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Francis de Sales

Rev. John Jay Hughes | Column
1/24/09

hortly after Pope Benedict XVI's visit to the

United States in April 2008, a non-Catholic friend

asked me: "What is Pope Benedict's central
message?" | told him that, through his words and
example, Benedict wants to show people that
Catholicism is not a matter of prohibitions and rules but
a beautiful and joyful way of life.

The saint whom we commemorate on January 24
had a similar message. Born August 21, 1567, in the
Chateau de Sales in the French Alps, he was baptized
seven days later (on the feast of St. Augustine) with the
name of Francis-Bonaventure. As heir to the chateau
and estate where he was born, he bore from the start
the surname de Sales. Thirty-five years later he would
choose the little church where he was baptized as the
site for his consecration as bishop of Geneva.

Francis's parents gave him a strong Catholic
upbringing. At age eleven, he startled his father by
asking for permission to receive the rite of tonsure.
Though this entailed formal enrollment in the clerical
state, it did not oblige the recipient to proceed on to
priesthood. His father, Monsieur de Boisy, who had
already destined his promising boy for a legal career,
gave his reluctant consent, possibly influenced by the
consideration that, as a tonsured cleric, his son would
be eligible to receive a Church office, with the income
attached to it. Many in that day held such sinecures and
were technically clerics but remained, from the modern
point of view, laymen without pastoral duties or
interests. This boy, however, was different. "From my
twelfth year," Francis would say many years later, "l had
resolved so firmly to belong to the Church that | would
not have changed my mind for a kingdom."

Francis said nothing of this to his father, however.
In 1578, not yet twelve, he went dutifully to Paris to
embark on the education his father had planned for
him. He added theology to his other studies. "l studied
law," he said years later, "to please my father. | studied

theology to please myself." In the autumn of 1584,
Francis, now 17, heard some lectures at the Sorbonne
on the Song of Songs that imparted a conviction that
would remain with Francis all his life long: that the
spiritual life is a love story.

Two vyears later, some lectures about
predestination made Francis fear that he might be
predestined to damnation. "Shall | never be a sharer in
redemption?" he wrote. "Did my sweet Jesus not die
for me as well as for the others? Ah, whatever it is to
be, Lord, at least let me love you in this life if | am

unable to love you in eternity."

Agonizing over the question of his salvation,
Francis visited the Dominican church in Paris in January
1587. Hanging on the wall was the Memorare prayer,
traditionally ascribed to St. Bernard: "Remember, O
most gracious Virgin Mary, that never was it known
that any who fled to you for succor, implored your
help, or sought your intercession was left unaided."
When Francis had finished reciting the prayer, all
doubts and fears were gone. They never returned.

The year following, Francis journeyed to Padua to
begin his formal study of law. In September 1591, just
weeks past his 24th birthday, he was made a doctor of
both civil and canon law.

It was February 1592 before Francis reached his
home in Savoy. His father, now 70, had made generous
provisions for his eldest son's brilliant future: an
extensive law library, the purchase of an estate, and
even selection of a future wife -- an attractive and
highly born girl then only 14. Francis was polite to her
when they were introduced (he was always polite), but
his courtesy lacked warmth. His father was indignant.

At his father's behest, Francis formally enrolled as
a member of the bar in November 1592 at the
provincial capital of Chambéry. Several weeks later a
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letter arrived from the Duke of Turin, then the ruler of
Savoy, appointing Francis a senator -- a dignity not
normally given to those younger than 30. To his father's
fresh disappointment, Francis declined the office. To
justify this second refusal he would have to disclose his
desire for priesthood. But how could he so deeply
wound his 70-year-old father?

The question was answered for him: On May 7,
1593, a letter arrived from Rome appointing Francis
provost of the Cathedral Chapter of Geneva -- in Church
law, the bishop's principal advisers. A friend with
connections in Rome who knew of Francis's desire "to
belong completely to the Church" had arranged the
appointment behind the family's back. When Francis
informed his father, the old man shed tears of bitter
disappointment but gave Francis his blessing: "Do by
God's command what you say he inspires you to do."

On December 18, 1593, Francis was ordained priest
by Bishop de Granier of Geneva. "Enraptured by the
thought of his high calling," a witness recorded, "he
resembled a man in another world." At his first Mass,
Francis wrote later, "God took possession of my soul in
a manner | cannot explain." He threw himself into
pastoral work with zeal. At Mass, a man who served him
at the altar testified, "he seemed to be a man wholly
transformed into God. He often stopped, carried away
with sighs in a kind of rapture; and when that lasted a
while, | would point my finger to the next part of the
Mass, and then he would continue."

The Calvinist rulers of Geneva controlled much of the
diocese. The bishop wanted to attempt a re-conversion
of the territory south of the lake of Geneva, called the
Chablais. At a convocation of his clergy only months
after Francis's ordination, the bishop asked for
volunteers. No one came forward. When the bishop
looked toward Francis, he declared himself ready to go,
"if you judge me capable."

The mission was not only difficult, but dangerous. In
an area of some 25,000 souls, only about a hundred
Catholics remained, cowed into silence by the

Protestant majority. Francis set out in September 1594,
accompanied only by his priest-cousin Louis. Though
often in danger, they persevered, preaching wherever
they could, visiting the homes of the tiny Catholic
minority, and inviting Calvinist pastors to public
disputations. Francis preferred gentle persuasion to
harsh polemics. "Whenever | have made use of stinging
replies," he said once, "I have repented of it afterward.
We accomplish more by love and charity than by
severity and rigor." Three times Francis managed to
enter Geneva and engage its religious ruler, Theodore
Beza, Calvin's successor and disciple, in private
theological discussions, winning from him the
concession that it was possible for Catholics to be

saved.

Little by little people began to return to the
ancient faith. In 1598, just four years after his mission
had started, Francis, still only 31, had achieved the
seemingly impossible: the conversion of enough
people to justify restoration of the suppressed
parishes in the Chablais, with priests to provide for
their pastoral care.

Toward the end of this four-year mission, Bishop
de Granier, who was in poor health, told Francis that
he wanted to make him his coadjutor, which meant
that he would succeed de Granier on the latter's
death. After resisting this proposal for many months,
Francis finally sent word: "Tell the bishop that | have
never desired to be a bishop. But since he wishes it, |
am ready to obey and to serve God in all things."
Francis chose not to receive episcopal ordination until
the elderly bishop's death in September 1602. During
all this time he continued to dress as a simple
priest.

In January 1602, de Granier sent Francis to Paris to
negotiate with the French King Henry VI, formerly a
Protestant but now Catholic, for help restoring the
Catholic faith in the diocese of Geneva. Francis
preached more than a hundred times while in Paris;
though he never spoke against Calvinism, his sermons
resulted in the conversion of several prominent
Calvinists. "I have always said," Francis remarked, "that
whoever preaches with love preaches enough against
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the heretics, even though he does not say a single word
against them."

Though Francis was now technically a prince as well as
a bishop, after his ordination in December 1602, he
adopted a simple lifestyle. He dispensed with his
predecessor's carriage and went everywhere either on
foot or horseback. He tried to spend at least an hour
daily in prayer, preached and catechized constantly, and
continued to spend much time in the confessional and
in spiritual direction -- all this in addition to a vast
correspondence and his writings, which today fill 26
volumes.

Francis was especially concerned about raising the
spiritual and educational standard of his clergy.
"Ignorance in a priest," he said, "is worse than malice."
To be good a confessor, he said, a priest must be
compassionate toward vice in others, and implacable to
it in himself.

In March 1604, while preaching a course of Lenten
sermons in Dijon, Francis noticed a well-dressed woman
in widow's weeds, sitting opposite his pulpit and
seeming to hang on every word. She was Jane Frémyot
de Chantal, the mother of four young children and still
mourning the death of her husband, Baron Guy de
Chantal, with whom she had been deeply in love. Under
Francis's gentle guidance she would become the
foundress of a new religious order, the Visitation
Sisters.

Francis de Sales's greatest legacy was his two books
on the spiritual life, both classics. The Introduction to
the Devout Life was written for a laywoman to whom
Francis gives the name Philothea, "Lover of God." The
Treatise on the Love of God, expounding his youthful
insight that the spiritual life is a love story, was written
for Jane de Chantal and her sisters.

In contrast to the prevailing spirituality of his day,
which held that perfection was reserved for those who
took religious vows as monks or nuns, Francis insisted
that the call to holiness was universal. "My intention,"
Francis writes, "is to instruct those who live in towns,
in households, at the court; who very often, under
cover of an alleged impossibility, are not willing even
to think of undertaking the devout life. . . . Wherever
we are, we may and ought to aspire to the perfect
life." The world, Francis writes, portrays devout
persons as "peevish, sad, and sullen," blind to the truth
that "the devout life is a sweet, happy, and agreeable
life." Francis reinforced this message with the example
of his own life, encouraging countless others, in his day
and since, to do the same.

Rev. John Jay Hughes is a priest of the Saint Louis
archdiocese and the author, most recently, of the
memoir No Ordinary Fool and of Columns of Light: 30
Remarkable Saints, available both in print and as a
recorded book from Now You Know Media.
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The Church, the Mother of Memory

Anthony Esolen | Column
1/26/09

hen Mary and Joseph found Jesus in the

temple discussing with the elders the

ancient law of Israel, they did not
understand what they had seen, nor what He meant
when He said, "Did you not know that | must be about
my father's business?" Yet we are told that His mother
"kept all these sayings in her heart." It was more than
that she could recall them if asked. A computer stores
bits of data electronically; man, even forgetful man,
does infinitely more. She treasured that moment, she
pondered it, she searched out its meaning, or she
waited patiently for its meaning to be revealed to her.
She did what the Psalmist rejoices in doing, as he cries
out, "O how I love thy law! It is my meditation all the
day" (Ps 118:97).

Mary was no theologian. She was better than that.
She pondered upon the life and the person of her Son;
she received what truth might be given to her, in the
fullness of time. She remembered, in the rich sense of
the Latin word -- for someone who is memor is mindful,
allowing the truth to take root within. When the priest
on Ash Wednesday says, "Remember, man, that thou
art dust," he is not asking us to recall a fact, or to
compose an essay on what we can make of the
punishment in Genesis. He is asking us to keep that
truth in mind, to let it shape our comings and goings, to
receive in gratitude the severe and salutary lessons it
may come to teach us.

The Church herself, over all the centuries, has
emulated the mindfulness of Mary. She returns to the
words of Scripture, to the life and death and
resurrection of Jesus, to the brave witness of her early
saints, to the great Fathers and the creeds, to the
incisive theologians of the middle ages, even to poets
and painters and half-mad mystics to ask, again and
again, the question the apostles asked in wonder:
"What can this mean?" That is not to say that she
rebuilds her theology anew with every age. She is

confident that what has been revealed can never be
retracted; but also that the Truth is like an infinite sea
of ever profounder and more glorious beauty. She
ponders, she waits; and because she remembers and
ponders, she is ever old and ever new.

| have said in previous essays that we postmodern
men have lost a sense of culture. We are the prisoners
of noise -- not, let's say, the boisterous cries of men on
a fishing boat, doing what their fathers had done
before them, and doing it in an earthy and healthy and
human way. The noise that afflicts us also isolates us
one from another and each of us from the ground of
our being. We never hear the still small voice: the blitz
of lights and busy-making and unceasing news prevent
it. We turn even the past into a political agent, whose
electoral numbers are tallied up on the ticker at the
bottom of a screen, after the football scores. We
hardly remember how to pray, because we hardly
remember what it is to remember, and we look with
smug contempt upon those who do remember a little.

