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Benedict XVI and the Future of the Holy Land 
Deal W. Hudson | Column 

4/6/09 

ver dinner at the Ambassador Hotel in East 

Jerusalem, I talked with Danny Seidemann, a 

Jewish man from upstate New York who 

moved to Israel as a youth more than 30 years ago. 

Danny is recognized worldwide as an expert on the 

religious and cultural differences that divide, and 

potentially unite, Jerusalem. "The Christian community 

of Jerusalem is the canary in the coal mine," he told me. 

"When it starts dying, we know all of us are going to 

die." 

Seidemann, himself a Zionist, believes preserving 

the Christian presence in the Holy Land is crucial to its 

future. That underscores the importance of the 

upcoming visit of Pope Benedict XVI to the Holy Land in 

early May. "The Church can have enormous influence 

here. The pope can address people above the heads of 

their leaders." 

But Seidemann believes that time is running short 

for any type of two-state solution. After the recent 

conflict in Gaza, the window of opportunity has closed 

further: "We have one to three years to get it done, 

after that there will be nothing left to engage." He is 

confident the Vatican understands the urgency of the 

situation. 

When I asked him about the impact of the 

December bombing and invasion of Gaza, Seidemann 

moved the subject back to Jerusalem. "Jerusalem is the 

key," he told me. More than a decade ago, Seidemann 

drew the proposed boundaries for Palestinian-

controlled East Jerusalem that would be necessary for 

the creation of two sovereign states. "The boundaries I 

drew for the Clinton administration can still be drawn," 

he said. I asked him about the controversial Israeli 

settlements in that part of the city. "That dispute can be 

settled by a one-for-one exchange of land -- it can be 

resolved."  

Seidemann is surprisingly upbeat because he senses 

that "people are ready for something to happen." Six 

weeks ago he met in Washington, D.C., with key 

members of the Obama administration tasked with the 

Middle East. He believes the Obama team, led by 

George Mitchell, has the expertise and the will to make 

progress. One obvious obstacle is that the new Israeli 

Prime Minister, Benjamin Netanyahu, is dedicated to 

the settlements and has beenless interested in 

pursuing the two-state solution agreed upon at the 

2007 Annapolis Conference, hosted by President 

George Bush.  

There would be more support from the United 

States for a two-state solution, according to 

Seidemann, if those primarily heard on the topic of 

Israel and the Palestinians were not either Christian 

Zionists on the one hand, or Israel bashers on the 

other. He believes there is an untapped resource of 

people in the middle who are ready to be heard and 

who want to move forward to stop the escalating 

conflict.  

"Jews, Muslims, and Christians have been 

maintaining their identity in Jerusalem for over 1,300 

years." For Seidemann, Jerusalem must maintain its 

tradition of ecumenism and set an example for 

Baghdad and Beirut -- otherwise, the habits of those 

cities will take hold and "pollute" Jerusalem.  

Seidemann knows as well as anyone that the 

Christian presence in East Jerusalem and the occupied 

territories on the West Bank has been shrinking for 

years. In the past, the shrinking numbers could be 

attributed to the harsh realities of Israeli occupation, 

but more and more it is conflict with Muslims in towns 

like Bethlehem -- where they once lived peacefully 

together -- that sends Christians packing. Add to that 

the attraction of young people to 
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prosperous Palestinian enclaves in Chile, Puerto Rico, 

Canada, and Australia. 

Is the Christian "canary" in Jerusalem already in the 

process of dying a slow death? Seidemann did not say. 

But when he said that politicians must realize that "it's 

five minutes to midnight," the implication is clear. There 

can be no more delay, no more missed opportunities. 

The Obama administration, which is alienating 

Catholics with its pro-abortion policy, may find itself on 

the same page with Pope Benedict on this issue if he 

urges Israelis and Palestinians toward the two-state 

solution during his May visit. 

 

Deal W. Hudson is the director of InsideCatholic.com 

and the author of Onward, Christian Soldiers: The 

Growing Political Power of Catholics and Evangelicals in 

the United States (Simon and Schuster). 

http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
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A Catholic Thought on the Bailout Power Grab 
Ronald J. Rychlak | Column 

4/6/09

he Grayson-Himes Pay for Performance Act of 

2009 is ostensibly designed to prevent 

corporations that receive bailout money from 

wasting it on undeserved bonuses and executive pay. 

Already passed (along party lines) by the House 

Financial Services Committee, this law would make it 

illegal to award executives with "unreasonable or 

excessive" compensation, and it specifies that bonuses 

must be tied to good performance.  

One can understand the populist impulse behind 

this proposal. We do not want to waste governmental 

bailout assets, and no well-operated business would 

pay "unreasonable or excessive compensation" or offer 

bonuses for poor performance. So what's the problem? 

The problem is that someone has to determine 

what is "unreasonable or excessive." Normally, 

American businesses decide issues like that for 

themselves. The Pay for Performance Act, however, 

puts that decision in the hands of Treasury Secretary 

Timothy Geithner and his staff. Moreover, the measure 

is not limited just to those firms that received the 

largest sums of money, or even to the top executives at 

various companies. It applies to all employees of all 

companies that took any bailout money, unless and 

until the company has paid back the government. 

Additionally, the law applies not only to future 

payments but even to existing contracts at those 

institutions that have already received funds.  

In other words, workers under union contracts or 

those who qualify for bonuses or commission payments 

based on performance might see their contracts 

amended. The bill gives the Secretary of the Treasury 

the authority to decide what pay is "unreasonable" or 

"excessive," and it directs the Treasury Department to 

come up with a method to evaluate "the performance 

of the individual executive or employee to whom the 

payment relates." This, of course, could drive the best 

executives and employees from the failing institutions 

to their more successful competitors, virtually assuring 

the failure of the bailed-out businesses (and their 

consequent inability to payback the taxpayers).  

This legislation transfers power to federal officials 

who themselves are largely responsible for the situation 

we are in. Private-sector greed and unjustified 

confidence that the good times would never end 

certainly played their parts in the economic meltdown. 

The private sector was, however, largely reacting to 

the environment created by the government. Loose 

money policies and unrealistic mandates to provide 

mortgages to unqualified borrowers encouraged 

private actors to behave as they did. Sensible policies -

- like rewarding executives with options that increased 

in value as the company prospered -- evolved into a 

climate in which top executives expected huge salaries 

and bonuses due in significant part to these 

governmental policies. Is there any reason to think 

that legislators will establish better policies in the 

future? 

