual meeting in Providence, 

Rhode Island. This is the second meeting since the 

group's then-president Francis Beckwith shocked his 

peers by announcing his return to the Catholic Church 

and resigning from the presidency, which he has already 

described on this site here. Last year Beckwith came to 

the meeting and gave a well-attended talk, and at this 

year's meeting Brazos Press will be releasing his book 

Return to Rome: Confessions of an Evangelical Catholic.  

As one of the few Catholics at last year's meeting, I 

found that many people wanted to talk about Beckwith 

and his conversion, and every one of them was curious 

rather than combative. I did overhear some harsher 

judgments, but of the sort that ascribe someone's 

errors to personality or experience and not to sin or 

rebellion, which would have been many Evangelicals' 

default explanation for such apostasy in the past. 

In my experience -- I've been to three ETS meetings, 

including the last two -- the more learned and 

cosmopolitan Evangelicals who go to the ETS meetings 

are, in their attitude to the Catholic Church, divided 

among a sizable group of traditional anti-Catholics, for 

whom Catholicism is such a serious error that a Catholic 

cannot be a real Christian; a bigger group who have not 

changed their minds on the theological issues but see 

Catholics as fellow believers (which is further 

subdivided between those who think Catholics are 

Christians in spite of their distinctive beliefs, and those 

who think they are Christians through their distinctive 

beliefs); liberalizing Evangelicals, who seem to like 

Catholics mainly because they're not Evangelicals; and 

troubled Evangelicals, many but not all of them on their 

way to the Church, who see in the broad Catholic 

tradition an answer to the problems they see in 

Evangelicalism, chief among them the lack of any 

defining authority. 

As a friendly outsider, it seems to me that the last 

group has seen a problem to which there is no widely 

satisfactory Evangelical solution. The movement is 

broadening, inevitably and unstoppably, because 

almost every member is attached to the title, the 

community, and (to some extent) the heritage, but 

many are also attached to new theologies and causes 

that stretch the movement further than many others 

think tolerable. 

  

At its annual meeting in 2003, the ETS voted -- after 

much controversy -- on the continued membership of 

two theologians who seemed to doubt God's 

knowledge of the future, and thus to violate the 

Society's doctrinal statement. The statement includes 

only a belief in inerrancy -- "The Bible alone and the 

Bible in its entirety, is the Word of God written, and 

therefore inerrant in the autographs" -- and a belief in 

the Trinity, the latter added a few years after the 

founding only to keep out Jehovah's Witnesses. 

The group's Executive Committee had already 

voted unanimously to let Clark Pinnock stay, because 

he agreed to change a comment on St. Paul in a recent 

book he said did not represent his views (it could be 

interpreted as claiming that Paul was wrong about the 

Second Coming). They voted 7 to 2 to expel John 

Sanders, who in his recent book had described some 

biblical promises as conditional. 

About 2,000 members gathered in the hall at the 

convention center for the debate, which lasted a 

couple of hours. Sanders defended himself, arguing 

that he believed in inerrancy but thought that on 

exegetical grounds the fulfillment of some apparent 

promises depends on human action. His opponents 

argued that he was wrong, though none engaged his 

exegetical arguments. 

S 

http://www.etsjets.org/
http://insidecatholic.com/Joomla/index.php?option=com_content&task=view&id=4911&Itemid=48
http://www.amazon.com/exec/obidos/ASIN/1587432471/insidecatcom-20
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In the end, a third of the members voted to remove 

Pinnock, despite the Executive Committee's acquittal; 

while 63 percent, a little less than the two-thirds 

required, voted to remove Sanders. There were 

immediate talks of splits and new societies, but three 

meetings later the ETS approved the addition to its 

bylaws of the Chicago Statement on Biblical Inerrancy to 

explain what inerrancy means. This seems to have held 

the Society together, at least in the sense that it will not 

split, though it may continue crumbling at the edges. 

I say this because the matters that divide them 

cannot be successfully settled by a better definition of 

inerrancy alone. Evangelical thought is not (as too many 

Catholic apologists insist) an exegetical free-for-all. 

Inerrancy, as nearly every self-identified Evangelical 

defines it, rules in a lot and rules out a lot. 

But it leaves unanswered the question of what to 

do when members disagree theologically, so that -- 

whatever side you happen to be on -- some members 

inevitably read the inerrant Scriptures erroneously. 

Traditional Evangelicals view with alarm the increasingly 

popular movements for "open theism," sexual 

egalitarianism, and an affirmative view of other 

religions, which more progressive Evangelicals see as 

signs of maturity. These are divisive differences because 

each side produces a very different form of Christianity. 

I sat through the long debate over Pinnock and 

Sanders, and were I a member, I would have voted to 

acquit both of them. Sanders made a convincing 

argument for the plausibility of his reading of the 

promises and provided examples of other promises that 

his opponents themselves read as conditional. The 

difference between them was an exegetical dispute, not 

a theological one, and none of his critics showed why 

his arguments were incompatible with a belief in 

inerrancy. They showed only that his arguments were 

incompatible with a belief in inerrancy as they would 

apply it in these cases. 

Even with the Chicago Statement's explanation, the 

term cannot by itself define Evangelicalism and set the 

limits of their mutual enterprise. Indeed, Pinnock told 

the meeting that both he and Sanders could affirm the 

Chicago Statement. 

  

The ETS's problem, it seems to this sympathizer, is that 

it is both a movement and a theological identity. 

Everyone believes that this movement still stands for 

something -- that the title "Evangelical" has specific, 

forceful, and counter-cultural content. It is still a word 

to rally the troops and stir them into battle. The ETS is 

not just a fellowship of generally conservative 

Protestants. 

The movement and the identity were once so 

closely intertwined that no one noticed the distinction, 

but now those who still identify with the movement -- 

and with each other as members of the movement -- 

have diverged greatly in theology, and will keep 

diverging, with no end in sight. The title still has value 

in their world, so few are going to give it up. 

The divergence between members and the 

resulting expansion of their movement's effective self-

understanding is the kind of thing that happens so 

incrementally that even those who notice the growing 

differences don't want to make a fuss about them, 

especially as doing so would do no good. No one is 

going to expel an old friend because he's moved a few 

feet outside the pale, even if he seems intent on going 

further. Besides, the group still has a clear identity in 

relation to the rest of their world, the world of 

American seminaries and divinity schools.  

In these cases, the movement keeps going until 

the divisions can't be ignored, usually because a 

prominent conservative member raises the alarm (the 

liberalizing members obviously don't see the problem). 

This usually doesn't happen until lots of members, 

including some old and prominent ones, have moved 

well outside the pale and say that the walls are now 

much farther out than they were, and the pale much 

bigger. 