The Church has the promise that Christ will never
forget her; therefore the Church herself will never be
lost to forgetfulness. From her, then, we may learn
again how to have a culture, which means no less than
how to be fully human, dwelling in time past and
present and to come.

Consider, for example, the words to a magnificent
piece of polyphony by one Felice Anerio, a protégé of
the great Palestrina. | will translate them from the
Latin:

Come to me, all you who labor and are heavy
burdened, and | will give you refreshment, says the
Lord. The bread which | will give you is my flesh for
the life of the world. Take and eat: This is my Body,
which will be given up for you. Do this in
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remembrance of me. He that eats my flesh and
drinks my blood abides in me, and | in him.

| have no idea whether Signore Anerio was an amateur
theologian. The point is that, dwelling in a culture,
inheriting centuries of meditation upon the words of
Jesus, he did not have to be. He has sewn together, in
one striking yet seemingly artless paragraph, two
separate verses from the Gospel of John and a verse
from 1 Corinthians, and placed them after a verse from
Matthew that, in context, appears to have nothing to do
with the Eucharist at all. That verse ends with the Latin
refrigerium, usually and appropriately translated as
"rest." But Anerio provides it with a different context.
What is that refrigerium that Jesus promises to those
who learn from Him?

The verses that follow tell us, picking up the
metaphor hidden in refrigerium, of restoring one's
strength by food and drink. The restorative will be
Christ Himself, His flesh and blood, given for the life of
the world. We labor, but achieve nothing by it; let us
rest, then, and Christ will bring us health by His labor.
All we need to do is to unite ourselves with Him,
spiritually and physically, in the miracle of grace that is
the Eucharist. Then, as the hymn reminds us, unfolding
to its magnificent climax, we will abide in Him, and He in
us.

There is nothing of the narcissist in those lyrics;
what we find is a calm receptivity to the word of God, a
receptivity that is not slavish but humble, and therefore

exalted. That receptivity is the lifeblood of culture. For
consider how many things made the writing of this
hymn possible: Anerio had learned the art of polyphony
as a boy, singing in the choir led by Palestrina, the man
who became his teacher. Such choirs were to be found
everywhere in Europe, for hundreds of years; the
polyphony that they developed, and whose excesses
Palestrina had to restrain for the sake of the liturgy, was
as subtle as any form of art we have known since, and
yet mere boys, many thousands of them on a given
Sunday, made that art real for the ordinary people at
Mass. As for the lyrics, they presuppose a theology at
once profound and, as it were, easy of access. Anerio
did not need a course at a university to conceive of
that juxtaposition of verses, and the people who heard
them did not need one to understand why he had
done it.

Outside of the Church, we have
comparable now. Within the Church, we do. But it is

nothing

often relegated to an ecclesial basement. More next
month on one most precious thing to be found there:
the art of praying.

Anthony Esolen is a professor of English at Providence
College and a senior editor for Touchstone magazine.
His latest book is The Politically Incorrect Guide to
Western Civilization (Regnery).
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Exposing the 'Abortion Reduction' Scam

Deal W. Hudson | Column
1/26/09

he centerpiece of Obama's Catholic outreach in

the recent election was the "abortion reduction"

trope. This was the cover provided by Catholic
supporters for some of the most pro-abortion
politicians in U.S. history. Doug Johnson, legislative
director of National Right to Life, has detailed its
deceptions and misrepresentations.

By ending the Mexico City Policy, President Barack
Obama is moving quickly to keep his promise of
removing all restrictions to abortion on demand.
Millions of taxpayer dollars will now be spent through
Planned

non-governmental organizations like

Parenthood to kill unborn children around the world.

And yet the abortion reduction con still continues.
Only two days before Obama announced the end of the
Mexico City Policy, two Catholic organizations who
supported Obama -- Catholics in Alliance for the
Common Good and Catholics United -- were handing
out their abortion reduction literature at the March for
Life. What's more, neither of these organizations issued
statements condemning Obama's actions. Catholics
United, in fact, used the occasion for another attack on
Catholic League president Bill Donohue for an
"inaccurate and racially charged press release critical of
President Obama's executive order reversing the
Mexico City policy."

The Washington Post didn't recognize the scam,
either. In their page-two coverage of the March for Life,
the only organizations in attendance mentioned by
name were Catholics United and Catholics in Alliance.
The Post called them leaders in a new pro-life
movement "to further reduce abortions through
education, better health care, and counseling for
pregnant women and new parents."

Obviously, anyone familiar with the history of the
pro-life movement knows there is nothing "new" about
providing education, health care, or counseling.

While some aspects of the abortion reduction
dodge are obvious at first glance, others are more
sophisticated. Take the example of Doug Kmiec's recent
tribute to the late Father Richard John Neuhaus. Kmiec
argues that since

the Declaration's more fulsome affirmation of life
seems unlikely . . . we have no alternative but to
be about the business of helping one woman at a
time make a choice in favor of life. Many will
recognize this as the Obama approach, but what
may be overlooked (but should not be) is that it
was also that of Father John (emphasis added).

The obvious response here is that like all ardent pro-
lifers, reducing abortion through means such as
education, health care, and counseling is indeed part
of the larger effort -- but that effort cannot be reduced
to just these.

Bishop Paul S. Loverde of Arlington rightfully
answered Kmiec by addressing the false dichotomy at
the heart of the argument: "This is not an 'either/or'
matter; one can advocate both for social policies that
may reduce the number of abortions and for the
overturn of Roe v. Wade."

In his BeliefNet interview, Kmiec responded
directly to Doug Johnson's charge that abortion
reduction is a scam. Kmiec defended his support for
Obama by stating outright, "Senator Obama has never
been pro-abortion, and is not now."

| wonder if he'd still say that.

Deal W. Hudson is the director of InsideCatholic.com
and the author of Onward, Christian Soldiers: The
Growing Political Power of Catholics and Evangelicals
in the United States (Simon and Schuster).
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Proportional Ecumenism

David G. Bonagura Jr. | Column
1/27/09

he media and Catholic blogosphere continue to

react in the opposing directions of joy or horror,

depending on which side of the ecclesial aisle
one stands, to the Vatican decree remitting the 20-year
excommunications of four illicitly consecrated bishops
of the Society of St. Pius X (SSPX). The New York Times
adroitly captures the inner turmoil of the Church at this
moment:

The decision provided fresh fuel for critics who
charge that Benedict's four-year-old papacy has
increasingly moved in line with traditionalists who
are hostile to the sweeping reforms of the Second
Vatican Council in the 1960s that sought to create a
more modern and open church.

But has Pope Benedict XVI really moved so far to the
right, in a manner hostile to Vatican II? Is this decision --
coupled with Benedict's derestriction of the old Latin
Mass -- a sign that "the sweeping reforms" of the
council are now being swept out of the Church for
good?

While some may think so, closer examination
reveals that Benedict's decision is an ecumenical
gesture of the kind that many progressives have valued
for decades: Benedict has made a concrete step in order
to foster true dialogue that will lead to union within the
Church. Such a gesture cannot be scorned or devalued
simply because it was made toward a conservative
Catholic group rather than a separated Eastern
Orthodox or Protestant group, since it has the same
aim: healing the rifts of Christendom so that all
Christians may again be one.

First of all, the timing of this decree is not an
accident: It came in the middle of a week of prayer for
Christian unity. In his Angelus address on January 18,
Benedict exhorted the faithful to "pray with greater
intensity that Christians may walk resolutely towards
full communion among themselves." He continued, "I

address particularly Catholics scattered throughout the
world so that, united in prayer, they do not tire of
working to overcome the obstacles that still impede full
communion among all Christ's disciples."

The decree lifting the excommunications of the four
bishops was preceded by a written expression of
pledged cooperation and by 1.7 million rosaries prayed
throughout the world for this very intention. As the
Society has always considered the excommunications
an obstacle to relations with the Holy See, these
prayers meet the Holy Father's stated objective for
moving toward full communion. And while the SSPX's
canonical status still remains irregular, and their press
release falls far short of calling for immediate
communion, this is surely a positive step forward.

By remitting the excommunications, then, Benedict,
who on his own initiative has long courted the SSPX to
return to the fold, was responding to the Society's
reciprocated good will. In doing so, he was following
the ecumenical plan that he announced in his message
to the cardinals on the day after his election, which the
New York Times described as "a message of openness
and reconciliation to his Roman Catholic followers,
other churches and other faiths." He stated,

Peter's current Successor takes on as his primary
task the duty to work tirelessly to rebuild the full
and visible unity of all Christ's followers. This is his
ambition, his impelling duty. He is aware that good
intentions do not suffice for this. Concrete gestures
that enter hearts and stir consciences are essential,
inspiring in everyone that inner conversion that is
the prerequisite for all ecumenical progress.

Theological dialogue is necessary; the
investigation of the historical reasons for the

decisions made in the past is also indispensable.
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But what is most urgently needed is that
“purification of memory", so often recalled by John
Paul I, which alone can dispose souls to accept the
full truth of Christ . . ..

The current Successor of Peter is allowing
himself to be called in the first person by this
requirement and is prepared to do everything in his
power to promote the fundamental cause of
ecumenism (emphasis added).

The lifting of the excommunications is certainly a
"concrete gesture" that exceeds all good intentions
since it boldly "purifies the memory" of two decades of
strained and difficult relations between the Holy See
and the SSPX. In light of this message, one can better
understand the decree's intention that "with this act, it
is desired to consolidate the reciprocal relations of
confidence and to intensify and grant stability to the
relationship of the Fraternity of Saint Pius X with this
Apostolic See."

Moreover, this gesture, because it has been
earnestly desired for years, has the potential to "enter
hearts and stir consciences" of the members of the
SSPX, who often have been quite severe in their
criticisms of the postconciliar Church. A mutual
purification of memory may be the most effective
means to Benedict's hope that "inner conversion" may
bring about "the prompt accomplishment of full
communion with the Church of the entire Fraternity of
Saint Pius X."

Of course, it is a great irony to view this major step
toward reconciliation with the Society in light of
ecumenism, since this is one of the facets of Vatican Il
that the SSPX most contested. Indeed, SSPX members
surely would not perceive what has just transpired in
this light; as Superior General Bishop Bernard Fellay's
letter makes clear, they see this event as the vindication
of Tradition. Nevertheless, since the canonical status of
the SSPX has been irregular for decades, in some ways
the Society resembles the generic description of a
"separated" church as described in Vatican ll's Unitatis

Redintegratio (3) and, more specifically, the status of
the Eastern Churches (14-18). Thus, from the standpoint
of Rome, Benedict has just made his greatest
ecumenical gesture to date, even if the SSPX was never
formally in schism.