Last fall, the government's efforts to keep failing 

financial institutions afloat did not require them to 

change how they operated in order to qualify for 

bailout money. When companies continued doing 

what they had always done (like paying large bonuses 

to top executives), politicians only got what they 

should have expected. Had they wanted the 

companies to change their operating procedures, they 

should have let the companies use the standard law 

that has long been available to companies in this 

situation: chapter 11 bankruptcy. Instead, Congress 

rushed through massive legislation without allotting 

time to carefully consider its consequences.  

  

Now we are in a situation where an unprecedented 

centralization of power is being contemplated. With 

each new economic crisis (insurance, banks, health 
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care, automobiles, etc.), the federal government seems 

poised to take more control and authority over the 

private sector. This could lead to a national economy 

that looks very different from what we have always 

known.     

The Catholic Church does not purport to have 

economic or political solutions to every social problem 

that might arise, but it does have principles to which we 

can look for guidance. One of them is the principle of 

subsidiarity, which tells us that issues are best 

addressed by those who are closest to them. At the very 

least, this principle suggests that the federal 

government should not try to set salaries or evaluate 

the performance of individual workers in the private 

sector.  

The Grayson-Himes Act is a step in the wrong 

direction. Fortunately, it seems less like a true proposal 

and more like a way for Democratic politicians to beat 

Republicans about the head in the next election cycle. 

Representative Grayson has already argued: "This bill 

will show which Republicans are so much on the take 

from the financial service industry that they're willing to 

actually bless compensation that has no bearing on 

performance and is excessive and unreasonable." 

More troubling is that this bill is just one piece in a 

larger movement. President Obama has already hinted 

that the federal government should play a bigger role in 

setting salaries for all corporations, regardless of bailout 

money. That seems to be the direction that his 

administration is heading, and that should concern 

everyone. 

 

Ronald J. Rychlak is the associate dean and MDLA 

Professor of Law at the University of Mississippi School 

of Law. He is the author of Hitler, the War, and the 

Pope (2000) and Righteous Gentiles (2005). 

http://www.amazon.com/exec/obidos/ASIN/0879732172/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0879732172/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/0879732172/insidecatcom-20
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The Ninth Commandment 
Mark P. Shea | Column 

4/7/09

s we come to the Ninth Commandment, we 

again arrive in disputed territory. As you will 

recall, the Ten Commandments can be and have 

been split up differently so as to yield ten and not 

eleven commandments. Some Protestants break apart 

the First Commandment (yielding what I call the 1.5 

Commandment against graven images). The Catholic 

tradition, in contrast, leaves the First Commandment 

whole and breaks apart the following text: 

You shall not covet your neighbor's house; you shall 

not covet your neighbor's wife, or his manservant, 

or his maidservant, or his ox, or his ass, or anything 

that is your neighbor's (Ex 20:17). 

The breakage is summed up this way: 

Ninth Commandment: You shall not covet your 

neighbor's wife. 

Tenth Commandment: You shall not covet your 

neighbor's goods. 

We will bracket the discussion of the Tenth 

Commandment till next week -- except to note one 

point. Moderns should pay attention to the fact that the 

Tradition shows, in a place we would hardly expect it, a 

curiously feminist streak. Whereas the code delivered 

to Bronze Age men simply tumbles the wife in with all 

the other property, the Catholic catechetical tradition 

pulled her out of the inventory and makes a rather 

sharp distinction between the kind of coveting that 

happens when you've got your eye on the neighbor's 

Prius and the kind of coveting that happens when 

you've got your eye on the neighbor's missus. And, of 

course, all this goes for coveting the neighbor's 

husband, too.  

Before we can talk about coveting the neighbor's 

spouse, we need to talk about coveting. The striking 

thing about the Ninth and Tenth Commandments is that 

they are absolutely unenforceable by any human 

agency in the world -- except for ourselves. For 

covetousness is a sin we commit in our souls, not in our 

bodies. To be sure, we can covet our neighbor's spouse 

and bed him or her, but then we are committing 

adultery, for which there is already a whole 'nother 

commandment. Yes, we can covet our neighbor's goods 

so much that we stick a .38 in his ribs and demand his 

wallet. But that's called stealing, and the law has that 

one covered, too. But merely coveting -- just sitting 

there stewing over his hot wife, his sweet ride, or his 

good looks -- all that happens in the Holy of Holies 

called the human soul and is knowable ultimately only 

by us -- and by God. 

This brings us back, once again, to the fact that the 

Ten Commandments are deeply rooted in the language 

of covenant with God, not in mere civics. The lesson of 

the Ninth and Tenth Commandments against coveting 

is the same as that of the Sermon on the Mount: 

You have heard that it was said, "You shall not 

commit adultery." But I say to you that every one 

who looks at a woman lustfully has already 

committed adultery with her in his heart (Mt 5:27-

28). 

In short, sin is rooted in the heart. What we do with 

our bodies is merely the fruit of the evil that comes 

from the heart. So the real work of curing sin has to 

begin there, too. 

  

It is worth noting that it was the law against 

covetousness that was Paul's undoing. He had the 

external observance thing down pat. But when it came 

to honestly assessing what was within, in the glaring 

light of the law, he was dismayed: 

What then shall we say? That the law is sin? By no 

means! Yet, if it had not been for the law, I should not 
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have known sin. I should not have known what it is to 

covet if the law had not said, "You shall not covet." But 

sin, finding opportunity in the commandment, wrought 

in me all kinds of covetousness. Apart from the law sin 

lies dead. I was once alive apart from the law, but when 

the commandment came, sin revived and I died; the 

very commandment which promised life proved to be 

death to me. For sin, finding opportunity in the 

commandment, deceived me and by it killed me. So the 

law is holy, and the commandment is holy and just and 

good (Rom 7:7-12). 

Paul's enormous insight about the law came from 

this experience, seen in the light of Christ. For Paul, the 

law is good as an X-ray machine is good. It is 

indispensable for the healing process, but it cannot heal 

us. Like the machine, the law looks within and tells us 

what's wrong with us -- and that's all. It cannot help us 

get better any more than repeated X-rays will mend the 

broken bone. For that, they that are sick needeth the 

Physician Paul encountered on the Damascus Road and 

in the life of the Church, especially the sacraments. 