The now mixed movement has the problem of 

deciding whether the movement (but how defined?) 

decides the theological limits, or the theological limits 

http://www.reformed.org/documents/icbi.html
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(but whose?) define the movement. But it is too mixed 

to answer this question with adequate clarity. The 

closest thing the ETS has to a supreme court or a 

Magisterium is its members gathered at the annual 

meeting, and they couldn't even muster enough votes 

to expel John Sanders, despite the pleas of some of the 

Society's most important leaders, including one of the 

founders. 

At the debate over Pinnock and Sanders, the two 

sides usually seemed to be talking past each other. 

Their critics thought their position obvious and did not 

understand how someone like Sanders could believe in 

inerrancy and read the passages at issue as he did. A 

former president of the Society said after the vote, 

"Surprisingly, many took the position that our doctrinal 

basis was unclear. I am personally at a loss to 

understand what is unclear." I didn't think it was 

surprising at all. 

An effective definition of "Evangelical" -- one that 

lets them decisively settle the matters that divide them 

-- is pretty much unachievable in the ETS as now 

constituted. It can only be found by a degree of 

doctrinal specificity many don't want, and one that, at 

this point, couldn't be reached anyway without coercing 

or expelling a large minority. 

But nevertheless, one thing they all know: 

Catholicism is out. As a Catholic, that makes perfect 

sense to me, and I applaud that degree of clarity in a 

world in which too many real divisions are simply 

declared unreal. Catholicism is not "Evangelicalism Plus" 

-- Evangelicalism with a few additions, like the papacy 

and devotion to Our Lady, and a stricter moral code. It is 

a profoundly different way of seeing things and of living 

the Christian life. Our Evangelical brethren, to their 

credit, see that. 

I am cheering for my friends among the traditional 

Evangelicals to prevail in the struggle to define the ETS, 

though I don't think they will be successful, given the 

current political realities. But I hope and pray they will, 

because they are, perhaps unexpectedly, the most 

fruitful Evangelicals for a Catholic to talk to. 

 

David Mills is the former editor of Touchstone 

magazine and is now writing a book on Mary. He and 

his family were received into the Church in 2001. 

http://www.touchstonemag.com/
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The Jesuits Produce a Great Political Candidate 
Deal W. Hudson | Column 

11/19/08

oseph Cao is a Catholic lawyer and former Jesuit 

scholastic from New Orleans. He is running as a 

Republican for the Congressional 2nd district seat in 

Louisiana presently held by Rep. William Jefferson (D-

LA), who is best known for the $90,000 found in his 

freezer. The election will be held December 6.  

Few candidates for public office are as forthright as 

Cao when asked about their position on abortion. “I am 

very anti-abortion,” he told me without hesitation. Cao 

would like to overturn Roe, but in the meantime, “We 

have to find a way to defeat Roe without having to 

overturn it.”  

His solid pro-life credentials are attested to by the 

endorsement of the FRC Action PAC, among others. 

At age 41, Cao has been married for seven years to 

Hieu, also called “Kate,” and has two children, Sophia 5 

and Betsy 4. Kate is a pharmacist who works to “pay the 

bills while I play politician,” Joseph told me. They met at 

a Marian festival at Our Lady La Vang Parish, a 

Vietnamese Catholic congregation in New Orleans. 

Cao was born in Vietnam but immigrated to the 

United States at age 8 with his older sister and younger 

brother. The Communists had jailed his father after the 

fall of Saigon in 1975, and Joseph was raised by an uncle 

in Houston where he attended middle and high school 

and was eventually reunited with his parents. Joseph 

attended Baylor University in pre-med, where he met a 

Catholic chaplain who introduced him to the Society of 

Jesus. 

He entered the Jesuits in 1990, spending two years 

in the novitiate in Grand Coteau, Louisiana. While 

working as a Jesuit in Mexico he had an experience that 

led him out of the Order and into the world of politics. 

“I went all over the world to work with the poor and 

experienced a crisis of faith in Mexico over human 

suffering and God. I asked my spiritual director, ‘What is 

God doing about all this suffering?’ He told me that 

‘God sends people to help.’ That was when I began to 

realize my calling was politics.” 

Cao earned his M.A., in philosophy at Fordham 

University and spent a year teaching ethics at Loyola 

University, but left the Jesuits in May 1996. He earned 

a law degree and continued teaching at Loyola before 

he began his legal career as an associate at the Waltzer 

Law Firm. Cao left Waltzer to become in-house counsel 

for Boat People SOS. 

Cao lost his bid in 2007 to become a state 

representative in his home state, but he wasn’t 

discouraged. “I have a deep faith, and I believe that I 

am called to public service.”  

Running against an entrenched incumbent doesn’t 

faze Cao. “The election of Barack Obama suggests that 

people are willing to cross party and racial lines to vote 

for the person they think is best for the country and 

will bring accountability back into politics.” 

Cao admits that his personality is not ideally suited 

for campaigning: “I have a personality that is the 

antithesis to political life -- I am a rather private 

person.” There’s something else about Cao that is 

unlike most politicians. When I asked him about his 

personal philosophy, he spoke expansively about 

Dostoevsky. 

“I read a lot of Dostoevsky who wrote works of 

literature but really was addressing philosophical 

questions.” His favorite is Brothers Karamazov with its 

story of the “good man [Alexei] who lives in a 

conflicted existence but holds on to his goodness.” 

His attraction to Dostoevsky is mirrored by Cao’s 

commitment to uphold his Catholic faith in politics: “I 

hold on to my Catholic values, the good of the family, 

J 

http://josephcaoforcongress.com/
http://www.cnn.com/2006/POLITICS/05/21/jefferson.search/index.html
http://news.prnewswire.com/DisplayReleaseContent.aspx?ACCT=ind_focus.story&STORY=/www/story/11-03-2008/0004917249&EDATE=
http://en.wikipedia.org/wiki/La_Vang
http://www.bpsos.org/
http://en.wikipedia.org/wiki/The_Brothers_Karamazov
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of faith, of social justice in various forms, including the 

defense of unborn life.” 

Joseph Cao represents a new generation of 

Catholics in politics -- a generation with the courage of 

Dostoevsky’s Alexei who will not follow in the way of 

the majority of Catholics presently serving in the U. 

S. Congress. 

ǅ   ǅ   ǅ 

This column's readers will be pleased to learn, if they 

have not already, that another pro-life Catholic profiled 

on InsideCatholic.com won his election to the House of 

Representatives. Tom Rooney will be representing the 

16th Congressional District of Florida in the next 

Congress.  