Herein lies the double irony: the objection of
Benedict's gesture by some -- including Catholics and
others -- who normally would be the foremost
champions of ecumenism. In fairness, one cannot favor
dialogue and meetings of good will with Orthodox and
Protestants while rejecting the same with the SSPX.
The latter, of course, are Catholic in every sense of the
term. Furthermore, we have seen a similar gesture of
goodwill made by Pope Paul VI in 1965 when he lifted
the excommunication of Ecumenical Patriarch
Athenagoras I. It is a sad indication of how some
understand ecumenism when Catholics hold prayer
services with other Christian denominations in Catholic
parishes, while another Catholic parish in France forces
the SSPX to celebrate Mass outside in the streets

rather than within its own walls.

Undoubtedly, the SSPX has several serious
theological reservations that must be worked out
before full communion with the Holy See can be
reached. But so do the Orthodox, the Anglicans, the
Lutherans, and all the other ecclesial communities in
dialogue with Rome, and theirs are more numerous,
more complex, and centuries old. Benedict is not
moving the Church to the right by gesturing to the
SSPX any more than he is bringing the Church to the
left when he meets with leaders of other Christian
denominations, as he does on nearly every papal trip
abroad. Rather, his decree seeks to foster "an interior
reconciliation in the heart of the Church" -- just as he
explained in his opening message to the cardinals; just
as Pope John Paul Il expressed in Ut Unum Sint; just as
Vatican Il expressed in Unitatis Redintegratio; just as
Jesus Himself expressed at the Last Supper: that they
may be one (Jn 17:21).

If we truly value Christian unity, we must rejoice at
the progress made between the Holy See and the SSPX
and pray for full communion in the future. Let us not
allow theological differences and squabbles over which
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direction the Church is moving to distract us from our
Lord's vision -- now carried out courageously by the
Roman pontiff -- of unity according to the fullness of the
Truth that the Church protects and teaches until the
end of the age.

David G. Bonagura Jr. is an associate editor of The
University Bookman.
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On Finding Christ in the Church

Mark P. Shea | Column
1/28/09

f | were asked to summarize the typical cultural
narrative of Christianity to which the average
Westerner holds, it would be something like this:

"Jesus was a good man who taught us to love each
other, but tragically he was killed (nobody really knows
why, but it probably had something to do with
"religious conservatives" who were as bigoted then as
they are now). His disciples totally misunderstood
almost everything he said and built up this gigantic
legend around him, full of miracles and other fictional
rubbish in order to construct a vast and complicated
church that encrusted the simple ideals of his
philosophy like barnacles on the hull of a boat. He never
in his life dreamt of, much less intended, a gigantic
world-spanning Church to worship him. Anything in the
New Testament that says otherwise was just pasted in
after his tragic death. Our task today is to peel away the
crust of Churchianity and get back to appreciating the
great teacher by
understanding who he really was and what he really

simply homely wisdom of a

meant."

Of course, one can find varieties of this meme that
don't accept every point asserted above. The various
Protestantisms will (usually) accept that Jesus did, in
fact, claim to be God and credit at least the apostolic
generation (and maybe even a few later generations)
with fidelity to His message. The New Age will admit
some hazy testimony to the paranormal about Him, but
only to reinforce the central message that "His
teachings have been distorted and His essential

message has been lost."

Secular culture might occasionally stray in the
opposite direction a bit by attributing to Jesus some
malign motive his sheep were too stupid to grasp. But,
as a general rule, the meme "Jesus meant well, but the
Church has totally and completely obscured Him and His
message" is a hardy perennial in modern Western
thought. Against the "simple primitive gospel of Jesus"

is habitually pitted the "Christ of faith" and the dead
theologizing of creeds and councils.

Now, the remarkable thing about this meme is that
it is, in almost every detail, an article of faith -- and,
what is more, faith in a purely legendary accounting of
history. There is not a syllable of actual support for it in
anything that the contemporary documents tracing the
development of the Christian faith actually show us. It
is simply a content-free assertion that the majority of
our culture accepts because they have heard it
asserted many times from their TVs, radios, and co-
workers around water coolers. It is recited for the
same reason people recite the "fact" that Humphrey
Bogart said, "Play it again, Sam" (when he didn't), or
the "fact" that the Great Wall of China is visible from
the moon with the naked eye (when it isn't): because
most people get their knowledge of things they know
little about by trusting people they take for credible
authorities.

The main difference is that ancient Christians
trusted that their authorities were credible, because
these authorities were willing to endure horrific deaths
while maintaining they had seen Christ Risen; while we
moderns trust our authorities because they have
Important Hair and a resonant, well-modulated voice,
a hit song, or they play a doctor on TV. In the words of
the Prophet Chesterton:

The modern world will accept no dogmas upon any
authority; but it will accept any dogmas on no
authority. Say that a thing is so, according to the
Pope or the Bible, and it will be dismissed as a
superstition without examination. But preface
your remark merely with "they say" or "don't you
know that?" or try (and fail) to remember the
name of some professor mentioned in some
newspaper; and the keen rationalism of the
modern mind will accept every word you say.
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The typical narrative offered (particularly in America,
which has always worshipped the future) is that creeds
keep the Church mired in the past and unable to
progress. In short, they are indicted as fossil remnants
of a dead conservatism, when in fact they are living
repositories of genuinely creative thinking that creates
without innovating. The real reason the Church
developed creeds was precisely because she needed to
progress, but not jettison what was good nor make up
stuff that was bunk. In formulating the creeds, the
Church was not a boat freighting herself with barnacles,
but a ship doing what all ships must do to remain
seaworthy: scraping off rust, patching holes created by
boring worms, and mending the wear and tear from
sailing the seas of the world.

The Church, as it is a human institution, is always in
danger of the sin, stupidity, weakness, and pride of its
members -- and its enemies. But the insistence of Christ
Himself is that that it is not merely a human institution.
When He founds it, He declares that the gates of hell
shall not prevail against it, that He will be with it always,
and that His Spirit shall guide it into all truth. The
skeptic can quibble over whether all these claims are
"interpolations" (that blessed word trotted out to wave
away anything in the New Testament not to one's
liking). But the fact remains that this is what the
documents have always recorded and (more
significantly) they seem to bear out the actual record of
what has occurred. Because the Church has an uncanny
habit of remaining what she is, of zigging where the
culture demands she must inevitably zag, and of
continuing her strange ability to sieve out of the most
depraved societies, those truths that are essential while
avoiding the broad way of destruction proposed to her
even by the Best and the Brightest. It's like she's guided

by God or something.

In short, the great thing about the Creed is that,
while you and | may profess it, you and | did not make
it. God and humanity made it. It was hammered out on
the forge of crisis by human beings in prayerful
response to the revelation of God. It has the great
virtue of being oblivious to the enthusiasms, scoops,

and scares of our present media-driven culture, just as
it has been equally oblivious to enthusiasm for the
eternity of the Holy Roman Empire, the glory of the
English Crown, the triumph of the Enlightenment, the
superiority of the Soviet Union, the New Order of Aryan
Supremacy, the clear and undeniable common sense of
the Sexual Revolution, the splendor of gay sex, and
whatever other trendiness washes up from the heaving
waves of worldly opinion. It is an authentic summary
and crystallization of the thought of the Church.

It manages to be this because the Tradition knows
nothing of "progressive" and "conservative." It knows
only Christ Jesus and Him crucified. It focuses only on
being true to Him and to making Him known to each
generation. That means both conserving and
progressing, without worshipping either conservatism
or progressivism. And it means, contrary to the
common cultural narrative mentioned at the
beginning, that the very worst thing you can possibly
do is try to find "the real Jesus" by shoving the Church
aside and going on some wild goose chase for the
"Jesus of history" as though He is somebody other

than the "Christ of faith."

For the truth is this: Jesus, removed from the
Apostolic Tradition and preaching of the Church,almost
instantly becomes a mirror and projection of whatever
our culture happens to be myopically obsessing over
right now. So, for Ahmadinejad, Jesus is the Avenger of
Islam against the West. For many on the American
Right, he is this guy, urging us on to propagate not the
gospel but "Western values," even if you have to break
a few ethical eggs, like bending the rules on ius ad
bellum and ius in bello -- since, as St. William Tecumseh
Sherman said, "War is all hell." Not infrequently, such
prophets inform us that Vatican weenies (including the
pope) are cowards "raising the white flag" if they do
not sign off on the latest violations of Just War for the
greater good.

Then again, for Morton Smith and those of his ilk
who have multiplied in this day of enthusiasm for all
things homosexual, he is Gay Jesus, while for the
cultists and acolytes of our Presidential Messiah, he is
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an enthusiastic supporter of Obama's views on
abortion.

Indeed, as Anthony Sacramone has shown, there is
no end of the making of Latest Real Jesuses, freed from
the alleged "corruptions" of the Church. Wander around
that great bazaar of bargain-basement ideas called the
Internet, and you discover:

e Jesus wasa woman.
e Jesus was a space alien and is buried in Japan.

e Jesus survived the crucifixion and is buried in
Kashmir.

e Jesus was a Buddhist.

e Jesus was a Muslim.

e Jesus was a Mormon.

e Jesus was a magician.

e Jesus was a Gnostic.

e Jesus was the son of Mary and a Roman solider.
e Jesus never existed.

e Jesus was never executed.

e Jesus was married and had children.

e Jesus was a social revolutionary, when he was
not a mere Mediterranean peasant.

e Jesus was an itinerant visionary whose real
teachings exist only in distorted, fragmented
form.

e Jesus was insane.

All this present-day conviction that the sure road to the
Real Jesus is to take a massive detour around the
Church is, | think, largely the Protestant Creation Myth
in the last throes of decay into complete imbecility. For,
of course, the great boast of the Protestant revolt
against the Church was precisely that it proposed to
"free" Jesus from the false ideas the Church had
imposed on Him and get us back to the pure and

original Jesus whose gospel had been so corrupted. Give
that notion a head of steam and turn it loose through
Western history and you wind up, well, where we are.

The original 16th-century revolutionaries had the
mysterious conviction that you could attack a
procession of Catholic worshippers, knock the miter off
the priest's head, dash the Eucharist to the ground,
burn the vestments, smash the images, and overturn
the altar -- yet inexplicably seize their Holy Book and
declare it an infallible oracle. The heirs of these
revolutionaries were astounded when later
generations did to their Holy Book what they had done
to the rest of the Tradition -- and in their turn went off
to find various Jesuses who said exactly what they
themselves thought, based on the shred of "authentic
sayings" they cherry-picked from Q or proto-Mark or
their favorite bits of the Gospel of Thomas. They
proceeded happily, Questing for a Historical Jesus,
until (to their astonishment) still another generation
arose to dissolve that New Jesus in the acid bath of
skepticism and erect a still newer one in his place.

And so we arrive at the present hour, when the
notion that we have to avoid the Church to find Jesus
has become our normative cultural narrative, now
spouted with less reflection than a child parroting his
prayers. For the child, at least, never fails to ask
thoughtful questions, like: "If God made everything,
who made God?" while the modern mind never thinks
to ask how we know the Church corrupted the simple
gospel of Christ, nor how we know what that simple
gospel was if we reflexively reject the only possible
source of knowledge about Him: namely, the Church
that carefully preserved the testimony of "those who
from the beginning were eyewitnesses and ministers
of the word" (Lk 1:2), those who paid with their blood
for bearing witness to "that which was from the
beginning, which we have heard, which we have seen
with our eyes, which we have looked upon and
touched with our hands" (1 Jn 1:1).