When we discussed the sin of adultery, we talked 

about the sort of romantic sentimental rubbish our 

culture throws at us to justify it. Some variation on, "It's 

sad to belong to someone else when the right one 

comes along"; or, "If loving you is wrong, I don't wanna 

be right"; or, "How can it be wrong when it feels so 

right?" is typical for us cinema-besotted fools when we 

are trying to convince ourselves to break the sixth 

commandment. Popular culture most often tends to 

associate the sin of adultery with the sin of lust. 

Nonetheless, it is also the case that one can covet 

the spouse of another, not out of lust, but out of pride, 

just as we covet their car or job. We can set our sights 

on defeating the competition, on treating our 

neighbor's spouse as the object of our affections -- 

when, in reality, he or she is a trophy to be gained and 

exulted over. Not a few people in this world regard 

sexual relations as a competitive sport and the human 

beings involved as either the opposing team or the ball 

to be moved down the field. Such people have not even 

the comparatively sympathetic scent of the romance-

besotted adolescent. Rather, they exude the stench of 

mere conquest. Very often such people, having won 

the prize and humiliated the competition, often throw 

the trophy wife or boy toy away and begin again on 

somebody else's spouse. Their true love is themselves. 

Other people are simply an apparatus to be used in 

obtaining the thrill of victory. Such people do indeed 

covet their neighbor's spouse in exactly the same way 

they covet their neighbor's house or goods.  

But that is grist for our final look at the Ten 

Commandments, next week. 

 

Mark P. Shea is a senior editor for 

www.CatholicExchange.com and a columnist for 

InsideCatholic. Visit his blog at 

markshea.blogspot.com. 

http://www.catholicexchange.com/
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The Disappearance of Song 
Anthony Esolen | Column 

4/7/09

y wife and I have become eager viewers of 

old movies. In particular we have grown to 

love the films directed by John Ford, not 

only those recognized as masterpieces, such as 

Stagecoach, Rio Grande, The Searchers, and The Man 

Who Shot Liberty Valance -- we have enjoyed all the 

rest, too. We loved Drums Along the Mohawk, set in 

upstate New York during the Revolutionary War, with a 

boyish Henry Fonda and a breathtakingly passionate 

Claudette Colbert fighting first to scrabble out a living 

from the land, and then to protect their homes with 

flintlock and sheer grit against their British and Indian 

enemies. We laughed through Wagon Master, wherein 

a couple of mischievous but goodhearted young 

cowboys (Harry Carey Jr. and Ben Johnson) lead a troop 

of Mormons to Utah, overcoming a family of outlaws 

and taming a shrew (Joanne Dru) along the way.  

There is, I think, a lot more going on in these films 

than the critics and even the actors understood. That's 

because Ford's imagination was old, seasoned in the 

epics of Homer and of the Scripture. He worked always 

with the great elemental realities of human life. His 

characters must come to grips with terrible, anarchic 

evil. Or they give themselves up to a good that is too big 

for reason to handle -- as in Liberty Valance, where Tom 

Doniphon's sacrifice for the woman he loves is too big 

even for himself, and he grows old alone and unhappy, 

and dies almost unremembered.  

Men and women, in Ford's movies, are titanic 

mysteries, kings and queens walking the earth in 

ordinary garb; endlessly fascinating to one another and 

so powerful in their masculinity and femininity that talk 

of equality misses the beauty and the danger 

altogether. How can you talk of equality when you 

encounter a whirlwind and an earthquake? The 

marriage of such creatures is always an unadulterated 

good, as it portends both creation and procreation: a 

farm, a village, a culture, and children. 

Notable, therefore, in Ford's movies is song. I don't 

mean simply music; I don't know whether any of the 

scores he commissioned can come up, say, to the 

haunting music of Miklos Rosza in William Wyler's Ben-

Hur. But while nobody does much singing in that biblical 

epic, in the work of Ford -- which, as I've suggested, is 

irrepressibly biblical and epic no matter where it is set 

-- people are forever singing. How Green Was My 

Valley is a tapestry of Welsh hymns and folk tunes: 

"Cwm Rhondda," "Men of Harlech," and "Bryn 

Calafria" are the three I happen to know, though there 

are many others.  

Why are the people singing? Because they have 

something to sing about. They sing their union as a 

people. They sing their faith. They sing the beauty of 

man and woman, as they gather to celebrate (with 

good strong drink) the wedding night approaching. 

They sing for the birth of children. 

In one scene in How Green Was My Valley, they do 

all these things at once. The matron of the noble 

Morgan family had taken ill; she has only recently, 

after many months, been able to stand and walk again. 

The men of the village are partly to blame for that, 

because this same Mrs. Morgan had gone to their 

union meeting in the woods on a snowy night to 

accuse them of conspiring against her husband, a coal 

miner the same as all of them, but one who had not 

joined their union. "If any harm comes to my Gwyllim," 

she says, shaking her fist, "as God is my witness, I will 

kill those that did it with my bare hands, that I'll do!" 

And in walking away with her small son she fell into an 

icy stream -- with the boy lifting her up until the men 

heard his cries and came to save them. She it is who 

now stands outside her door as all the men and 

women of the village gather to greet her. And the men 

sing "Cwm Rhondda," in Welsh; we know it as one of 

the melodies for "Guide Me, O Thou Great Jehovah," 

with its climactic refrain celebrating the bread of 
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heaven. While they sing, two of the Morgan sons, who 

had left the village in disgust with the mine owners' 

greed, are seen returning home; it is the last time the 

family will be all together. 

  

What are we looking at, when we see the bemused 

face of Mr. Morgan, one arm around the portly waist of 

his brave wife, as he says, "Woman, aren't you going to 

say anything to these people? You were free enough 

with your words the last time you saw them"? It is a 

love that makes possible not only marriage and the 

generations but culture itself: a love that sees good in a 

dingy Welsh village, and that can bring, but for man's 

hard heart, the glory of God into a little front yard and a 

simple parlor. "Come in, all of you," cries Mrs. Morgan, 

the essential mother, choking back her tears and finally 

finding her tongue, "and have something to eat!" 

It is, I believe, no accident that Ford was a Catholic, 

what with his sense of the sanctity of bodily things: the 

workman's hands, the meal, the marriage bed, the 

child. But for us right now, almost as important as what 

he celebrated was that he celebrated. He not only knew 

what it was good to sing about. He knew why it was 

good to sing. And here again I think that Christians, and 

Catholics in particular, hold out the only hope for our 

remembering what a culture even is. 