 

Deal W. Hudson is the director of InsideCatholic.com 

and the author of Onward, Christian Soldiers: The 

Growing Political Power of Catholics and Evangelicals in 

the United States (Simon and Schuster).  

http://insidecatholic.com/Joomla/index.php?option=com_content&task=view&id=2720&Itemid=48
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
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Newman in the Lion's Den 
Rev. Dwight Longenecker | Column 

11/20/08

ast week, we at St. Mary's Church in Greenville, 

South Carolina, found ourselves in the midst of a 

perfect media storm. The Sunday after the 

election, Rev. Jay Scott Newman, the parish rector (I 

serve as a weekend assistant), published his usual 

column for the parish bulletin, in which he commented 

on the election of Barack Obama.  

Offering patriotic support and prayers for the 

president-elect, but also lamenting his radical pro-

abortion policy, Father Newman told his 

parishioners:"Voting for a pro-abortion politician when 

a plausible pro-life alternative exists constitutes 

material cooperation with intrinsic evil, and those 

Catholics who do so place themselves outside of the full 

communion of Christ's Church and under the judgment 

of divine law." He concluded that, if they voted for 

Obama, they ought to go to confession before coming 

to Communion.  

Perhaps Father Newman's statement could have 

been more nuanced. He could have clarified the matter 

by adding that, for it to be a serious sin, the Catholic 

needed to be fully knowledgeable about the Catholic 

Church's teaching on abortion and Senator Obama's 

voting record on the issue. However, this was not a 

pontifical statement written for the instruction of all 

Catholics in America; it was a bulletin column in a parish 

where there has been steady and consistent catechesis 

on the whole range of Catholic issues, including 

abortion. 

By Monday, the local newspaper picked up the 

story. Father Newman was careful to ask for written 

questions and gave written replies, making it very clear 

that he could not and would not deny Communion to 

anyone. Nevertheless, by Wednesday the Associated 

Press ran the story with the headline, "SC priest: No 

Communion for Obama supporters." Most of the major 

news outlets picked up the story, and the parish was 

swamped with responses from across America. In the 

face of these distortions, Father Newman produced two 

documents that clarified matters.  

By Friday, the Diocese of Charleston issued a 

statement that was taken badly by supporters of Father 

Newman, and over the weekend rumors ran riot about 

protests planned for our parish by busloads of Obama 

supporters. When the parish Web site crashed due to 

the number of visitors, parishioners concluded that the 

diocese had gagged Father Newman and pulled the 

plug on his site. (Coincidentally, my own Web site was 

down for servicing on the same Saturday, and before 

long whispers went around that I had also been gagged 

by the diocese and had my site pulled. None of it was 

true.) 

  

What is true is that Father Newman received more 

than 5,000 e-mails within a few days. When the parish 

webmaster finally removed Father Newman's e-mail 

address from the Web site for his own protection and 

peace, e-mailers contacted me instead. I received 

nearly 500 replies. What interests me about the 

feedback from the fracas is what it says about 

American Catholics and American culture generally. 

The mail we received can be put into four 

categories: Loyal, Lame, Defiant, and Demonic.  

Addressing the worst first: A small number of e-

mails were spitting with irrational rage, profanity, and 

vulgarity. We were called pedophiles, rapists, and 

insane perverts. Some went on to blaspheme in the 

most extreme terms against the Holy Father, the 

Blessed Virgin, and anything sacred they could think of. 

These e-mails were so brimming with brimstone that 

they were obviously from a demented or demonized 

person. These I deleted with a prayer for protection 

and deliverance. 

L 

http://ap.google.com/article/ALeqM5j-epjBHqtK6FvYWhAwBzReQHZytAD94EBDS00
http://catholicexchange.com/2008/11/15/114467/
http://catholicexchange.com/2008/11/15/114467/
http://www.catholic-doc.org/
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Those e-mails I classified as "defiant" were angry 

and vociferous. We were idiots and bigots. Didn't we 

know it was priests like us who drive people away from 

the Church? The writers rarely defended Obama but 

usually attacked Bush and McCain, assuming that Father 

Newman and I are ardent Republicans. The usual theme 

was that poverty and war were as bad as abortion, and 

why did we never discuss these other matters? The 

Catholic Church was attacked and smeared, and in most 

cases the writer finally revealed that he was a lapsed 

Catholic. 

The third category I call "lame." These e-mails had 

little to do with Father Newman's original bulletin 

column, but were simply emotional responses to the 

misleading AP headline. They were mostly sentimental, 

uninformed, and rambling. Some accused us of being 

nasty, judgmental, and intolerant. Others accused us of 

hating animals and the environment and not believing 

in global warming. And still others worried that we were 

fomenting racial hatred and hoped we would mend our 

ways. They were mostly from souls with a particular 

agenda who would direct their sad anger and fear 

toward anyone who grabbed their attention in a news 

headline. 

The fourth category of e-mail was from loyal 

supporters. Heartening e-mails from all around the 

country poured in expressing solidarity, support, and 

sympathy. Converts told how priests like Father 

Newman and me gave them hope and drew them to the 

Catholic Faith. College students and old people wrote 

saying that they were encouraged in their faith and 

were determined to renew their pro-life fight because 

of Father Newman's letter. Priests and religious wrote 

thanking us for our stand and telling us to fight the good 

fight. Loyal, informed, and dedicated Catholics wrote 

simply to express their thanks and goodwill. 

  

The thousands of e-mails we received reveal four 

American responses to full-fledged, red-blooded 

Catholicism.  

The demonic were understandable: The devil will be 

a gentle dog as long as you feed him, but if you kick 

him, he bites back. The lame are those who are largely 

ignorant of the Catholic Faith, and can best be helped 

with prayer. 

But the "defiant" category makes up the largest 

number of our respondents, and is the saddest category 

of all. Statistics show us that these are the Catholics 

who sealed Obama's victory. They are people who were 

poorly catechized over the last 40 years in America. 

They have been nurtured in the Protest Generation 

and told that it is fine, even noble, to disagree with the 

Church. They have been taught to act according to 

their conscience without taking the trouble or time to 

inform it.  

Caught up in the trendy agendas of the day, they 

have jumped on the bandwagons of feminism, 

environmentalism, homosexualism, socialism, and 

sentimentalism -- mistaking their favorite cause for the 

Catholic Faith. When they are confronted with clear, 

concise, and consistent Catholicism they are shocked 

and angry, and their response is (if they haven't done 

so already) to leave the Church, preferring their own 

wisdom to the wisdom of God.  

In the next 20 years, this sort of Catholic will 

become extinct. As America descends further into 

decadence and decline, the lines will be drawn 

between the forces of darkness and the forces of light. 

People will have to choose whether to serve God and 

His Church or the dark side. Catholics will have to 

choose to be fully committed or not. If they choose to 

be Catholic, let them be informed and involved and 

integrated. If they choose to leave the Church, then 

they should be honest and stop referring to 

themselves as Catholic. 