This is no small reason why one, holy, Catholic, and
apostolic Church is absolutely necessary. For the exact
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opposite of the meme | recounted at the beginning of
this essay is true: The earliest Christians had no concept
of the Church as the Obscurer of All That Is Truly
Christian and emphatically no notion that the surest
way to know the Head of the Church was to ignore His
body.

Instead, Paul is asked by Jesus, not "Saul, Saul, why
are you persecuting my followers?" but "Why are you
persecuting me?" And Paul gets the point: The Head
and the body are one. That is why the apostle says that
"the plan of the mystery hidden for ages in God who
created all things" is this: "that through the church the
manifold wisdom of God might now be made known to
the principalities and powers in the heavenly places.
This was according to the eternal purpose which he has
realized in Christ Jesus our Lord" (Eph 3:10-11).

In other words, the radical counter-narrative of the
apostles -- never considered by our culture for a second,
and often forgotten even by Christians -- is that the
Church is the primal sacrament and the only sure
avenue for coming to know Christ. Yes, Christ can reveal
Himself to us apart from contact with the Catholic
Church; but the Church is nonetheless where you go to

encounter Jesus in fullness. Yes, it has warts and sinners
and more; but if anything has been shown by our
culture over the past century, it's the insanity of the
notion that you can get closer to Jesus by avoiding His
Body and listening to whatever cockamamie latest Real
Jesus is being proposed by our culture this week.

And that is doubly true for any Real Jesus, at
variance with the Church's understanding of Christ, who
gains kneejerk acceptance by your particular circle of
friends and influences. The Jesus preached by and
present in the Catholic Church is a perpetual smasher
of the idols called "Jesus" that are erected by the
ideologies, factions, and parties of the world to bless
whatever insanity they propose or cling to.

Mark P. Shea is a editor  for
www.CatholicExchange.com and a columnist for
InsideCatholic. Visit his blog at
www.markshea.blogspot.com.
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New FCC Regulations Threaten Catholic Radio

Deal W. Hudson | Column
1/28/09

s reported recently in the National Catholic
Register a new version of the so-called Fairness
Doctrine is threatening Catholic radio. Under
the new Obama administration, the Federal
Communications Commission (FCC) will begin applying
"localism" regulations to radio station licenses. Steve
Gajdosik, president of the Catholic Radio Association,
calls these regulations "the death knell for Catholic

radio."

The Fairness Doctrine regulates the range of
opinions that should be heard on a radio station, while
localism regulates the service provided to the station's
local community. But the impact of localism could be
the same as the Fairness Doctrine, since the FCC can
take away a station's license if it's found not to serve
the "interests" of the local community.

President Obama, as a senator, advocated localism
in a statement given to the FCC in Chicago. The head of
Obama's transition team, John Podesta, was president
of the Center for American Progress, which issued a
report on "The Structural Imbalance of Talk Radio,"
complaining of "the absence of localism in American
radio markets" and urging the FCC to seek "greater local
accountability over radio licensing."

The head of the FCC transition team for Podesta
and Obama is another supporter of localism standards:
Henry Rivera, former chairman of the Minority Media
and Telecommunications Council. The council spells out
what is intended by localism:

"Broadcasters must . . . look for leaders in the civic,
religious, and non-profit sectors that regularly serve the
needs of the community, particularly the needs of
minority groups that are typically poorly served by the
broadcasting industry as a whole."

In other words, the FCC can use the localism
standard to determine whether Catholic radio stations,

or any radio stations, are serving the "needs of minority
groups" in their communities. (You can bet that
Catholics are not one of those minority groups.)

In addition to ideological constraints, localism
would affect small stations by requiring the main
studios to be
community, to fully staff those studios during hours of

located within a broadcaster's
operation, to restore community advisory boards, and
to establish minimum levels of locally originated
programming that responds to community concerns.

The nearly 200 Catholic radio stations around the
country neither have the resources to meet these
standards nor can they subsume their religious mission
to local advisory boards. As Gajdosik puts it, "This gives
a local review board oversight to decide whether a
station's content serves the needs and interests of the
local population.”

The leading lobbying group for religious broadcasters,
the National Association of Religious Broadcasters, has
gone on record against "localism mandates, adverse
definitions of 'public interest' obligation, and media
disfavor  Christian

reform rules that could

broadcasters."

The NRB believes that the Broadcaster Freedom
Act, introduced on January 7, will prevent the FCC
from determining the content of Christian radio
stations. Reps. Mike Pence (R-ID) and Greg Walden (R-
OR) are sponsors of the House bill, and Sens. Jim
DeMint (R-SC) and John Thune (R-SD) are the Senate
sponsors.

Pence told the National Catholic Register that he
and his colleagues will continue to push the
Broadcaster Freedom Act: "There's no doubt that if it
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gets to the floor of the House, it will pass by a wide
margin."

The United States Conference of Catholic Bishops
has taken an in-between position on localism. Jessica
Gonzales, an attorney for the Catholic bishops,
explained that localism could be used as an incentive
for "fast-track renewals" of station licenses. Gonzales
said the USCCB is not concerned about the impact of
localism "guidelines" on radio content, since "many
broadcasters suggest they are already comporting with
the guidelines."

On the other hand, the Catholic Radio Association,
which exists independently of the USCCB, is deeply
concerned about the impact of localism standards. Last
April, CRA filed a 19-page brief with the FCC opposing
localism and the problems it creates for smaller stations
(and for Catholic radio in particular).

The FCC currently renews radio station licenses
every eight years. If, as suggested by Human Events, the
FCC decides on an accelerated license review every two
years, then during Obama's first term, every radio
license in America can be reviewed twice. Any station
that fails to meet localism standards would then be
subject to having its license revoked.

We'll keep you updated as events develop.

Deal W. Hudson is the director of InsideCatholic.com
and the author of Onward, Christian Soldiers: The
Growing Political Power of Catholics and Evangelicals
in the United States (Simon and Schuster).
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Apparition in Africa: Our Lady of Sorrows

Mary Jo Anderson | Column
1/29/09

welve years before the genocide in Rwanda that

would claim the lives of a million people, the

"Mother of the Word" appeared to a pious 16-
year-old girl, Alphonsine Mumreke, in the remote
village of Kibeho. The Virgin's first appearance was in
late 1981 at a school administered by religious sisters
whose students were predominantly Catholic, though
some were Protestant and Muslim.

Jeers met Alphonisne's report of the heavenly
visitation. School officials and students refused to
believe the girl's claim unless another person saw and
verified the stupendous report that the Queen of
Heaven would bother with the poorest backwater of
Rwanda. (Rwanda is one of the poorest of African
nations and is 70 percent Christian, though murderously
fractured by tribal and political divisions.) Two months
later, a student who had led the scoffers, Marie Claire
Mukangango, also saw the Blessed Virgin. Marie's
conversion startled adults and students.

The Blessed Virgin's messages in the following
months echoed earlier pleas given in the apparitions at
Lourdes, Fatima, and Beauraing: Mankind has fallen
away from love of God. Sin rules men's hearts. Repent
and return to God:

When | tell you this, | do not speak to you alone, but
| speak also to all the others. Men of our times have
emptied each thing of its true meaning: he who
commits a fault does not recognize that he did
wrong.

Subsequent messages stressed the Rosary (or chaplet)
of the Seven Sorrows as a means to obtain the grace for
true repentance. But perhaps most piercing in our
secularized modern world was this warning: "The world
has become deaf and cannot hear the truth of the
Word."

Visions reported by the girls during 1981-84
included horrific images of "a river of blood, people
killing each other, abandoned bodies but no one to bury
them, corpses minus their heads." Despite the
messages from heaven, strife in the country deepened.
During his visit to Rwanda in 1990, Pope John Paul Il
begged his listeners to heed the Virgin's example and
to pray fervently for peace among political and ethnic
factions.

Yet by April 1994, the country was awash in
carnage. The Hutu government unleashed an inhuman
rage on the Tutsi people and moderate Hutus. The
world stood stunned 100 days later at the collective
failure of nations to stop the slaughter. | sat in a forum
in 2000 where Canadian general Romeo Dallaire, head
of the United Nations' peacekeeping mission in
Rwanda, denounced the UN's refusal to send sufficient
troops to his aid.

The Church, too, lamented the sins of her sons and
daughters, whose tribal loyalties trumped the gospel
imperative. As John Paul Il said:

| hope furthermore that in seeking those
responsible for the tragedy your country has suffered,
justice and equity will prevail at the trials of those
accused of taking part in the genocide. With regard to
the Church, as | have already stressed, she cannot as
such "be held responsible for the faults of her
members who acted against the law of the Gospel;
they will be called to account for their acts. All the
members of the Church who sinned during the
genocide must have the courage to bear the
consequences of the deeds they committed against
God and against their neighbour."

Rwanda struggles toward reconciliation. Many now
understand that "Our Lady of Kibeho" came to warn
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and exhort the people in hopes that this heart-
wrenching tragedy might be averted. The Church
convened the requisite studies of the apparitions and
the miracles that were said to accompany them. In
2001, on the feast of Sts. Peter and Paul, in the
presence of all the bishops of Rwanda and the apostolic
nuncio, Bishop Augustin Misago announced,

Yes, the Virgin Mary appeared at Kibeho on
November 28, 1981, and in the months that
followed. There are more reasons to believe in the
Apparitions than to deny them . . .. The Apparitions
of Kibeho are now officially recognized . . . . The
name given to the Marian sanctuary at Kibeho is
"Shrine of Our Lady of Sorrows."

Since then, pilgrimages to the Shrine of Our Lady of
Sorrows have steadily increased. Rwandan holocaust
survivor Immaculée llibagiza, who spent 91 days hidden
in a bathroom with seven other women, travels the
world to encourage pilgrimages to Our Lady of Sorrows.

At the 2005 synod of bishops, Frederic Rubwejanga,
Bishop of Kibungo, said,

Eleven years ago, in 1994, the Church in Rwanda
and the people of Rwanda lived genocide and
unbelievable massacres . . . . The courageous and
pertinent intervention by Pope John Paul Il was
especially appreciated. The Pope was the first to set
the alarm off, to call things by their true names and

to openly denounce the genocide committed. The

International Community hesitated in speaking
about genocide so as not to have to intervene. In
this intervention by Pope John Paul I, we have a
model of ecclesial sensitivity that the Eucharistic
celebration should urge us to imitate.

Also, it is a fact that certain persons were killed
in our churches . . . . [Our] challenges never lack,
especially the one of reconciliation, but the vast
majority of survivors of the national drama have
understood, better than ever, the need for the
sacrament of the Eucharist that gathers and seals
our ties of broken brotherhood. Among the
promising signs, there is the increase in the
devotion to Our Lady of Kibeho, whose apparitions
have been recognized by the local Bishop, for the
past four years. The central message of these

apparitions was conversion while there is still time.

"While there is still time" is a message that we might
ponder with great profit.

Mary Jo Anderson is the co-author of Male and Female
He Made Them: Some Questions and Answers on
Marriage and Same-sex Unions and is a frequent
contributor to InsideCatholic.com. Visit her blog at
maryjoanderson.net.
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Putting Our Money on the Truth

Marjorie Campbell | Column
1/30/09

n 2001, as the full breadth of the sexual abuse

scandal in the U.S. Catholic Church hit the pews,

disbelief turned to outrage at our parish, St. Ignatius
in San Francisco. Everyone demanded, "How did this
happen?"