For an atheist, even those functional atheists who 

make a hobby out of churchgoing but who do not 

actually believe that any of the Creed is true, cannot 

sing, not in Ford's sense. People may sing for diversion, 

or may listen to singing for entertainment, and there's 

nothing wrong with that. But if you have no sense for 

the mysterious and transcendent -- if you do not bow in 

humility before the mysteries of Man and Woman and 

Child, let alone God -- then you have nothing that will 

unite you and your fellows in gratitude to sing about, 

and certainly no one beyond yourselves to sing to. The 

clodhopping farmers of Drums Along the Mohawk are 

happy to be together at the barn dance to celebrate a 

wedding, not just because a wedding is an excuse for 

drinking, but because any wedding is to them like a 

moment's reentry into Eden, or a moment's 

foreshadowing of heaven. The secular world is 

optimistic, sure, and can provide a lot of fun, 

sometimes of the harmless kind. But it knows neither 

hope nor joy. With its utilitarian ethic it looms over the 

green ways of simple people of faith like the coal 

breakers over the Welsh village. 

Catholics used to know these things. Maybe John 

Ford can help them remember. 

 

Anthony Esolen is a professor of English at Providence 

College and a senior editor for Touchstone magazine. 

His latest book is The Politically Incorrect Guide to 

Western Civilization (Regnery). 

http://www.touchstonemag.com/
http://www.amazon.com/exec/obidos/ASIN/1596980591/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1596980591/insidecatcom-20
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A Very Long Lent 

John Zmirak | Column 

4/8/09

s Catholics and Americans, it's clear from 

recent events that we have just embarked upon 

a long and dangerous Lent. It's a secular Lent, 

with no resurrection promised, with tempting spirits 

aplenty, and no guarantee we will refuse their bread 

transformed from stones, their angels to cushion our 

fall, their kingdoms on offer for kneeling before the 

world. The hungrier we become, the more reckless we 

will get, more likely to worship would-be "saviors." 

The liturgical season itself drags on long enough, 

and if you take it seriously it can seem to last forever. 

But it has a definite ending, set down in black and white 

-- the black vestments of Good Friday, the white dawn 

of Easter lilies and candles. As hard as we try to 

recapture the grief of the apostles and Our Lady on 

Good Friday, to join ourselves to Jesus as He cries, "My 

God, my God, why have You abandoned Me?," there's 

always a cushion in the back of our minds: We know the 

story's ending. As we watch with Christ an hour this 

Thursday, or meditate upon His seven last words on 

Friday, at the very lowest point in this bleakest, hostless 

liturgy. . . we can't quite forget that "death is swallowed 

up in victory." We have that advantage over the 

apostles.  

Not so in worldly affairs. Societies, even Christian 

societies, really have collapsed. Catholic missions to 

pagan empires that came achingly close to mass success 

-- in Japan, in China -- have failed thanks to human 

mistakes, to hubris or corruption, and ended in 

massacres. More tragic than those who died horribly as 

martyrs are those who succumbed to fear, who traded 

(as most of us would) the integrity of faith for a few 

more years of "quantity time.” Catholic nations have 

lost the Faith, as the English did, under slow, relentless 

pressure from their governments. Still others have 

weathered persecution nobly, then greeted the dawn of 

freedom with a yawn. The faith that sustained my Irish 

ancestors through the Famine in time of feast seems 

childish, a bogeyman of the past that adds local color -- 

like the leprechauns.  

As Americans we like to think that we're 

exceptional, that our nation is some unique, divine 

experiment, immune to the laws of history. (We're not 

the first nation to think so, and we're unlikely to be the 

last.) The events of the past eight years have disproved 

this charming theory. It turns out we really can't 

impose modernity and liberalism on a civilization of a 

billion through either force or farce; neither the 

Pentagon nor Hollywood seem likely to turn the Dar al-

Islam into one more interchangeable piece of a 

globalized, peaceful McWorld. Nor can we live in 

prosperity forever without making anything -- trading 

for cheap imports our cleverness at finagling finances. 

One needn't think all lending at interest sinful, nor 

even reject the market economy, to see that the 

hucksterism that passed for investment wizardry on 

Wall Street amounted at last to usury. Nor can we 

count on the order and stability of a society that has 

undermined its very building block -- the family -- 

through sexual revolution, incessant contraception, 

and easy divorce. Anarchy begins at home. 

American Catholics think that we too are exempt; 

at no point since the Nativist riots of the 1850s have 

we endured any serious persecution. The closest thing 

to an organized attack on our nation's Catholics was 

the passage of Prohibition -- for which we repaid 

America by supporting Franklin Roosevelt. To be fair, 

our bishops helped infuse the New Deal with pro-

family policies, and for a few decades there it looked 

like we might well make the Democrats into Christian 

Democrats. Indeed, it seemed to as jaundiced an 

observer as Evelyn Waugh that the fusion of 

Catholicism and Americanism might well form the 

wave of the future. There were no other Christian 

creeds that made a serious bid to provide America's 

civic conscience; our country's founding Puritanism 

A 

http://emsh.calarts.edu/alumni/bkeresey/
http://www.takimag.com/site/article/the_anti-catholic_backlashdo_we_deserve_it/
http://www.newpantagruel.com/issues/1.2/the_war_for_the_family.php?page=2
http://www.newpantagruel.com/issues/1.2/the_war_for_the_family.php?page=2
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was so inhuman that it dissolved into Unitarianism. 

Evangelical Protestantism had plenty of heart but 

seemingly never grew a brain. Mainline Protestantism 

degenerated via the Social Gospel into a weak-tea 

progressive politics -- temperance, eugenicist, and 

assorted Wilsonian meddlings.  

From the apex of our influence as part of the Cold 

War anti-Communist coalition, it must have seemed in 

1960 that Catholics really were on the verge of 

assuming the mantle as America's new leadership class. 

The Kennedys, in their support of the Cold War and 

their efforts on behalf of Civil Rights, seemed to serve as 

the voice of steadfast political prudence and abstract 

moral principle -- the very fusion favored by great 

Catholic statesmen over the centuries, from 

Constantine to Charles V, from Lord Acton to Adenauer. 

Could Catholics step in and teach America how to 

balance order and justice, tradition and innovation, the 

common good and individual freedom? 