If those in my "defiant" category are Catholics at 

all, then what kind of Catholics are they? We have 

heard the terms "cultural Catholic" and "cafeteria 

Catholic," but they might as well be called "chameleon 

Catholics" -- not only because they change color with 
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every new trend of thought, but because there is 

something reptilian about them. 

 

 

Rev. Dwight Longenecker is chaplain of St. Joseph's 

Catholic School in Greenville, South Carolina. Visit his 

Web site at www.dwightlongenecker.com.  

http://www.dwightlongenecker.com/
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Coming to Our Senses: The Anagogical Sense of Scripture 
Mark P. Shea | Review 

11/20/08 

ound up with the biblical understanding of God 

from the get-go is the conviction (one almost 

wants to call it the foregone conclusion) that 

God knows the future. 

This isn't always necessarily the case with those 

delightful works of pagan imagination called "the gods." 

In some pagan myths, one gets the impression that the 

gods are as clueless about the various twists and turns 

of the story -- and struggling just as much to keep up -- 

as the human actors. 

But in Scripture, though God is acting and reacting 

to the choices made by His creatures, it is not so much 

stated as taken for granted that God also knows 

everything, including the future. The "testing" of people 

like Abraham that periodically occurs is done, not 

because God is wondering how the lab rats will respond 

to the stress test, but in order to purify and/or show the 

creature what he is made of. Similarly, though God 

periodically "changes His mind" in response to some 

impassioned intercession from Moses or Jonah, the 

sense is always that this is a case of the prophet chasing 

God till God catches him. Deep down, we know the 

author believes God is sovereign and in charge of the 

whole story. 

And so, early on, God is constantly telling the future 

through his prophets with no sense from the author 

that this needs an explanation. Rather, as revelation 

proceeds, the prophets simply become more and more 

emphatic that God knows (and determines) the end 

from the beginning. And He often does so in a way that 

blithely breezes past questions that we plodding 

humans are still squabbling about.  

For instance, our entire culture is (still!) consumed 

with the tedious debate about design vs. chance. In 1 

Kings 22 we learn that God has ordained that Ahab be 

killed in battle as punishment for his wickedness. Yet 

the whole thing turns on God's knowledge that Ahab is 

so full of himself he will march straight into folly with 

both eyes open. And the crowning irony is that the 

archer who slays Ahab is described as having drawn his 

bow "at random." So was the death of Ahab due to 

divine design, human choice, or random chance? The 

answer appears to be "yes." 

Given this great ease with mystery, it's not a 

surprise that Scripture is open to the fact of prophecy, 

including good old-fashioned "predict the future" kind. 

An all-knowing God who doesn't know the end from 

the beginning seems to have hardly been worth 

considering for ancient Jews. Indeed, it has taken 

modernity great intellectual pains to train itself into 

believing in the God of Process Theology, who is eating 

popcorn on the cosmic sofa and wondering as much as 

you or me how it's all going to end. The God of the 

Bible, in contrast, is the Alpha and the Omega, the first 

and the last, the beginning and the end, who was and 

who is and who is to come. 

Because of this, the Jews basically invented (and 

then handed to Christians) a conception of time that 

was as unique in antiquity as it is taken for granted 

today. That is, the notion that time is a line and not a 

circle. It was common in pagan antiquity to think, as 

the characters in Peter Pan and Battlestar Galactica 

think: "All this has happened before and it will all 

happen again." Pagan antiquity learned well the lesson 

of the crops and seasons: that time had a cyclical 

quality. But it took supernatural revelation for the Jews 

to conceive of history as going somewhere and having, 

therefore, a beginning, middle, and end. Yes, there are 

the circling "times and seasons," as the Jews 

understood. But the great wheel of history was not 

just spinning in a void, idiotically repeating itself. 

Instead, for the ancient Jew, history did not so much 

repeat as rhyme. Certain themes come up again and 

again in the Old Testament: creation, fall, redemption, 

fidelity (and infidelity) to the covenant, birth, death, 
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resurrection, and so forth. But the whole magillah is 

going somewhere. The wheel is rolling down a road and 

hurtling toward That Day -- the great and terrible Day of 

the Lord when Final Judgment shall dawn and the whole 

universe is laid bare and renewed. 

  

Because of this conception of history and of God's 

sovereign guidance of it toward That Day, it should not 

be very surprising that the fourth sense of Scripture -- 

the anagogical sense -- pertains to our destiny. If the 

purpose of Scripture is to reveal God, then it only stands 

to reason that part of what is revealed will be the 

matter of Where We Are Going. And since the Christian 

revelation tells us that Christ is not only Where We Are 

Going but The Way to Get There, it therefore naturally 

follows that the Church will mine Scripture for imagery 

about our destiny in Him. 

Jesus Himself is the principal reason for this, 

because He is the source of the insistence that our 

obedience or disobedience to Him will have immense 

and eternal consequences. A word, a cup of water, a 

seemingly minor thing done or not done can spell the 

difference between everlasting ecstasy or unending 

horror, loss, and pain. To be sure, the Old Testament 

prophets announce huge and dreadful themes of choice 

and destiny for Israel ("Multitudes! Multitudes in the 

Valley of Decision!"). But the Old Testament has only a 

dim idea of the contours of the afterlife. Early Old 

Testament literature seems to only have a notion of the 

grave as a dim pit filled with shadows. As late as 

Ecclesiastes, we still find Old Testament writers who 

basically have no notion of eternal life. It is not till late 

in the Old Testament period that something like a faith 

in the resurrection begins to be clearly articulated. And 

it is not until Christ reveals it that we are clearly 

informed that the stake for which we are playing -- have 

always been playing -- is nothing less than heaven or 

hell. 

And so the early Church looks back at the Old 

Testament texts and sees them with new eyes. Earthly 

things take on an eternal significance in the stark light 

of the gospel. John, looking at Jerusalem, realizes that it 

signifies not simply a Jebusite citadel that David was 

lucky enough to conquer, but the eternal Zion, the New 

Jerusalem, the Bride come down out of Heaven, the 

homeland we've all been seeking ever since Abraham 

left Ur the Chaldees 2,000 years before and went in 

search of the true God and His promise. Marriage stops 

being just Ralph and Alice and the bills and kids and is 

revealed as a token of the Cosmic Marriage of Christ 

and the Bride -- a tiny foretaste of Heaven. The universe 

turns upside down and God is no longer a projection on 

the big screen of the universe called "Zeus" or "Odin." 

Instead, your dad with his bad breath, funny stories 

from the army, fishing hat, and cubicle job becomes a 

dim reflection of the Father "from whom all 

fatherhood on earth takes its name" (Eph 3:15). The 

story of Israel becomes littered with signs and hints 

from the God who has led Israel a merry chase through 

the centuries to the moment where He took human 

flesh and conquered death itself, thereby opening the 

stunning possibility that we can share in that conquest 

and quite literally live forever in a whole new creation.  