Fingers pointed at the bishops, and their long lax
handling of clerical abusers with counseling, penance,
transfer, and avoidance. In fairness, the prelates had no
greater expertise in the pathology of sex abusers than
their counterparts in the secular world. But this gave
little comfort to lay Catholics, who rightfully held the
Body of Christ to a standard that precluded the life-
destroying sexual manhandling of innocent children.

Despite our then-Archbishop William Levada's
leadership in advocating a new "zero tolerance" policy,
our pastoral council opted to support parish members
who "as a matter of conscience . . . are unable to
donate to the Archbishop's Annual Appeal." | quit the
parish at that point, stunned at the council's refusal to
promote community; support the archbishop's valiant
efforts to identify abusers, impose canonical sanctions,
and aid abuse victims; and maintain diocesan services

to the greater San Francisco community.

Now, as President Barack Obama begins to deliver
on his promise of a brave new world of abortion rights, |
think | may have been wrong. The new administration
supports the lifting of all protections for the unborn,
with full support from prominent lay Catholics, like
Speaker Nancy Pelosi and Vice President Joseph Biden,
and the acquiescence of two-thirds of our bishops.
Maybe, after all, the St. Ignatius Pastoral Council had it
right.

How do pro-lifers respond faithfully and effectively
to the Church's next crisis: the abortion scandal? Like
the sexual abuse crisis that festered for decades,
effectively unattended by individual bishops and the
USCCB, the new scandal has yet to bring our bishops

and pastors into a unified voice of opposition. Their
unwillingness to provide a strong voice of guidance in
the public forum was evident in the wording of
"Forming Consciences for Faithful Citizenship" -- a
document that, in its application, provided cover for
those who would clear the way for Obama.

Time has run out; the abortion scandal has hit the
United States Catholic Church full force. While passive
episcopal leadership has always been with us, like the
sexual abuse scandal, its consequences are now
becoming a grim reality.

Consider the scope and content of our current
abortion scandal -- outlined, for example, in the
"Planned Parenthood Wish List" and Freedom of
Choice Act. Some features worth noting:

e Federalized redefinition of abortion from a life-
terminating interference in a woman's body to
a "medical procedure" available by right.

e Abandonment of any legal rights or
protections for an unborn child, including all
protections against fetal pain during the
procedure and against a mother for assault
(such as through the use of fetus-harming

drugs and excessive alcohol).

* Massive increases in both domestic and
international funding of abortion providers,
along with U.S. international advocacy to
dehumanize the unborn throughout the world.

e Elimination of conscience exceptions for those

who object to abortion in a broad range of
Catholic
professions (physicians and nurses, etc.), and

institutions (like hospitals),

service jobs.
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e Elimination of informed consent laws that
advise women of the emotional, medical, and
practical consequences of abortion.

e Use of tax dollars to subsidize and pay for
abortions on parity with any other medical
procedure.

What, then, are lay Catholics to do? While promises of
increased abortion funding are fulfilled, we sit side by
side in the pew with sacrament-receiving lay leaders
who not only make this slaughter a reality, but take
huge donations from the abortion industry itself. How
can we motivate our Church and clergy to address this
scandal with the same level of commitment that
brought the abuse scandal to remedy?

The St. Ignatius Pastoral Council set an effective
example: The time has come for pro-life Catholics to put
our money on the teaching. It is notable that, once St.
Ignatius parishioners began their financial strike against
the archdiocese, Archbishop Levada responded as the
good shepherd he is: hearing and replying to their
objections, devoting sermons and articles in the San
Francisco Catholic newspaper to the remedial action
being taken, and guiding his pastors to deal openly,
honestly, and fully with the scandal from the pulpit. The
parishioners' strategy, in short, worked.

Just as with the sex-abuse crisis, many of our
spiritual leaders have delayed and avoided joining the
fight against abortion out of alleged concerns for church
unity. Conflict is uncomfortable for many people -- and,
particularly, for many clergy. The clerical culture
frequently avoids threats to Church teaching on the
theory that truth will (eventually) prevail. Confrontation
also places at risk the financial support the Church
receives from high profile, dissenting Catholics. "You
don't want to alienate these people," one priest warned
me, "they often are very generous to the Church."

So how do we pro-life Catholics learn from the
abuse crisis and remain engaged with pastors and
bishops who do not share our urgency on the abortion
issue? Here are three options:

1. Divert all parish and diocesan contributions to pro-
life ministries until your local pastor and bishop make
unequivocally clear the pro-life teaching of the Church.
This strategy worked for lay Catholics determined to
motivate their clergy to unambiguous action in the sex-
abuse crisis. In pro-life advocacy and service, any
number of servants to the Church's pro-life teaching
could readily benefit from increased donations,
including religious orders like Priests for Life or Sisters
of Life and hands-on lay programs like The Nurturing
Network.

2. Demand transparency regarding donations from
organizations and prominent Catholics advocating and
supporting unrestricted abortion. Financial
transparency within parishes and dioceses, like
transparency at Catholic schools and institutions,
provides a critical safeguard against the acceptance of
donations derived in direct opposition to the Church's

teachings.

As Lisa Correnti and Deal W. Hudson recently
exposed, the abortion lobby gives major contributions
to a number of prominent lay Catholic politicians who
in turn support government funded, unrestricted
abortion. If this same lobby, or its donors, is passing
funds to the parish or the diocese, objection and
demands to return such funds might prove effective.
Both pastors and bishops have broad discretion to
reject funding from unacceptable sources, which
surely should include money derived from the abortion
lobby. Calls for increased financial transparency began
with the sexual abuse crisis, and might appropriately
continue with respect to the emerging abortion
scandal.

3. Restrict all donations to parish or diocesan Respect
Life programs. Restricting a donation binds a non-
profit to use the funds in the manner specified by the
giver; that organization cannot apply the funds to
general operations or other non-specified purposes.
Churches and dioceses, like most non-profits, strongly
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prefer to receive unrestricted donations, so restricting a
gift for use in pro-life programming might well draw the
attention and concern of pastors and bishops.

These are but a few suggestions for pro-life
Catholics to consider as we seek ways to commit more
effectively to the Church's pro-life teaching. In some
parishes and dioceses, such steps may well nudge
conflict-averse clergy into action, as was the case in the
sex-abuse crisis. Such steps must be taken respectfully,
with sincerity, goodwill, and genuine concern for the
long term well-being of our beloved Church. What's
more, we must clearly and respectfully communicate
our financial decisions to the pastor or bishop.
Hopefully, a shift in giving patterns from pro-life
Catholics will encourage more serious and direct

intervention in our current abortion scandal in the
Church.

Catholics must do their part to express support for
our pro-life values. Our clergy need our help, even if
through methods they'd prefer not to endure. The time
has come for pro-life Catholics to put their money on
the Church's teaching.

Marjorie Campbell is an attorney and speaker on social
issues from a Catholic perspective. She lives in San
Francisco  with  her family and blogs at

www.dealwhudson.typepad.com.
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Music, Right Through the Bone

Robert R. Reilly | Review
1/27/09

ere | am, staggering under a load of great new

recordings, with no relief in sight. | can only

hope it gets worse, which it promises to do:
Enterprising CD labels are reissuing classic recordings
and exploring new repertory at almost exponential
rates. | must resort to staccato-style reviews to plow
ahead.

First, a superb reissue from PentaTone Classics,
which has rereleased Colin Davis's great performance of
the Sibelius Fifth Symphony, with the Boston Symphony
Orchestra (PTC 5186 177). This has been near the top of
the list of finest Fifths since it was recorded in 1975, and
it still belongs there -- right next to Bernstein's Fifth,
with the New York Philharmonic. This Super Audio CD
reveals the original four-channel sound in which the
symphony was recorded by Philips. It comes with a very
fine Seventh Symphony and the symphonic poem, En
Saga.

Naxos has a new Sibelius treat from the New
Zealand Symphony Orchestra, under Pietari Inkinen.
They offer stirring, crystal-clear performances of a
variety of tone poems, including Night Ride and Sunrise,
Kuolema, Pan and Echo, and Suite from Belshazzar's
Feast in superb sound (8.570763).

The other great Scandinavian composer of the early
20th century, Carl Nielsen, wrote music, including songs
and choruses, for the 1918 production of the play
Aladdin. Chandos Classics (CHAN 10498 X) has reissued
its 1993 recording of the complete score (most
recordings only offer a 20-minute suite), with the
Danish National Symphony Orchestra, under Gennady
Rozhdestvensky. It is a wonderfully fun, highly
imaginative romp, with a recording perspective that has
you in a front row orchestra seat.

Another reissue, this time by the Naxos label, makes
one of the finest releases of the full-price Marco Polo
label's traversal of the symphonies of Gian Francesco

Malipiero (1882-1973) available at budget price.
Symphonies Nos. 3 & 4, and Sinfonia del Mare are on
Naxos 8.570878. The Sinfonia is as beautiful an
evocation of the sea as has ever been written, and it is
all the more remarkable in that Malipiero wrote it
unaware of Debussy's La Mer. The two numbered
symphonies show Malipiero's magical ability to conjure
Arcadian dreams in the world of sound, though the
dream in No. 4 is a sad one, in memoriam for Natalie
Koussevitzky. Malipiero was a unique genius with a
very distinct style: If Debussy had been an Italian and
had studied with Leos Janacek, he might have sounded
something like this.

Were | to choose a chamber music CD of the year,
it would be the RCA Red Seal issue of Julius Rontgen's
Piano Quintet; Trio for Clarinet, Viola and Piano;
Sonata for Viola and Piano; and Sextet for strings
(88697-15837-2). The CD is curiously titled Right
Through the Bone, because Rontgen's distant relative,
Wilhelm, discovered X-rays. Composer Edvard Grieg,
however, said Julius's music went "right through
bone," making it more powerful than his brother's X-
rays. Be that as it may, this music is drop-dead
beautiful and performed with the highest level of
artistry by members of the ARC Ensemble from the
Royal Conservatory of Music in Canada. Music flowed
out of Rontgen (1855-1932), who composed more
than 650 works. This exquisitely lovely, late-Romantic
music, called "unmodern" by its creator, reminds me
mostly of Dvorak, because Rontgen's gift for melody is
comparable. His music also possesses a haunting
quality, a special eeriness that makes it unforgettable.
This is a major discovery -- not to be missed.

Another major rediscovery comes with the music of
Joseph Marx (1882-1964), another conservative who
was temporarily forgotten by history, which he
seemed to be on the wrong side of when he created
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the label of "atonality" to mark off Arnold's
Schoenberg's music. Marx was known as the last
champion of the primacy of tonality in his era, and as
the most important lyricist in 20th-century Austrian
music. That is quite a claim, but it is supported by a
string of new releases that are beginning to give a fuller
picture of this man. What is evident from them is that
Marx was an integral part of the glorious Viennese
sunset outburst of music, which was to sink from view

in the mayhem of two world wars.