  

We know now it was all a mirage. As Philip Lawler has 

revealed, at the same time the Kennedys were following 

Catholic teaching by opposing segregation, they were 

also gathering liberal theologians to prepare the way for 

Roe v. Wade. This didn't set them apart from the rest of 

the Catholic elites; instead of serving as America's moral 

conscience, discerning which causes of social "reform" 

were just and which were groundless, our leadership 

class in the universities was signing on with a leftist 

social agenda across the board. Hence, when the main 

goals of the Civil Rights movement had been achieved, 

our leaders with few exceptions signed onto the next 

"reform" movement, "Women's Liberation," which 

borrowed its central demand -- legal abortion -- from 

the population controllers and eugenicists.  

The Catholics who said "Heck no!" -- including the 

most fervent and faithful -- were frozen out of the 

schools, thrown out of seminaries, and reduced to 

attending Wanderer conferences and homeschooling 

their kids a few blocks from the Catholic academies 

they'd helped build. This faithful, angry "remnant" 

would soon find itself in hock to Republicans disdainful 

of other Catholic principles -- such as just war theory. 

When the hype machine that lied America into the Iraq 

war started churning, it was all too easy for most of us 

who'd found our aid and comfort from secular 

nationalists and fideistic Protestants to convince 

ourselves to support the war -- if only out of political 

expedience. "What harm could it do? WMDs or no 

WMDs, even if 'preventive war' violates some non-

infallible encyclical, we'll give them their war in return 

for the next three Supreme Court justices," I 

remember people saying -- under their breath.  

Now “the Gods of the Copybook Headings with 

terror and slaughter return.” The unpopular, hideously 

expensive Iraq war helped destroy the fortunes of pro-

life candidates in every branch of government. It 

elected a president who will surely have the chance to 

stack the Supreme Court, rendering the life issue moot 

for a lifetime. The money poured down that Middle 

Eastern hole would surely come in handy right now -- 

as we weather an economic collapse of bipartisan 

provenance. Meanwhile, gay marriage has spread from 

Massachusetts to the Midwest, and the taxes our 

children must pay for our current spending spree will 

make it ruinously expensive to procreate and educate. 

And the leaders of our "trademark" Catholic university 

are cringing before the power of the newly anointed 

prince of this part of the world. "We adore you, O 

mighty sultan, and beg for your protection."  

A long Lent, and more to come.  

 

John Zmirak is the author, most recently, of the graphic 

novel The Grand Inquisitor and is Writer-in-Residence 

at Thomas More College in New Hampshire. He writes 

weekly for InsideCatholic.com. 

http://www.takimag.com/blogs/article/an_inconvenient_miracle/
http://ccpblogs.com/media/Zmirak033009.mp3
http://insidecatholic.com/Joomla/index.php?option=com_content&task=view&id=4873&Itemid=48
http://www.alternet.org/story/16274/
http://www.alternet.org/story/16274/
http://www.kipling.org.uk/poems_copybook.htm
http://www.amazon.com/exec/obidos/ASIN/0824524357/insidecatcom-20
http://www.thomasmorecollege.edu/
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Palestinian Christians Look toward the Papal Visit 

Deal W. Hudson | Column 

4/9/09

alestinian Christians are wondering aloud 

whether the upcoming visit of Pope Benedict XVI 

to the Holy Land will bring greater media 

attention to their dwindling numbers. They fear that, at 

the top, the pope's agenda will be dominated by his 

continuing effort to smooth the ruffled feathers of 

Muslims (after his2006 Regensburg speech) and Jews 

(following the recent trouble over the anti-Semitism of 

Bishop Richard Williamson of the Society of St. Pius X). 

Building better relations with Israel, the 

international Jewish community, and Muslims is the 

"story line already written by the media for the papal 

visit," one Vatican observer told me.But the real motive 

behind the visit, according to the same observer with 

close ties to the Vatican, is the pope's desire to make a 

"personal pilgrimage" to the holy sites. His message will 

be a message to the Church, he continued, and should 

not be expected to target "specific problems" on the 

ground.  

It's impossible, however, for a papal visit to Israel, 

the West Bank, and Jordan not to be scrutinized from 

every possible angle. Everyone in the region, and many 

around the world, will be listening for any possible 

comment on the ongoing occupation by Israel of the 

West Bank and its impact on the historic Christian 

communities of places like Bethlehem, Nazareth, Beit 

Jala, and Beit Sahour. 

Opinions differ on the primary cause for the 

departure of Christians out of the West Bank and East 

Jerusalem. Some point to the rigors of the occupation, 

especially restrictions on the freedom of movement 

imposed by checkpoints and security walls. Others talk 

about the mounting tensions between Christians and 

Muslims in towns like Bethlehem, where their families 

once lived side by side without rancor as far back as 

anyone can remember. Indeed, on this, my fourth trip 

to the Holy Land in six years, I have heard more about 

Muslim hostility to Christians than ever before. 

My own observation is that, when people are 

locked in a prison with little hope of ever getting out, 

they turn their gaze inward. Divisions that once didn't 

matter become very relevant. Similarly, when two 

peoples live together under an occupation without the 

freedom of movement, they start finding more fault 

with each other. 

Bernard Sabella, a professor at Bethlehem 

University and a Christian member of the Palestinian 

legislature, offers another explanation for the exodus. 

"The main reason is unemployment. If the young 

people can't find work, they leave, it's that simple." 

Sabella's research has found that in good 

economic years, about 200 to 300 Palestinian 

Christians between the ages of 25 and 30 leave the 

West Bank and East Jerusalem. In bad economic times, 

the numbers shoot up to between 900 and 1,000 a 

year. With only 50,000 Christians in those areas, the 

net result is a steadily shrinking community whose 

recovery is dependent on the return of a robust 

economy. Sabella adds, "How can you have a strong 

economy with plenty of jobs for young people out of 

college when they cannot, for example, even leave the 

city of Bethlehem but only rarely?" 

Without freedom of movement, Sabella argues, 

the economy cannot grow, more and more 

Palestinians will depend on foreign aid for subsistence, 

and young Christians will choose to leave in search of 

better lives. Sabella's analysis, although beginning with 

the problem of unemployment, points back to the 

impact of the Israeli occupations and, particularly, the 

more stringent measures taken since theintifada that 

began in 2000. 

 

If Benedict addresses the root causes for the declining 

Christian presence in the Holy Land, he will very likely 
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offend both Israelis and Muslims, the very parties with 

whom he might have hoped to strengthen ties. Yet this 

is the moment when Christians living under the 

occupation need a word of support from the leader of 

the Church. After the Gaza campaign and the election of 

Benjamin Netanyahu as prime minister, they have little 

hope that Israel will pursue a two-state solution. They 

also put little faith in the promises of the Obama 

administration -- not because of Obama himself, but 

because of their disappointments in previous U.S. 

presidents. 