Because of the Risen Christ, The New Testament 

writers and their disciples come to regard every detail 

of the Old Testament as fraught with possibilities, 

since they now know it was all leading up to Him. Signs 

and portents of our destiny peep out everywhere in 

the Hebrew Scriptures. The heroes of old we thought 

were dead are all around us in the cloud of witnesses. 

The Tabernacle bears testimony to our entry into the 

true Tabernacle that is Heaven. The accursed valley of 

Hinnom (where Manasseh sacrificed children to 

Moloch) becomes not merely a nasty piece of real 

estate, but a sign of the destiny awaiting all those who 

freely refuse the life of God: Gehenna. Hell. Where 

their worm dieth not and their fire is not quenched. 

  

The curious thing about the anagogical sense of 

Scripture is the "now and not yet" quality of it. When 

Lazarus dies, Jesus reassures Martha that her brother 

will rise. Martha dutifully and faithfully parrots the 

common Jewish piety of her time: "I know that he will 

rise again in the resurrection at the last day." 
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Christians today often say something similar about 

heaven and all that stuff in a certain tone of voice, but 

then return to "reality" with a sort of jerk and resume 

their worries about peak oil, the economy, and all the 

other "real" stuff that is hermetically sealed off from 

religious stuff like the resurrection. 

Jesus barges into history and rudely announces to 

Martha that the Last Day is standing in her parlor and 

the Apocalypse is right here, talking to her. Because 

that is what "I am the Resurrection and the Life" means. 

He is where history is going. He's the Omega. And to 

back it up, he raises Lazarus from the grave in a 

temporary resuscitation and then goes off to conquer 

death with a glorious resurrection that the New 

Testament writers will spend their lives trying (and 

failing) to describe in words. 

So the New Testament will instead ransack the Old 

for images of it, because their Risen Lord has assured 

them that He is hidden there and that everything they 

have read all these years was actually about Him. He is 

the Sabbath of God in the ancient story of Creation. He 

is the Second Adam and His Bride the New Eve. The 

baptism He offers is what the Flood was all about, and 

the Church is the real Ark. He is the Promised Land 

Abraham sought; the true Melchizedek offering the real 

sacrifice of bread and wine; the Lamb Moses sacrificed; 

the Heavenly Manna; our Captain Joshua who conquers 

the Canaanites, who are the Seven Deadly Sins. He is 

the true Son of David building the true temple that is 

His body so that we can go to the Heavenly Zion and 

worship Him without fear. The Song of Songs is His 

wedding ode. He is the One the prophets await (even if 

they didn't know it) to judge the world and separate the 

sheep from the goats according to their works.  

So when we read the Old Testament, we aren't just 

seeing things when we see foreshadows of our heavenly 

reward in the tales of humility exalted, virtue rewarded, 

wickedness punished, pride cast down, and weakness 

strengthened by mercy. In these little pictures -- from 

Abraham's offering of Isaac, to Jacob's purgatorial 

transformation from lying jerk to humble man, to the 

fall of Saul and the rise of David, to the thousand other 

tales the Old Testament has to tell-- we are given 

images that throw shadows and reflections that reach 

all the way to eternity. Crowns become tokens of 

heaven; thorns, of purgatory; ignominious death, a dark 

warning of the Second Death awaiting the impenitent. 

That, by the way, is why Mass isn't Mass without 

Scripture. Word and sacrament go together because 

both point to our destiny in Christ. Because it isn't just 

Martha who doesn't recognize the Apocalypse when 

He is standing right in front of her. We often do the 

same when we blithely approach the Eucharist, which 

is Jesus Christ, the Resurrection and the Life, our 

present participation in the life of Heaven and the 

guarantor of our eternity in the joy of the Blessed 

Trinity. Scripture at Mass is, in part, intended to 

remind us where we are: seated "with him in the 

heavenly places in Christ Jesus" (Eph 2:6). The sooner 

we get that, the sooner we can be about the business 

of obeying the command to "Set your minds on things 

that are above, not on things that are on earth" (Col 

3:2). 

After all, it's where we are going that ultimately 

matters. 

 

Mark P. Shea is a senior editor at 

www.CatholicExchange.com and a columnist for 

InsideCatholic. Visit his blog at 

www.markshea.blogspot.com. 

http://www.catholicexchange.com/
http://www.markshea.blogspot.com/
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New Study Confirms Decline of Catholic Colleges 
Patrick J. Reilly | Column 

11/21/08

e have long known of the collapse of 

morals and fidelity to Catholic teaching on 

many Catholic campuses. Now we have 

national survey data to prove it. 

You may have seen the front page of the 

recent National Catholic Register. The Cardinal Newman 

Society's new national survey of students at Catholic 

colleges and universities -- looking at both current 

students and recent graduates under the age of 30 -- is 

the only such nationally representative data publicly 

available. The results are frightening: 

Nearly one of every five respondents knows 

another student who had an abortion or paid for one.  

¶ Three out of five agree strongly or somewhat 

that abortion should be legal.  

¶ 46 percent of all respondents say they had 

premarital sex in the last year they attended a 

Catholic college.  

¶ 57 percent agree strongly or somewhat that 

same-sex "marriage" should be legal.  

¶ 78 percent say that using a condom to prevent 

pregnancy is not a serious sin.  

But given an increasingly secular society that is moving 

further away from Catholic morality, it may not be all 

that surprising that a snapshot of young adults shows 

disagreement with the Church. The big question is: 

What impact are Catholic colleges having in reversing 

those trends?  

Here the data are even more disconcerting: The 

majority of respondents say that their experience at a 

Catholic college or university did not increase their 

respect for the Vatican and the Catholic bishops, did not 

increase their support for Catholic teachings, and did 

not increase their own participation in the Sacraments 

of the Eucharist and Reconciliation. Instead, the 

experience simply had no impact on their affinity for the 

Church. 

Another 10 to 13 percent of respondents say their 

experience at a Catholic college caused their respect for 

Church leaders, support for Catholic teaching, and 

sacramental participation to decline. 

And we found evidence that certain scandalous 

practices at Catholic colleges strongly correlate with 

students' immorality. Of the 39 percent of respondents 

who say they experienced college officials or staff 

encouraging students to use contraceptives, 53 

percent had sex during their last year at a Catholic 

college, 10 points higher than respondents who were 

not encouraged to use artificial contraception. 