Marx's lyricism is amply displayed in the new
Chandos release (CHAN 10505) of his Orchestral Songs
Works. The premiere recording of
Herbstchor an Pan (Autumn Chorus to Pan) begins the
CD with a nearly 20-minute extravaganza for mixed

and Choral

chorus, boys' chorus, orchestra, and organ. The
sumptuous choral works and songs are gorgeous, as
performed by the BBC Symphony Chorus and Symphony
Orchestra with soprano Christine Brewer, under lJiri
Belohlavek. The rich, almost syrupy idiom is redolent of
Richard Strauss and Erich Wolfgang Korngold.

A CD of Marx's orchestral music from CPO (777 320-
2) offers glowing, luxuriant evocations of nature in Eine
Friihlingsmusik (A Spring Music), Idylle, and Feste im
Herbst (Feasts in Autumn). Here is ecstatic, delirious
nature poetry in what sounds like a fascinating blend of
Debussy and Strauss, beautifully delivered by the
Vienna Radio Symphony Orchestra, under Johannes
Wilder. Unless you are immune to hyper-Romanticism,
these works will be hard to resist. You can find more
Marx on a new Chandos CD of his piano music, with
Tonya Lemoh (CHAN 10479), and on a CPO CD of his
complete String Quartets, with Thomas Christian
Ensemble (777 066-2). The three quartets, each written
in a different style (modo antico, modo classic, and
chromatico), are a fascinating demonstration of how
immensely gifted this man was.

Chandos has issued a very exciting CD of Miklos
Roza's orchestral works, in what is promisingly labeled
Vol. 1 (CHAN 10488). It includes Overture to a
Three Sketches,
Tripartita, and Hungarian Serenade, with the BBC

Symphony  Concert, Hungarian

Philharmonic, under conductor Rumon Gamba.

Everyone knows Roza as the film composer of
Spellbound, El Cid, and Ben Hur, but he is less well
known for his "classical" music. He was every bit as
talented in the concert hall. These works, as their titles
suggest, are drenched in Hungarian spices and
melodies, although they are not overtly folkloric. This is
very attractive music, energetic and colorful; modern,
but tonal. | will follow this series with great interest.

More treasures from Hungary come with the first
two of three CDs containing the ten string quartets of
Laszlo Lajtha (1892-1963) on the Hungaroton label.
Vol. 1 has Quartets 1, 3, and 4 (HCD 32542); Vol. 2
contains Quartets 5, 7, and 9 (HCD 32543), all
performed with authority and grace by the Auer String
Quartet. While Lajtha was inspired by Bartdk's
quartets, his works are far less difficult to take in on
first hearing. Because of the prominent French
influence on Lajtha's music, it has a lightness of touch
to it, along with the native appeal of Hungarian folk
music. The reason Lajtha is not as well known as
Barték and Kodaly is that the communist regime
considered him a "political resistance fighter" and
suppressed his music. Considering the circumstances
under which it was written, it would be no surprise if
some of this music were somber and gray. What is
surprising is how little of it reflects Lajtha's difficult
conditions. Because of this man's noble spirit, he could
not be reduced to his circumstances. | avidly await Vol.
3.

| am a huge fan of Franz Schubert's music, so | was
delighted by the new Naxos release of Vol. 1 of his
complete overtures (8.570328). Contained therein are
nine spirited works from his teenage years -- concert
and opera overtures that are mostly unfamiliar, but
are great fun. | do not mean this as a condescending
remark; Schubert's preternatural genius was already
on display in his teen years. The overtures are
performed with wonderful verve by the Prague
Sinfonia, under Christian Benda.

Lastly, one more terrific bargain. Faithful readers
may recall my high praise for the Fine Arts Quartet in a
performance of Schumann quartets on Naxos last year.
Naxos now gives us the Fine Arts doing the Bruckner
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String Quintet, accompanied by his early String Quartet
(8.570788). The Quintet is one of the great chamber
works of the late 19th century, famous for its sublime
adagio. The Fine Arts gives it a spacious reading of
three-quarters of an hour that fully reveals its glories in
a grateful acoustic. If you love chamber music and have
not heard this masterpiece, this is a great introduction.

Robert R. Reilly is the music critic for InsideCatholic.com.
E-mail him at rrreilly@msn.com.
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Reading the Signs

David Mills | Review
1/30/09

Signs and Mysteries: Revealing Ancient Christian Symbols
Mike Aquilina, Our Sunday Visitor, 192 pages, $15.95

e see a lot of symbols every day, but most

just tell the world how much something

costs. They mark brand and status, not
meaning. The famous Nike "swoosh" just means
"expensive shoe." A little horse on the pocket of a shirt
just means "shirt trying to look expensive."

No one has warm feelings for the swoosh (though
he may have warm feelings for the status it brings in his
circle), but the early Christians seem to have loved their
symbols, and with reason. They saw in a cross, a vine, a
lamb, an anchor, a dolphin, in milk and Moses, in the
first and last letters of the Greek alphabet (the Alpha
and Omega), and a host of other symbols memorials of
the cost of their redemption and their new place in the
world, not public displays of their success.

They saw reminders of who they were and how
they ought to live. These symbols could convict and
challenge as well as encourage. They were a sort of
brand and status marker, but one that marked your
subordination, not your success.

These symbols were somewhat like the old coin
that reminds you of the beloved grandfather who gave
it to you, or a signed photo of your hero, or the flag
soldiers carry into battle. They were also a bit like the
Steelers logo (I write from Pittsburgh, with long
observation of the natives) a fan might plaster on his
briefcase when leaving for a business trip to Cleveland,
home of the arch-rival Browns.

In Signs and Mysteries: Revealing Ancient Christian
Symbols, Mike Aquilina explains 25 symbols we've
inherited from our fathers in the early Church, which
meant everything -- even life and death -- to the people
who painted them on the walls of their churches,
inscribed them on tombs, even scratched them on the

walls of public buildings and underground tombs. The
symbols they put on lamps and rings and bottles and
jugs reminded them of a counter-cultural, life-changing

-- at times life-endangering -- commitment.

Aquilina, vice-president of the St. Paul Center for
Biblical Theology and a regular on EWTN, has written
many books on the early Church, including The Fathers
of the Church and The Mass of the Early Christians. Lea
Marie Ravotti, who grew up an atheist in former
Czechoslovakia and became a Catholic after moving to
this country to teach art, has illustrated more than a
hundred of the original works.

The early Christians took their symbols from the Old
Testament (like the lamb and the plow), the New
Testament (the fish, the anchor, and of course the
cross), or both (the good shepherd, the banquet, and
the vine). They even borrowed some from the pagan
culture around them (the ankh, the orant, and the
philosopher) and made up their own (the dolphin, the
peacock, and the lighthouse). In every case, they drew
wider and deeper meaning from the symbolthey
adopted.

Take, for example, the fish, a symbol taken from
both the Old and New Testaments and from nature. It
was the most common symbol in the early Church, as
far as we can tell from archaeology. Everyone knows
that the first letters of the words "Jesus Christ, Son of
God, Savior" made up the Greek word ichthys, or fish.
But Aquilina argues that the fish was a visual symbol
before someone thought of using the word as a way of
memorizing Jesus' titles.

insidecatholic.com

N
o


http://www.amazon.com/exec/obidos/ASIN/1592764509/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1592764509/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1592764509/insidecatcom-20
http://www.fathersofthechurch.com/
http://www.salvationhistory.com/
http://www.salvationhistory.com/
http://www.amazon.com/exec/obidos/ASIN/159276245X/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/159276245X/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1592763200/insidecatcom-20

Jewish Christians, for example, would remember
the use of fish to symbolize God's people in the
prophets Ezekiel and Habakkuk. Ezekiel talks of "very
many fish" of "many kinds" in a river, with fisherman
standing on the banks. These Christians saw themselves
as the fish and the Church as the river. The fishermen
symbolized the apostles and their successors the
bishops, who were, as Jesus said, "fishers of men."

Some saw themselves as fish because fish are born
in water, as we are reborn in baptism, and fish die when
taken from the water, as we die outside the Church.
People who regularly saw fish suffocating on the dock
would know what life outside the Church would mean.

It was a symbol capable of elaboration. In the fourth
century, St. Ambrose of Milan urged Christians to
imitate the fish because even when "the storm rages,
the winds howl, the fish swims, it does not sink,
because it is wont to swim." The world "has many
billows, heavy waves, fierce storms," he says. "Be a fish,
so that the waves of the world do not sink you."
Faithfulness, courage, obedience, perseverance ought
to be as natural to us as swimming is to the fish,
because unless we live like that, we will drown.

The fish was also a useful symbol at a time when
marking yourself as a Christian could get you fed to the
lions. For a time, it was one of the key words in the
Christians' secret code. One tombstone Aquilina
mentions called the Christians the "divine race of the
heavenly fish," a name that would mean nothing to the
outsider.

But for the early Christians, the fish was even more
important as a symbol of the Eucharist. In the sixth
chapter of his Gospel, John tells how Jesus multiplied
the loaves and fishes before giving His Bread of Life
discourse, and then at the end of the Gospel tells how
the resurrected Jesus prepared the same meal for His
disciples.

The early Christians naturally saw Jesus' miraculous
provision of food to hungry men, and indeed more food
than anyone could eat, as a symbol of the Eucharist.
Some early pictures of the Last Supper actually show a

fish meal instead of the Passover supper. The fish
declared the radical claim that, by participating in this
ceremony, they were actually receiving the Son of God.

All that is part of what the first generations of
Christians (the alert ones, anyway) saw when they saw a
fish, even if the fish was only a few lines scratched onto
a wall. They were, Aquilina writes, "more than prayer:
they were a proclamation, a telling of the good news in
symbols that would speak to many people" who came
from different nations and races, who spoke different
languages, who had converted from different religions.
The pagan convert might not yet know the Old
Testament, but he would know about fish -- and about
good shepherds and vines and banquets -- and through
such symbols learn something important about his
Savior and himself.

And the symbols were meant to last. They used all
these symbols "because they wanted them to stand
forever as a perpetual prayer, for remembrance of the
dead, for the perseverance of the living, and for
deliverance in times of trial."

These symbols offer modern Christians "an urgent
message . . . from a distant family member." It's as if
our first brothers and sisters, knowing that most of us
suffer from spiritual attention deficit disorder, had
plastered our homes and churches with Post-it notes
reminding us of what Jesus has done and is doing for
us.

Unfortunately, few of us know enough to read the
notes. | will admit to looking at them with the same
inattention with which | viewed the swoosh. When,
driving down the road, | saw a cross on a steeple |
hadn't seen before, | thought, "Oh, there’s a church
there." | did not think of Jesus and His sacrifice. Signs
and Mysteries is an excellent aid in learning to see and
to read our ancestors' messages and learn to think of
the gospel to which they point us.
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David Mills is the former editor of Touchstone magazine
and is now writing a book on Mary. He and his family
were received into the Church in 2001. An interview with
Lea Marie Ravotti can be read here.
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A Tale of Two Bishops

Marc A. Thiessen | Classic
1/28/09

t's 8 a.m. and the dingy apartment building is
momentarily unguarded. A woman sweeping her
doorway across the street cranes her neck to watch

the American walking hurriedly toward the home of her
infamous neighbor. | knock, keeping my back to the
police camera hidden in the hallway. An elderly man --
not the one I've come to see -- answers the door,
surprised to see a Western face. "It is not good that you
have come," he says nervously, protectively. A moment
of confusion -- should | leave? As I' m about to turn
away, a voice from inside the apartment instructs the
man to let me in. He does so but tells me not to stay
long.