One frustrated Christian put it to me bluntly: "The 

pope must do something for his Christians here in the 

Holy Land, or there will be none of us here in 20 years." 

This father of two young children, living in Bethlehem 

and struggling to keep his family on the West Bank, is 

considering the option of immigrating for the first time 

in his life. His attitude, I am told, is becoming 

widespread among educated Palestinian Christians. 

Benedict has already shown himself capable of 

rising to the occasion to overcome controversy, as on 

his trip to the United States a year ago when he defused 

the criticism awaiting him about the priest sex scandal. 

His proactive comments to the media on the flight to 

Washington, D.C., let the air out of the balloon of 

invective that was ready to burst upon his arrival. 

The Holy Father may well find a way to navigate 

through the more rocky shores of Israeli-Palestinian 

conflict, and the Palestinian Christians caught in the 

middle. 

 

Deal W. Hudson is the director of InsideCatholic.com 

and the author of Onward, Christian Soldiers: The 

Growing Political Power of Catholics and Evangelicals 

in the United States (Simon and Schuster). 

http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20
http://www.amazon.com/exec/obidos/ASIN/1416524428/insidecatcom-20


 

in
si

d
e
ca

th
o
lic

.c
o
m

 

14 

 

Is Capitalism Catholic? 
Richard Bastien | Column 

4/9/09

eople who study economics are often told that 

modern capitalism is an outgrowth of a certain 

English Protestant or agnostic tradition 

represented by writers such as John Locke, David Hume, 

Adam Smith, and John Stuart Mill. The notion of a link 

between capitalism and Protestantism owes a lot to 

Max Weber's famous thesis The Protestant Ethic and 

the Spirit of Capitalism, published in 1906. He argued 

that the distinctively Protestant values of thrift, 

discipline, hard work, and individualism helped create a 

new "spirit of capitalism" -- the obvious implication 

being that Catholicism was an authoritarian form of 

religion inimical to freedom and self-discipline.  

While this view has been conventional wisdom for 

almost 100 years, it is utterly wrong. For one thing, 

Protestants never had a monopoly over work and 

simple living, both of which were practiced by medieval 

monks many centuries before Luther and Calvin. In the 

words of historian Randall Collins, quoted in Rodney 

Stark's The Victory of Reason: How Christianity Led to 

Freedom, Capitalism, and Western Success, medieval 

monasteries "had the Protestant ethic without 

Protestantism." 

Moreover, capitalism existed in Italian city-states 

during the late Middle Ages, a period not of 

obscurantism and darkness but of progress and 

intellectual vibrancy that established the foundations of 

what eventually became modernity. Shortly after the 

publication of Weber's theory, economic historian Henri 

Pirenne produced a vast documentation showing that 

"all of the essential features of capitalism -- individual 

enterprise, advances in credit, commercial profits, 

speculation, etc. -- are to be found from the twelfth 

century on, in the city republics of Italy -- Venice, 

Genoa, or Florence" (Stark, p. xii).  

The same point is made by the highly reputed 

Fernand Braudel, who argued that "this tenuous theory 

[linking capitalism to the Protestant ethic] . . . is clearly 

false." Long before the emergence of Protestantism, the 

Hanseatic cities of Northern Germany and the Baltic 

took over the place that had earlier been held by "the 

old capitalist center of the Mediterranean" 

(Afterthoughts on Material Civilization).  

What is even more striking, however, is that 

medieval theologians were the first to reflect 

systematically on the principles of a market economy. 

According to the famous Austrian economist Joseph 

Schumpeter, we owe it to the scholastic doctors of the 

late Middle Ages who established the foundations of 

economic science. Referring to these doctors, 

Schumpeter notes in History of Economic Analysis:  

It is within their systems of moral theology and law 

that economics gained definite if not separate 

existence, and it is they who come nearer than 

does any other group to having been the 

"founders" of scientific economics. And not only 

that: it will appear, even, that the bases they laid 

for a serviceable and well-integrated body of 

analytic tools and propositions were sounder than 

was much subsequent work, in the sense that a 

considerable part of the economics of the later 

nineteenth century might have been developed 

from those bases more quickly and with less 

trouble than it actually cost to develop it . . . . 

Other historians have emphasized the role of medieval 

universities in the development of economic thought, 

particularly as regards value and price, two 

fundamental economic concepts that contributed 

mightily to the shaping of different economic schools 

of thought. For example, whether one adopts the labor 

theory of value (which asserts that the value of a good 

is determined by the labor required to produce it) or 

the subjective theory of value (where the value of an 

object is a function of both its scarcity and perceived 

utility) has a major impact on one's economic 

worldview. As Schumpeter and others have noted, 
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nearly all the ingredients of modern value and price 

theory can be found in the writings of medieval 

thinkers. They developed price and value theories 

remarkably similar to neoclassical models and rejected 

the labor theory of value on which Marxist and socialist 

theories are based. Moreover, they acknowledged the 

legitimacy of profits and interest charges as early as the 

13th century.  

According to historian H. M. Robertson, the Jesuits 

also played a major role in the development of 

capitalism in the 16th and 17th centuries by promoting 

enterprise, freedom of speculation, and the expansion 

of trade. "It would not be difficult," he wrote, "to claim 

that the religion that favored the spirit of capitalism was 

Jesuitry, not Calvinism."  

  

While testifying to the intellectual contribution of 

Catholic scholars, these facts tell us little of the 

understanding of economic life by ordinary medieval 

laborers. But there is some evidence to suggest that 

what was being debated in universities was also being 

preached to the faithful. The best illustration of this is 

St. Bernardino of Siena, a Franciscan missionary and 

reformer active in the first half of the 15th century who 

systematized scholastic economics and was one of the 

first theologians to write an entire work dealing solely 

with economics.  

Titled On Contracts and Usury, it provides a 

justification of private property, the ethics of trade, the 

determination of value and price, and the usury 

question. Bernardino described the entrepreneur as 

being endowed by God with a special combination of 

four entrepreneurial gifts -- efficiency, responsibility, 

hard work, and risk-taking -- and argued that the latter 

two legitimized the notion of profit. In short, profit was 

understood as the valid remuneration of the 

entrepreneur.  