Of the 31 percent of respondents who say they 

experienced college officials or staff encouraging the 

acceptance of homosexual activity, 56 percent agree 

that homosexual sex is morally acceptable (26 points 

higher than those who were not encouraged to 

support illicit sex), 45 percent support homosexual 

"marriage" (16 points higher than the other 

respondents), and 43 percent say the visibility of 

homosexual students on campus is high (32 points 

higher than the remaining respondents). 

What is perhaps most surprising and disconcerting 

is that many of the survey results are worse for the 

women: 

¶ Female students are more likely to report 

having engaged in premarital sex in their last 

year at a Catholic college: 50 percent versus 41 

percent of the men.  

¶ Female students are less likely to attend Mass 

weekly (46 percent versus 62 percent of the 

men), go to confession at least once a year (56 

percent versus 69 percent of the men), or pray 
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at least daily (48 percent versus 57 percent of 

the men).  

The women more strongly support legalized abortion 

(65 percent versus 53 percent of the men), even though 

there is little disagreement on the immorality of 

abortion (62 percent versus 65 percent).  

And even though the male students are much more 

likely to view pornography regularly -- a stunning 45 

percent of respondents -- it is also shocking that 14 

percent of the women say they also viewed 

pornography regularly. 

  

Pope Benedict XVI has repeatedly expressed alarm 

about the "educational emergency" in the West: the 

failure to transmit the truth about Jesus Christ and 

man's place in the world to the younger generations. He 

told college presidents gathered at The Catholic 

University of America last April: 

A particular responsibility therefore for each of you, 

and your colleagues, is to evoke among the young 

the desire for the act of faith, encouraging them to 

commit themselves to the ecclesial life that follows 

from this belief. It is here that freedom reaches the 

certainty of truth. In choosing to live by that truth, 

we embrace the fullness of the life of faith which is 

given to us in the Church. 

Now contrast that to what many American Catholic 

colleges and universities currently provide: a 

disintegrated curriculum that no longer conveys to 

students a unity of truth; a distorted application of 

academic freedom that allows few limits or 

responsibilities; disregard for the Church and its 

teachings -- more so, not less, in theology and religious 

studies departments; and disavowal of responsibility for 

the moral climate on campus, leaving young adults 

without direction and contributing to the rapid moral 

decline of Catholic college student life. 

Cleary Catholic families have to be very careful 

when selecting even Catholic colleges -- examining the 

curriculum, professors, lecturers, campus ministry, 

residence halls, and campus life. There are many 

wonderful Catholic colleges, 21 of which are profiled in 

The Newman Guide to Choosing a Catholic College. 

The study does not contrast Catholic colleges and 

non-Catholic institutions. But a word of caution: As bad 

as many Catholic campuses can be, the secular 

institutions can often be worse. Even a good campus 

ministry cannot provide a properly integrated liberal 

arts curriculum or a campus life that supports and 

promotes Catholic morality. 

 

Patrick J. Reilly is president of the Cardinal Newman 

Society, a national organization to renew and 

strengthen Catholic identity at Catholic colleges and 

universities. A full report on the survey can be found at 

www.CatholicHigherEd.org. 

http://www.amazon.com/exec/obidos/ASIN/0978650212/insidecatcom-20
http://www.catholichighered.org/
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Alleluia in the Dark 
Danielle Bean | Column 

11/21/08

ast weekend, we attended a funeral Mass for a 

four-month-old baby girl. She was the beloved 

daughter of my husband's cousin and his wife.  

These are the kinds of life events that threaten to 

expose me for the faith fraud I fear that I am. It's easy 

to say we have faith when all goes as we would choose. 

But when we face unexpected tragedy, we are left 

alone with our limitations. Our weak and vulnerable 

human hearts are laid bare.  

When bad things happen, some of us might realize 

that while we've been praying the words, "Thy will be 

done," what we really meant was "Thy will be done . . . 

as long as it's not X, Y, or Z."  

Some of us might have to admit that when we 

prayed, "My God, I place my trust in You," what we 

really meant was, "I trust in You, as long as X, Y, or Z 

never happens to me or anyone I love." 

The truth be told, many of us unconsciously 

consider protection from catastrophic events to be part 

of an unspoken "deal" we have with God: I'll believe in 

You, and I'll obey Your laws, so long as nothing bad ever 

happens to me or anyone I love. I know I have been 

guilty of practicing this kind of "faith," and it's 

uncomfortable when life events expose me for the 

weak and faithless creature I really am. 

The day after I learned of our family's recent loss, I 

stooped to tie my three-year-old son's shoelaces. 

"Where is God?" he asked me suddenly. 

Where, indeed? I wanted to clutch him close and 

cry, "You tell me! Where is God in this mess of a fallen 

world where sinless babies die and leave their families 

grieving?" 

But I didn't do that.  

"God is everywhere," I answered, forcing a smile to 

convince him. 

"Yes," he nodded his head knowingly, as if he had 

been only testing me anyway. "But most of all, He's in 

the tabba-nacka at church." 

Seeing his small mouth work its way around a 

mispronunciation of "tabernacle," I felt a rush of 

confidence in his childlike faith. Christ tells us to have 

faith like little children; the older and more "grown up" 

I get, the more that makes sense to me. 

I do believe. But that doesn't mean I don't 

sometimes falter. I sometimes feel like the anxious 

father we meet in the Gospel of Mark -- the one whose 

son is possessed by an evil spirit. This is the man to 

whom Jesus said, "O unbelieving generation, how long 

shall I be with you? How long shall I put up with you?" 

I am part of that generation. The father's answer 

to Jesus' question becomes my own humble prayer 

when I find it hard to have faith. 

"I do believe," the man told Jesus shakily. "Help my 

unbelief" (Mk 9:24). 

The Mass we celebrate for a small, baptized soul 

who left us before she was capable of sin is not a 

Requiem Mass. It is a "Mass of the Angels," with a 

focus on confident joy. 

Attending this Mass with grieving family members, 

I was particularly struck by the words of confidence 

and light that make up this rite. These stood in stark 

contrast to the darkness and the pain of loss that 

enveloped us. 

At a Mass of the Angels, we thank God for a young 

life and sing Alleluia. Our loved one is with God. We 

know the Good News and it is cause for celebration. 
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We do believe; help our unbelief. 

Where is God? He is right here with us. He is calling 

us closer to Him. When we are reeling from the pain of 

enormous losses, it can be excruciatingly hard to 

answer. We are crushed, broken, and sick with grief. 

Our small shoulders struggle beneath the weight of the 

Cross.  

But we need not answer for ourselves. It is at times 

like these that the Church herself answers for us -- with 

a song. Her sweet clear voice cuts through the cold and 

the dark as she sings: Alleluia. With the patient, tireless 

trust of a child, she sings alleluia, in the dark. 