Dressed in a moth-eaten sweater and worn slippers, the
83-year-old Joseph Zhongliang Fan shuffles across his
small, dingy apartment, guiding his unexpected visitor
to a back room. He lives under virtual house arrest here,
and Chinese State Security stands watch outside his
residence, monitoring everything. As he slumps into a
ratty old chair, it's hard to believe Communist
authorities consider him one of the most dangerous
men in China.

His collar reminds me why: Fan is the Roman
Catholic bishop of Shanghai and longtime deputy of the
late, exiled Ignatius Pin-Mei Cardinal Kung, spiritual
leader of China's eight to nine million underground
Roman Catholics.

Bishop Fan has spent most of his life in the Laogai --
the Chinese gulag. On September 8, 1955, Father Fan
and Bishop Kung were seized by Communist authorities
along with hundreds of others in an overnight
crackdown of the Shanghai diocese. Father Fan spent
the next three decades in prison. His crime? Refusing to
renounce the pope.

After being released in 1985, he was ordained
coadjutor bishop of Shanghai -- second in command to
Bishop Kung -- ministering to Shanghai's underground

Catholics while Kung remained under arrest (and later
during Kung's exile in Connecticut). When Kung died in
March 2000, Fan succeeded him as the rightful bishop
of Shanghai.

But Bishop Fan is forbidden to set foot in his
cathedral, much less administer his diocese. His
movements are restricted, and he's harassed for any
communication with the outside world. It's virtually
impossible to visit him.

In fact, I'm the first Westerner to see him in many
years -- and | succeeded only because my visit caught
the Chinese authorities by surprise. When a group of
U.S. religious leaders
Theodore Cardinal McCarrick) came to Shanghai in
1999, Bishop Fan says a phalanx of State Security
agents arrived at his door. "They took me to a hotel
and blocked the entrance with a line of cars" so the
visiting delegation could not meet with him. The day
after my visit, Chinese State Security interrogated the

(including  Washington's

elderly man.

A Long Legacy of Terror

Bishop Fan is not alone in suffering harassment at the
hands of state authorities; the persecution of
underground Catholics in China is systematic, ongoing,
and brutal. Bishops, nuns, priests, and laity are
arrested, beaten -- sometimes killed.

Soon after my visit with Bishop Fan, 150 State
Security agents swooped down on the home of his
colleague, Archbishop Yang Shudao, and dragged him
off to prison.

On September 11, 1999, in the Fujian province,
Rev. Ye Gong Feng was beaten into a coma by State
Security agents who had surrounded his home.
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Two years before, Bishop Su Chimin of Baoding was
arrested after hiding for 17 months from Chinese secret
police. He hasn't been seen since.

In 1999, while saying Mass at a private home in
Beijing, Rev. Yan Weiping of Hebei was arrested by
State Security forces and dragged off before the eyes of
his horrified congregation. Later that night, his body
was found on a Beijing street corner -- he'd been beaten
and thrown out of a window.

And just three months ago, authorities arrested
Bishop Lucas Li Jingfeng of Feng Xiang and a dozen
priests, and closed a monastery and two convents.
Today, numerous priests and bishops are missing or
under arrest.

The vicious Chinese regime not only arrests
underground clergy, it systematically searches out and
destroys underground churches. Since 1999, in one
eastern province alone, Chinese authorities have torn
down at least 1,200 churches. On October 25, 2001,
they demolished one church in that province for the
third time in just 18 months; each time they tore it
down, the faithful came back and rebuilt it from the
rubble.

Bishop Fan and his compatriots could easily avoid
this harassment and brutality -- all they need to do is
renounce the pope and join the Chinese Catholic
Patriotic Association. A parallel schismatic church set up
by the Chinese Communists in 1957, the Patriotic
Association's constitution declares autonomy from
Rome, rejecting the supreme administrative, legislative,
and judicial authority of the pope.

In his 1954 encyclical, Ad Sinarum Gentem (To the
Chinese People), Pope Pius XIl warned Chinese Catholics
that the new regime was "striving by every means in
their power to establish among you a 'national' Church"
and declared that "this church, if it should come into
being, would no longer be Catholic" because it refuses
to "be subject in all things to the Sovereign Pontiff, the
Vicar of Christ on earth."

Before his trial, the Communist authorities offered
Bishop Kung his freedom if he would agree to lead this

new "Patriotic" church. He refused. "I am a Roman
Catholic bishop," he declared. "

If | renounce the Holy Father, not only would | not
be a bishop, | would not even be Catholic."

Yet some have chosen to do just that. While Bishop
Fan is barred from entering his cathedral and taking his
rightful place, another man occupies his chair.

| needed to meet that man.

The Counterfeit Bishop

| follow my guide out of the elevator and through the
VIP wing of the Shanghai hospital. While reserved for
Communist Party cadres, the building is surprisingly
nondescript.

Bishop Aloysius Jin Luxian is waiting for me.
Dressed in pajamas and a Roman collar, he has a lovely
smile and the warm, kind manner one would expect in
a Catholic priest. He already knows my name
(apparently, he has been briefed) and welcomes me in
excellent English. He and Father Francis, a young
Patriotic priest with him, lead me to a small sitting
room.

We take a seat, and Jin grasps my hand, which he
holds throughout the meeting, squeezing it from time
to time to emphasize a point.

When | ask him to explain the division between the
Patriotic and underground Churches, he protests
immediately: "There is no 'Patriotic' church. There is
no 'official church' and 'underground church.'that is
not true. There is only one Church in China -- the
Roman Catholic Church. Both are very loyal to the
pope. Every day, | pray for the pope."

Like Fan and Kung, Bishop lJin also spent many
years in prison. An eighth-generation Chinese Catholic,
he was ordained a Jesuit priest in 1945. After studying
several years in Europe, Father lJin returned to
Shanghai in 1950, where he served as a faithful
collaborator of Bishop Kung. Sensing what was about
to befall the Church, Kung scrambled to prepare as
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many young men for the priesthood as possible. He
trusted Father Jin deeply enough to make him rector of
the local seminary, giving him the responsibility of
forming Shanghai's clergy.

Those were terrifying days for the Church in China.
The axe of persecution was soon to fall. In 1954, to
confirm the loyalty of his flock in the face of the coming
test, Bishop Kung led his priests and seminarians to the
shrine of Our Lady of Sheshan. There, as one, they took
an oath not to betray the faith.

One year later, they were captured and imprisoned.
Bishop Kung stood unbowed and was given a life
sentence.

Father Jin broke.

Jesuit historian Rev. Lazlo Ladany writes in his book,
The Catholic Church in China, that Father Jin received a
reduced sentence for cooperating with Communist
authorities: "The court verdict stated that he was given
only 18 years because, while in jail, he was willing to
reveal the crimes' of others."

Margaret Chu, a lay Catholic who spent 23 years in
prison and labor camps, writes of the 1955 crackdown:

| was particularly shocked when | learned what my
spiritual director, Father Aloysius Jin, S.J., had done
after his arrest. He was a very eloquent priest... and had
great influence among the faithful. Soon after he was
arrested, he recorded a tape to persuade loyal Catholics
to support the Communist government. This tape was
used for broadcast in many prisons. Many of my friends
heard this tape in jail.

Jin must have come under enormous pressure. His
prominent position made him, next to Bishop Kung, one
of the prime targets of Communist authorities.
Whatever he did after his arrest, he spent more than
two decades in prison -- including several years in labor
camps -- during which time he suffered greatly. But by
1985, the once-faithful priest agreed to be consecrated
without papal authorization as a Patriotic bishop and
sententiae

incurred an automatic latae

excommunication. Not only did he capitulate, but in
1988, he usurped Kung's rightful place as bishop of
Shanghai. His betrayal was complete.

By that time, Kung's life sentence had been
commuted to ten years under house arrest. According
to Rev. Raymond Dunn's account for the National
Catholic Register, the man assigned to keep guard over
Bishop Kung was none other than Bishop Jin. Kung's
once-faithful collaborator had become his official jailer.

As our discussion continues, Bishop lin's
resentment for those who remained loyal to Rome is
clear. Asked why underground Catholics don't come
above ground and worship with the Patriotic
Association, he frowns: "Some in the underground
Church are stubborn. If they emerge, they will lose

prestige. Then they are not winners. They are losers."

He becomes more animated. "They have a lot of
support, from the U.S. and Taiwan. If they emerge,
they lose control. Every underground priest has
jurisdiction over all of China. They can go around and
collect money.... The underground priests take the
Mass stipend and put it in their pockets. After
normalization, they would not be so free. They would
have to remain inside their diocese. They prefer to
remain an underground Church, because that way they
enjoy lots of advantages. They have more freedom,
more money, more prestige. They can say 'We are

loyal to the pope

When | observe that they're also beaten and
thrown out of windows by Chinese State Security, the
bishop falls silent.

His demeanor isn't nearly as harsh as his words,
and it's hard to tell what he's saying for the benefit of
those listening in on our conversation. Nevertheless,
he seems to have little charity for the Catholics
suffering in the underground.

Indeed, Jin maintains that there is religious
freedom in China. "During the Cultural Revolution, at
that time there was no freedom at all. Now we have
permission to practice our faith. | have reopened eight
churches, and | have two seminaries, with 159
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seminarians." Father Francis chimes in, "We can do
anything we want. We can say Mass. We just can't do
anything political."

Bishop Jin recalls a meeting with then-Secretary of
State Madeline Albright, in which she asked him and
other religious leaders if their religious freedom was in
any way limited. "All the others said no. But | said yes, it
is limited: One, | can't go to Rome. And two, I can'trun a
Catholic university."

Listening to him as he talks about his seminary --
the quality of its instruction in morals and dogma -- or
how he recently blessed a ship in the Shanghai harbor,
one would think that Catholics worshiped freely in
China and that the underground Church is suffering
needlessly. But Bishop Jin's lack of empathy toward the
members of the underground Church is in some ways
understandable: They' re doing what he wasn't brave
enough to do. They're strong where he was weak. They
fight on while he gave in. His is the resentment of the
failed martyr.

As we talk, it's difficult to reconcile the man before
me with the words he's uttering. He looks like the
stereotypical sweet, elderly priest. But his words are
bitter -- full of disdain for his suffering brothers and
sisters who remained loyal to Rome. It's as if he must
denigrate them -- painting them as greedy and stubborn
and proud -- to justify the choices he made. For if they
are not greedy and stubborn and proud -- if they really
are martyrs suffering for the faith -- then what is he?

Bishop lJin's separation from the tree of St. Peter
has led him into heresy on doctrinal issues even beyond
papal primacy -- he supports birth control, for example.
In an interview with the Minneapolis Star Tribune in
2001, he declared, "Without family planning, there
would be an explosion of the population in China. | am
against abortion. Abortion is infanticide. | am for taking
precautions." Such a statement by an American bishop
would lead to sanction and correction. But Bishop Jin
need not worry about correction by his Patriotic
Association -- or by Rome.

Yet in our meeting, Bishop Jin insists that he and all
Chinese bishops are loyal to the pope in faith and
morals. "In their hearts, all the bishops are loyal to the
pope. Not all can say it. Some bishops are more afraid.
But inside they are very loyal."