Largely as a result of the religious wars of the 16th 

century and the deep rivalries between Protestant and 

Catholic Europe that followed, the body of economic 

thought developed in the Middle Ages seems to have 

gone largely forgotten or ignored throughout the 17th 

and 18th centuries. And, sadly enough, when the 

Catholic Church sought to make pronouncements on 

some of the social and economic issues resulting from 

industrialization and the rise of modern capitalism in 

the 19th century, it made little reference to the 

economic ideas of medieval scholars.  

Over the past 140 years, the Church has issued a 

series of statements on social and economic matters 

that have come to be known as Catholic social doctrine. 

Most of its views on specifically economic issues are 

set out in five encyclicals: Rerum Novarum, issued by 

Pope Leo XIII in 1891; Quadragesimo Anno, issued by 

Pope Pius XI in 1931; and Laborem Exercens, Sollicitudo 

Rei Socialis and Centesimus Annus, all issued in that 

order during the pontificate of Pope John Paul II. 

In terms of economic thinking, the most far-

reaching of these encyclicals is Centesimus Annus. 

What John Paul II argued in this document is: 

a) that a regime that does not make room for 

economic freedom is contrary to human 

nature and brings about social decline, as 

attested by the collapse of the former USSR;  

b) that unregulated "laissez-faire" capitalism 

results in an unjust society; and  

c) that a just social order is one that negates 

neither the legitimate self-interest of 

individuals, nor the risk of abusive economic 

exploitation of the weak by the strong.  

It is in the light of these considerations that 

Centesimus Annus calls for a regulated form of 

capitalism, not entirely unlike that which exists in the 

United States and Canada. To the question of whether 

capitalism is the model that countries seeking true 

economic and civil progress should follow, the 

encyclical offers this answer: 

If by capitalism is meant the positive role of 

business, the market, private property and 

responsibility for the means of production as well 

as free creativity in the economic sector, the 
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answer is in the affirmative . . . . But if by capitalism 

is meant a system in which freedom in the 

economic sector is not circumscribed within a 

strong juridical framework which places it at the 

service of human freedom nor is seen as a particular 

aspect of freedom, the core of which is ethical and 

religious, then the reply is certainly negative. 

What we learn from the latest research in economic 

history is that the Middle Ages was a period not of 

economic stagnation but rather of economic 

fermentation, and that the Church, far from standing in 

the way of medieval economic development, took an 

active part in it both materially, through the economic 

activity of the monasteries, and intellectually, through 

its universities. Today, Catholic social doctrine, 

especially since John Paul II's publication of Centesimus 

Annus, continues in that same tradition to support 

regulated free-market economies and to condemn 

socialism, even in its milder forms.  

 

Richard Bastien is the director of Canada's Catholic Civil 

Rights League for the National Capital area and a 

regular contributor to Égards.  
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Is NFP Catholic Contraception? 
Kate Wicker | Column 

4/10/09
ow'd you do it?" I once asked my 87-year-

old grandmother, the mother of nine 

children. 

"Do what?" Nana asked. 

"Have nine kids," I said. (I mean, obviously.)  

"Oh honey, if God gives you rabbits, then He gives 

you grass," was her response. 

Nana was of the "God Family Planning" mindset. 

God plans families; couples don't. While this laissez-

faire approach did nothing to assuage my fears about 

being open to life, it did make me question whether 

GFP's distant cousin NFP was really nothing more than a 

Catholic barrier method. Abstaining is, after all, the 

ultimate way to block a pregnancy, right? 

I should know a thing or two about blocking 

pregnancy: I spent the first two months of my married 

life on the Pill. Eventually, I came to see that the 

Church's teaching on contraception wasn't an 

oppressive voice telling me "no," but a voice saying 

"yes" to God and the way of truth, yes to the dignity of 

the human person, and yes to a culture of life. 

My husband and I took a leap of faith and began 

practicing NFP, and I became its biggest booster after 

the birth of my first child. NFPers (myself included) like 

to tout its 98.9 percent effectiveness rate -- but does 

that make it significantly different from contracepting? 

Is natural family planning nothing more than what the 

name implies -- a natural, low-tech form of birth 

control? 

Only if you let it be. 

 

NFP is not birth control if you recognize the act of 

sexual intercourse is both love-giving and life-giving. 

Every intimate encounter involves a total and complete 

gift of self-love between husband and wife, and there's 

always a chance that this giving will result in what the 

Catechism calls the supreme gift of marriage (CCC 2378) 

-- another human person. 

When my husband and I had been contracepting, 

we were rejecting even the possibility of opening that 

gift. It was like waking up on that first Christmas 

morning when you realize Santa Claus isn't real. It's 

still fun, but the magic is missing. 

NFP is not birth control if you pray about your 

family -- a lot -- and constantly ask yourselves: Is our 

desire to manage our family size purely a selfish one, 

or are we truly acting out of prudence for our family's 

best interest? With NFP, my husband and I must keep 

a constant dialogue open with each other and with the 

ultimate family planner -- God. 

And NFP isn't birth control if you cooperate with 

the way God made you. With NFP, you see fertility as a 

gift, not something to be suppressed. Even when we 

decide to abstain out of moral sensibility, we're still 

cooperating with the way God made us as male and 

female. 

 

However, NFP can start looking a lot like birth control 

if you treat NFP as a way of taking charge of your 

fertility and are more focused on how NFP works than 

the why behind it. I learned this when I was trying to 

have my second baby.  

After nine months of scrupulous charting and 

sufficient carnal embrace, I still wasn't pregnant. I 

arrived at my Catholic midwife's office with my spiffy 

charts, and she immediately told me to toss them out. 

"Stop thinking of it as natural family planning, but God 

Family Planning." 

"H 
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My immediate reaction was, "GFP? Wait a minute, 

that's what Nana followed -- and she had nine rabbits!"  

It's tough to accept, but my midwife was right. 

Following the "rules" of NFP too vigilantly -- whether to 

postpone or achieve pregnancy -- is really no different 

than approving of society's contracepting mentality that 

having a baby on our time is our right. 

NFP can also become more like birth control when 

your list of "just reasons" (CCC 2368) for postponing 

pregnancy starts to rival your weekly grocery list. The 

Church's teachings do not forbid us from prayerfully 

discerning if it would be prudent to abstain during a 

fertile period, but we have to be careful not to allow 

our weaknesses as humans (primarily selfishness) to 

stand as reasons not to have a baby. 