 

Danielle Bean, a mother of eight, is senior editor of Faith 

& Family magazine and author of My Cup of Tea: 

Musings of a Catholic Mom (Pauline 2005) and Mom to 

Mom, Day to Day: Advice and Support for Catholic 

Living (Pauline 2007). Visit her blog at 

www.daniellebean.com. 

http://faithandfamilylive.com/
http://faithandfamilylive.com/
http://www.amazon.com/exec/obidos/ASIN/0819848379/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0819848379/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0819848557/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0819848557/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0819848557/insidecatcom-20
http://www.daniellebean.com/
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Bourne, James Bourne 
Todd M. Aglialoro | Review 

11/15/08 

hen you get older, fellow agent Rene 

Mathis tells James Bond, "villains and 

heroes get all mixed up." 

Indeed, a conspicuous moral ambiguity infects 

virtually every scene in Quantum of Solace, the long-

awaited follow-up to 2006's franchise "reboot" Casino 

Royale. Bond's task is ostensibly to cut his way through 

it to clarity, but in the end he fails -- even as Quantum 

fails in almost every other way to equal its dazzling 

predecessor. Where Casino Royale offered an updated 

and evolved but unmistakable 007, its sequel -- and this 

really is a sequel; for the first time in Bond history, the 

plot and timeline of one film flows directly into the next 

-- has more the flavor of a Jason Bourne installment 

than the further adventures of the world's favorite 

fictional MI6 operative. 

Quantum projects itself as a vengeance flick. When 

we last saw him in the memorable closing scene of 

Casino Royale, Bond had shot out the knees of the 

mysterious Mr. White, whom he knew to be connected 

with the death of his love interest Vesper Lynd. The 

opening sequence of Quantum finds Bond hauling 

White back in the boot of his gloriously roaring Aston 

Martin DBS. At the interrogation (which takes place, in 

the first of many contrasts between shadow and color, 

in a dingy dungeon located just off Siena's festive 

campanile) Judi Dench's M wonders aloud whether she 

can trust Bond to pursue White's cronies, since he must 

obviously be bent on revenge for the death of the 

woman he loved -- even though Bond himself deadpans 

that "she means nothing." When M's own life is briefly 

threatened, Bond expressly adds his boss's honor to the 

"avenge" list, and then he's soon only too happy to 

team up with a beautiful young Bolivian woman on a 

quest to -- you guessed it -- find the banana dictator 

who killed her parents and aerate him but good. 

 Apparently Bond has come a ways since Roger 

Moore lectured the vengeance-minded Melina Havelock 

in For Your Eyes Only, "Before setting out on revenge, 

you first dig two graves." 

But is it simple revenge that Bond seeks? Not so 

much as closure. In a manner so labyrinthine that 

actress Eva Green reportedly had to have it spelled out 

for her on charts, Vesper Lynd betrayed him in Casino 

Royale, even as she loved him and, ultimately, saved 

his life. Bond kills so many people in Quantum that his 

inability to take a live prisoner becomes a grim running 

joke, but the end of his pursuit is not to avenge 

Vesper's death but to rehabilitate her memory. 

  

The mixed character of that memory is emblematic of 

the moral ambiguity that lies at the film's thematic 

center. Mathis's observation about heroes and villains 

is doubly pithy, since he was incorrectly marked for a 

traitor in Casino Royale. But he's only one reminder of 

the atmosphere of paranoia and duplicity that runs 

through Quantum. Her Majesty's Secret Service? Rife 

with undetectable moles. The CIA? Cynically (and 

rather stupidly) pursuing American interests through 

any means, no matter how sinister. The British 

government fares little better -- hoping only to grab a 

slice of the pie that the U.S. and China are hogging for 

themselves. Environmentalist crusaders are scammers 

out to make a buck, while greedy capitalists and tin-

pot generalissimos compete to see who can more 

thoroughly screw the proletariat. 

It's little surprise, then, that Quantum should be a 

"rogue Bond" story, as were License to Kill and Die 

Another Day (although Bond's struggle against British 

bureaucracy and mistrust is a feature of many other 

films, particularly in the Brosnan era). In a world in 

which we've lost confidence in flag and faith, in which 

we expect our leaders to have feet of clay, this is what 

passes for heroism. No more "keeping the British end 

up, sir" -- Bond's task here is to navigate through all 
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the corruption until he reaches its heart, and see if he 

can't, by restoring to purity the love that he shared with 

Vesper, achieve some small measure of purely 

existential comfort: a quantum of solace. And I think 

we're meant to believe that he finds it, but with so little 

goodness in this Bond universe to provide reference, to 

the audience it's a hollow achievement. 

  

The paradigm for the modern-spy-hero-as-rebel-

against-the-machine was of course set by the 

enormously successful Bourne trilogy. Like Bourne, 

Bond finds himself hunted by the amoral system that 

created him, and to which he once pledged 

unquestioning allegiance -- before traumatic events 

caused the scales to fall from his eyes. Like Bourne he's 

tracked and tagged by faceless monitor-jockeys, 

wielding the kind of intrusive information-retrieval 

hardware that gives ACLU'ers the night terrors. MP5-

carrying goons from various agencies, under orders to 

"bring him in," lurk always just a step behind. Even his 

Universal Exports credit card is cut off, forcing him to fly 

coach. 

The similarities don't end there. Unfortunately, 

director Marc Foster decided to borrow another page 

from the Bourne playbook in the shooting and editing of 

action scenes: close shots and quick cuts are the order 

of the day. I suppose the aim is to draw the viewer into 

the speed and violence of the melee, but for this viewer 

it's just plain disorienting. More than once I found 

myself wishing for pause-and-rewind controls. Making 

matters worse is the sheer amount and relentless 

nature of the action; never has a Bond film been this 

noisy, this busy. For me, and for all viewers whose visual 

processing powers haven't been honed by hours of daily 

Playstation 3, the makers of Bond 2010 would do well 

to pull the camera back and let our eyes linger just a 

little longer. 

  

Quantum of Solace's particulars are a mixed bag. The 

plot, although it advances our understanding of the 

shadow organization (think of the X-Files conspiracy, 

delete the aliens, and add many busy accountants) 

introduced in Casino Royale -- Bond learns it's called 

"Quantum" and, in the film's best scene, cleverly 

exposes and ID's several members during a 

performance of Puccini's Tosca -- also inherits its 

convoluted storyline. Then it tacks on a rather 

underwhelming main plot involving a Bolivian coup 

d'etat negotiated by Quantum operatives with secret 

plans for that nation's hidden resources. Madmen living 

in hollowed volcanoes firing deadly lasers from space 

there ain't. It doesn't help matters that lead villain 

Dominic Greene is so thoroughly unimposing: a short, 

damp-looking piece of Euro-trash with yellow teeth. 