All are loyal, | ask?

"You are born in the U.S. You are free. We live in...."
He stops. After a moment, he begins again."

The young people are not afraid," he says, pointing
to Father Francis. "But | am still quite cautious. There is
a Chinese proverb: The young calf has no fear of the
tiger.' But old people are afraid of the tiger."

| couldn't shake the feeling he was telling me more
about himself than the Church: He is weak. He is old.
He is afraid.

The Coming Spiritual Explosion?

Not all old people are afraid of the tiger. Bishop Fan is
in his 80s, and he has not given in. Many of the priests
and bishops of the underground Church -- those being
arrested, tortured, and killed -- are even older than he,
yet they remain loyal. So, too, do the majority of
Chinese Catholics, who shun the Patriotic Association
and worship underground at great risk.

Ironically, it's not the persecuted Church, but the
Chinese Communists who are afraid -- fearful of frail,
octogenarian priests like Bishop Fan. But why?
Catholics are a tiny minority in this nation of more than
one billion, and Bishop Fan and his geriatric colleagues
hardly seem a threat to Communist authorities.

Nevertheless, their fears are valid. China is spiritual
dry brush -- a small spark could set off a giant spiritual
brushfire. When the Communists took power, Mao
Tse-tung supplanted the ancient Confucian moral and
spiritual framework of the nation with a new moral
code: Marxism-Leninism. Then, in the 1980s, China
abandoned the mission of Marxism for the pursuit of
the almighty dollar. Today, after decades of "capitalism
with Chinese characteristics," no one believes in
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thanks to decades of

communism, the moral and spiritual foundation of the

Marxism anymore. But
country has been destroyed. Hence the rapid spread of
the Falun Gong spiritual movement, and the violent
efforts of the Communist authorities to crush it, along
with all religious groups independent of Party control.

This fear is why China looks warily at the Vatican's
determined entreaties to normalize relations. On one
hand, the idea intrigues them. In exchange for
recognition, Beijing would require that the Vatican
break off official relations with Taiwan (something
Rome has indicated it would do) -- a major diplomatic
victory. On the other hand, Beijing would have to
recognize the legitimacy of underground Catholics and
allow the pope to travel to China. A papal Mass in the
heart of Beijing? One can see why the Communist
authorities are hesitant.

In 1999, reports surfaced that normalization talks
between Rome and Beijing were far along. But the
Chinese side abruptly shut them down with the
announcement that a dozen new Patriotic bishops
would be consecrated without papal approval on
January 6, 2000 -- the same day Pope John Paul Il was
scheduled to consecrate twelve new bishops in Rome.

The consecration ploy backfired. All but three of the
Patriotic priests balked, many of them disappearing in
order to avoid the illicit consecrations. One hundred
thirty Patriotic Association seminarians in Beijing
refused to attend the illicit consecration, issuing a
statement declaring that the "so-called ordination is
against the principles of the faith and against the
Catholic Church." Beijing authorities had to scramble to
find two more priests to fill in, so as to have a
respectable number.

As the summer of 2000 was drawing to an end and
talks were again progressing, the Patriotic Association
announced another illicit ordination: Rev. Matthew Cao
was to be consecrated as bishop of Hangzhou. This time
the Vatican issued a stern warning that both the bishop
being ordained and those performing the ordination
excommunicated. The

would be automatically

ordination went ahead as scheduled on June 25, with

Bishops Fu Teishan of Beijing, Yu of Haimen, and Wu of
Nanching officiating.

In October 2001, China reacted with fury as Pope
John Paul Il canonized 120 Chinese martyrs. The
ceremony took place on October 1 -- the feast of St.
Therese of Lisieux (patroness of missions) but also
China's national day. An invective-filled campaign
against the canonization ensued. Rallies and symposia
were held across the country exposing the "crimes" of
the martyrs (such as raping Chinese women). Many
Patriotic bishops participated in the protests. At a rally
in Tiananmen Square, Beijing Bishop Fu Tieshan fumed
that the canonization of "those so-called saints" was a
"clear insult and humiliation."

But despite these repeated setbacks, the Vatican
refuses to give up. In the fall of 2001, the Far Eastern
Economic Review reported that soon "a series of
carefully choreographed statements and meetings...
will end decades of hostility" between Rome and
Beijing. According to the report, in early October,
Catholic scholars would gather in Beijing for a
conference marking the 400th anniversary of the
arrival of Italian missionary Rev. Matteo Ricci in China.
Then, later that same month, Bishop Fu (the
excommunicated head of the Patriotic Association)
was to arrive in Rome for a ceremony celebrating the
Ricci anniversary, where the pope would "offer some
form of apology for historical wrongdoing by the
Catholic Church in China."

Bishop Fu never showed up. But the pope did
deliver a carefully worded statement promising that
"the Catholic Church seeks no privilege from China and
its leaders, but solely the resumption of dialogue in
order to build a relationship based on mutual respect."
Furthermore, he apologized for the fact that "the work
of members of the Church in China was not always
without error."

It was an extraordinary olive branch extended
toward Beijing. So far, however, Beijing hasn't
reciprocated.
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Reconciling Judas

While it patiently woos Beijing, the Vatican works
quietly to reconcile the wayward priests and bishops of
the Patriotic Association with the universal Church. In
his biography of John Paul Il, Witness to Hope, George
Weigel recounts how in 1987, Jaime Cardinal Sin of
Manila became the first leader of the universal Church
to visit China since the Communist Revolution. "[H]e
found clergy and laity from the Patriotic Catholic
Association pressing slips of paper into his hand, asking
Sin to tell the Pope they loved him and were praying for
him."

In the years since, the Vatican has reportedly
received a number of communications from Patriotic
bishops repenting and professing their loyalty to the
pope. Some have been recognized by the Holy Father,
though their names and number are a closely held
secret. In 2001, for the first time, an official bishop was
reportedly consecrated with prior papal approval.

In Taiwan (where Chinese Catholics worship freely),
Paul Cardinal Shan compares the situation in China to
the English Reformation in the 16th century. At that
time, a schism over papal authority led to a permanent
breach between Rome and the English Church that has
lasted more than five centuries. The Vatican
desperately wants to prevent a similar permanent

breach between Rome and the Church in China.

But it's a delicate balancing act. If the Vatican
acknowledges Patriotic bishops within the official
structures of the Patriotic Association, then what did
Cardinal Kung, Bishop Fan, and the thousands of priests,
bishops, and lay martyrs suffer for all those years?
Couldn't they have given in and avoided so many
decades of pain and persecution? And why should
millions of loyal Catholics continue to suffer in the
underground today, if they can join the Patriotic
Associaton and still be Catholics in good standing?

In 1988, the Vatican issued an advisory to its
bishops throughout the world on dealing with Patriotic
Association priests and bishops. It urged that they be
approached with "fraternal charity" but also "doctrinal

clarity" and made clear that on "delicate points" of the
liturgical celebrations "all communicatio in sacris is to
be avoided. The patriotic bishops and priests are not to
be invited or even allowed to celebrate religious
functions in public, either in the churches or in the
oratories of the various religious institutes."

This directive has never been rescinded. Indeed,
when Cardinal McCarrick visited China in 1998, he said,
"I was not able to celebrate Mass in any of these
(Patriotic) churches, in that they are not in communion
with the Holy See. | celebrated Mass every day of my
18 days in China in my hotel room."

Moreover, Pope John Paul Il has repeatedly
declared, as he did in a 1994 letter to Chinese Catholics
and at the 1995 World Youth Day celebrations in
Manila, that "a Catholic who wishes to remain such
and be recognized as such cannot reject the principle
of communion with the successor of Peter." In
December 1994, the underground bishops, at great
personal risk, issued a pastoral letter in which they
declared "those bishops and clerics belonging to this
new church [the Patriotic Association]...are no longer
members of the Catholic Church. No member of the
clergy of the Universal Church is permitted to be in
sacramental communion with them."

Yet many Catholics in the United States openly
reject Rome's careful distinctions and the express
wishes of the legitimate Chinese bishops, embracing
Patriotic Association priests, bishops, and seminarians
as if they were in full communion with the Church.
Many religious communities and Catholic charitable
organizations raise funds for them and send members
to China to work in Patriotic Association churches.
According to the magazine 30 Days, some $4.7 million
has been donated to the Patriotic Association by
Catholic religious communities like the Maryknoll
Missionaries. The Jesuits helped finance a $1.2 million
retreat center in Shanghai for Bishop Jin. Meanwhile,
the loyal underground bishops -- who are unable to
travel, network, and solicit funds -- receive nothing.

None of this fazed Cardinal Kung. "In China, we
have no well-furnished libraries for our unofficial
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seminaries," he told an interviewer in 1998, a year
before his death. "But material means are not the only
way to nourish the faith. The faith of our seminarians
and laity grows through the good example of their aged
priests and bishops. Their faith grows through daily
prayer and sacrifice. This is why we have an ever-
increasing number of vocations in China."

The underground Church's main source of support
and contact with the outside world is the Cardinal Kung
Foundation, in Stamford, Connecticut. Led by Joseph
Kung, the late cardinal's dedicated nephew, the
foundation keeps track of the missing, killed, and
arrested; reports incidents of oppression; and supports
the underground dioceses and seminarians. But the
financial support for the Patriotic Association from
groups like the Jesuits and Maryknolls far exceeds what
the tiny Cardinal Kung Foundation can do for the loyal,
suffering majority.

In many ways, the crisis in China mirrors the
situation of the Church during the Roman persecution
of the first and second centuries. At that time, Roman
authorities also made examples of the bishops -- they
were imprisoned, crucified, burned at the stake, or torn
apart by animals. To avoid this, all the bishops had to do
was pay homage to the emperor.

Saints like Ignatius of Antioch refused to submit,
and suffered a martyr's death in the Coliseum. Others
buckled and, like the Patriotic bishops of today,
renounced their faith to save their lives. Many of them
repented and tried to return to the universal Church
(they were known as the Lapsi). A great controversy
ensued about whether to readmit them. Some argued
that the Lapsi should never be readmitted; others that
they should be brought back but denied the

sacraments. Finally, after much debate, the Church
welcomed them home -- but only gradually, and after a
long period of penance.

This episode may provide a model for the
reconciliation of China's Catholics.

Undying Hope

Bishop Fan and Bishop Jin met in 2001 to discuss the
choice of a successor ("We are both very old," Bishop
Fan says with a wry smile). A sign of hope for future
unity? Yes and no. They couldn't agree on a candidate.

Yet none of these difficulties seems to faze Bishop
Fan. When asked about the possibility of normalization
between Rome and Beijing, he doesn't go into a long
discourse on "winners" and "losers." Instead, he
answers simply and plainly: "I will do whatever the
Holy Father tells me to do."

As | get up to leave his small, guarded apartment,
the old and gentle bishop blesses me, pressing a
prayer card into my hand. "Pray for the Church in
China," he says. "Pray."

Marc A. Thiessen is a writer and former head
speechwriter for President George W. Bush. The
Cardinal Kung Foundation can be reached at
www.cardinalkungfoundation.org. This article
originally appeared in the February 2002 issue of Crisis

Magazine.
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