The rest of the cast, in marked contrast to the 

strong writing and uniformly excellent performances in 

Casino Royale, is likewise uneven. Daniel Craig is solid 

in his second 007 outing, although (again in Bourne 

fashion) he seems to have traded a few degrees of wit 

and emotion for a few degrees of ruthless combat skill. 

Judi Dench is back as M -- the lone holdover from the 

Brosnan days -- but isn't given much to work with: 

alternately fretting, chiding, and applying face cream 

while listening to Bond shoot bad guys on 

speakerphone. Olga Kurylenko as fellow vengeance-

seeker Camille works as eye candy but little else; 

however, bit player Gemma Arterton as Agent Fields 

(stay for the credits to get the first name) is a delight -- 

English-schoolgirl prim in her bobbed hair, button 

nose, and raincoat. (When the proprietor of a dingy 

Bolivian hostel asks her, "Como estas?" she replies 

stiffly, "Very well, thank you.") 

Taken together, there's a strong sense that 

Quantum of Solace's plot, dialogue, and characters are 

underwritten (plausible rumors suggested that the 

script was rushed to beat the screenwriters' strike). 

The tradition is for Bond films to be bloated and 

overlong, but this one clocks in under two hours, and 

feels sketchy rather than tight for it. Thematically, it 

attempts some ambitious goals, but is hamstrung by 

these basic deficiencies, and, ultimately, by its own 

cynical outlook. For the blurring of good and evil is not 

an inevitable byproduct of maturity; sometimes our 

heroes and villains remain unmixed. 

http://www.imdb.com/title/tt1074638
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Todd M. Aglialoro is the editor for Sophia Institute Press 

and a columnist and blogger for InsideCatholic.com. 
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Why Hitler Stole the Art of Europe 
Deal W. Hudson | Review 

11/17/08 

dolf Hitler aspired to be a painter, and he 

became a tyrant. As a painter he was mediocre, 

but his understanding of art's power was 

second to none. Hitler knew that conquering Europe 

would require more than war; it would call for a 

complete domination of the culture, especially its art 

and architecture.  

The new documentary The Rape of Europa, based 

on the book by Lynn H. Nicholas and debuting next 

Monday on PBS, tells the story of one aspect of that 

domination: the systematic plunder of artwork from 

museums and galleries across Europe (but especially 

from the Jews). The remarkable achievement of this 

film is that it tells a story of mass theft that leaves you 

nearly as stunned and outraged as the well-known 

accounts of mass murder.  

One human life, it is said, is more important than 

the Mona Lisa, but after seeing The Rape of Europa, you 

won't lightly back into that dialectical corner. The two 

hours of footage and narration testify to the myriad 

ways that art and humanity are intertwined -- that our 

identity, values, and historical memory are stored in the 

works of art we esteem and protect. 

The French so loved the works in the Louvre that 

they completely emptied it in advance of the German 

occupation in May 1940. Thirty-seven convoys of eight 

trucks each took the entire collection to castles and 

estates all over France. Paintings were moved from 

place to place to avoid detection. Individual paintings 

like the Mona Lisa, as well as complete art collections, 

were assigned curators for the duration of the war. The 

art of the Louvre survived intact.  

The great Hermitage museum in Leningrad sent one 

million of its treasures to Siberia, and the staff lived in 

its cellars during the long German siege of the city, 

prepared to fight hand-to-hand to defend the remaining 

collection. 

Long before coming to Paris for his first visit, Hitler 

and the Gestapo, especially Hermann Goering, had 

been stealing whatever art they wanted from Jews in 

Germany and Austria. Every Nazi leader had an art 

collection. Some of the modern art was burned for 

being "decadent"; some went into Hitler's and Goering's 

vast private collections; others went to the new House 

of German Art built in Munich to the Fuhrer's own 

specifications. 

  

When Hitler wanted to decimate a people, he not 

only killed all he could, he also destroyed their 

museums and libraries. The video footage of Hitler's 

blitzkrieg of Poland shows the deliberate razing and 

torching of Poland's cultural treasures. Warsaw's Royal 

Castle, the symbol of Polish identity, was plundered 

but not initially destroyed (the Italian allies protested): 

It was drilled with holes throughout, where sticks of 

dynamite were inserted and used to intimidate the 

populace into submission. 

It didn't work, and when the Poles attacked the 

German occupiers during the Warsaw Uprising, Hitler's 

original order to destroy the castle was carried out. It 

took 30 years for the Poles to rebuild the structure out 

of the powdered rubble that remained after the war.  

In Krakow, great care was taken to protect the 

famous altar at St. Mary's Church, built over 19 years 

by sculptor Veit Stoss. When it was dismantled and 

shipped to Berlin, the Poles of Krakow complained that 

they "could not pray without it." But the Germans 

considered the altarpiece "German," and "all German 

art should be brought back to Germany."  

Only one-tenth of what was taken from Poland 

was ever recovered. 

More stolen property was returned to the Jews in 

France because of the heroism of Rose Valland. The 

A 

http://www.rapeofeuropa.com/
http://www.amazon.com/Rape-Europa-Europes-Treasures-Second/dp/0679756868
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Nazis housed their looted paintings at the Jeu de Palme, 

where Valland worked as a secretary. Not disclosing her 

knowledge of the German language, she secretly kept a 

diary cataloguing 16,000 paintings, their owners, and 

their original homes.  

When they started losing the war, what the Nazis 

could not haul away they simply destroyed. Before 

leaving Florence, they blew up all the magnificent 

medieval bridges except the Ponte Vecchio. The bridge 

across the Arno where Dante first saw Beatrice, Ponte 

Santa Trinita, was reduced to a pile of stones. In their 

retreat out of the Soviet Union, German soldiers 

stripped and vandalized the country estates of Tolstoy, 

Dostoevsky, and even the Russian national poet 

Pushkin.  

"I lost all my family memories," said one Jewish man 

who was detailed to the warehouse where he helped 

pack the 22,000 items, stolen from French Jews, for 

shipment to Germany from Paris. The only member of 

his family not sent to the camps, he saw his own 

family's possessions arrive in the warehouse one day for 

transfer out of the country. Hoping not to be noticed, 

he grabbed a suitcase and filled it with photos only to 

leave it all behind when he escaped to freedom. 

The great works of art, as well as the other property 

stolen by the Nazis, are still being returned to the 

descendants of their original owners. And as these 

grandchildren receive once-lost paintings into their 

hands, "life is created from art again."  

 

Deal W. Hudson is the director of InsideCatholic.com 

and the author of Onward, Christian Soldiers: The 

Growing Political Power of Catholics and Evangelicals 

in the United States (Simon and Schuster). Look for The 

Rape of Europa on PBS, Monday, November 24th. 
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