The bottom line is that, if I truly want to embrace 

the Church's teachings behind NFP, then I must never 

put an obstacle before God, or to allow my own 

selfishness and need for control to get in the way of 

what God has in store for my family, whatever it may 

be.  

It reminds me of more practical wisdom from my 

Nana: "God knows exactly the number of children you 

need. No one wakes up one day with a house full of 

children. God gives you the graces as your family grows. 

You just have to trust them." 

Now that's advice I can use. 

 

Kate Wicker regularly writes for Catholic media, 

including Canticle magazine, Catholic Mom, and Faith 

& Family magazine. She blogs at 

www.KateWicker.com. 

http://www.katewicker.com/


 

in
si

d
e
ca

th
o
lic

.c
o
m

 

19 

 

An Odd Bird  
Christopher J. Scalia | Review 

4/10/09 
 
Flannery: A Life of Flannery O'Connor 
Brad Gooch; Little, Brown & Company; 464 pages, $30 

 
erhaps the most fascinating thing about 

Flannery O'Connor is that she is fascinating at all. 

Compared to other 20th-century literary figures, 

she lived a dull life. She never lost her mind. She didn't 

sleep around. She didn't have a drinking or drug 

problem; the closest thing she ever had to an addiction 

was her love of unusual birds. She lived as a devout 

Catholic and she died one, too, without a crisis of faith 

in between. She shared a house with her mother. 

As the epigraph to Brad Gooch's new biography of 

O'Connor illustrates, not even she thought that sort of 

life made good material: "There won't be any 

biographies of me," she wrote her friend Betty Hester 

(known to readers of O'Connor's letters as "A"), 

"because . . . lives spent between the house and the 

chicken yard do not make exciting copy." 

Happily, Gooch disproves O'Connor's theory with an 

absorbing and accessible biography that should appeal 

to devotees and novices alike. His style is 

straightforward and direct but never dull; his research 

mobilizes many perspectives and voices to uncover his 

subject's life, but rarely slows the pace. 

In many ways, the O'Connor of this biography will 

be familiar to anyone who has read her stories, essays, 

or letters. From a very early age, she was funny, blunt, 

and disarming; socially shy, though confident in her 

opinions. But Gooch shows a much more vulnerable and 

sensitive figure as well. When jilted by her only serious 

love interest, O'Connor was badly hurt. And when 

Hester confided that she had been discharged from the 

military for a sexual encounter with another woman, 

O'Connor reassured her, "It doesn't make the slightest 

bit of difference in my opinion of you, which is the same 

as it was, and that is: based solidly on complete 

respect." 

Unfortunately, Gooch begins the biography the 

same way that Paul Elie introduces O'Connor in his own 

study of her life: with the story of a New Yorker visiting 

her family's home in Georgia to film a chicken she had 

trained to walk backward. Both writers use this 

anecdote, which O'Connor told often, to symbolize her 

own oddness -- the chicken's not the only strange bird 

in the episode. 

O'Connor was otherwise quiet about her 

childhood, but many details of her early family life are 

engaging, including the dynamics in her large genteel 

family, and her close relationship with her father, who 

died of lupus when she was 15 years old. The early 

displays of her sharp satirical wit and keen 

observational skills are very entertaining, especially 

the descriptions of the cartoons she drew in high 

school and college. In fact, it was as a cartoonist rather 

than a student or writer that she most distinguished 

herself at Georgia State College for Women. (Though 

Gooch doesn't say so, she connected her love of her 

cartoons and painting with her fiction, explaining in an 

essay that many fiction writers paint "because it helps 

their writing. It forces them to look at things.") 

O'Connor didn't leave central Georgia until she 

moved to Iowa to study journalism. Quickly realizing 

this wasn't the path for her, she switched programs 

and enrolled in the now famous Iowa Fiction 

Workshop, where she earned accolades from her 

influential instructors and their well-placed friends (as 

well as both the jealousy and respect of her 

classmates). 

Although her family expected her to return home 

after earning her degree, O'Connor secured a writing 

residency at the Yaddo Workshop in upstate New York, 

where she began an important friendship with Robert 
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Lowell. Her time at Yaddo was cut short by political 

controversy when members of the workshop were 

accused of being Communist sympathizers. (Gooch is 

critical of O'Connor's disdain for Communism, calling 

her opinion of it as evil "simple," and her tone toward it 

as "shrill.") Leaving Yaddo, O'Connor spent several 

months in Manhattan before moving to Connecticut to 

live with her close friends Sally and Robert Fitzgerald. As 

Gooch makes clear through this narrative of travel and 

connection with America's highest literary circles, 

O'Connor was not the sheltered wallflower she is often 

considered. 

  

O'Connor was forced into a life of relative solitude 

when she was diagnosed with lupus in late 1950 -- a 

diagnosis her mother initially hid from her, letting her 

believe she had rheumatoid arthritis. From 1951 until 

her death in 1964, O'Connor would live in her family's 

plantation house in Milledgeville, and it was here that 

she wrote her greatest stories. Even in these years, 

however, Gooch shows that she didn't live a hermitic 

existence: She had extensive correspondence, saw 

many visitors, gave many talks out of the state, and 

visited friends in Tennessee. She even, somewhat 

begrudgingly, went on a pilgrimage to Lourdes.  

A creature of habit, O'Connor held fast to a morning 

writing routine, believing in what Jacques Maritain 

called "the habit of art." (Maritain, a French theologian 

whom she mentions often in her letters and essays, gets 

curiously little mention in this biography.) She woke up 

early, went to morning Mass, then wrote from 9 a.m. 

until noon. She wrote deliberately, averaging only three 

pages a day, and revised thoroughly, so what she did 

write often did not survive the next morning's efforts. 

As this painstaking process suggests, she was a 

thoughtful writer, too, and her statements about the 

craft stand among the best of the last century: 

unpretentious, clear-minded, and revealing.  

Though Gooch writes for a general audience, he 

does not gloss over the centrality of O'Connor's 

Catholicism. He treats her faith seriously and 

respectfully, identifying her major theological influences 

(from Aquinas to Teilhard de Chardin) and making clear 

that O'Connor was a devout and thoughtful Catholic. In 

short, he is never condescending and approaches her 

work and life on her own terms. 

That said, Gooch does not emphasize the religious 

elements of O'Connor's fiction. Instead, working from 

the premise that "the separation between her life and 

her art was porous," he focuses on the real-life seeds of 

her stories, the ways that they reflect her personal 

relationships. It is no doubt true that her everyday life 

seeps into her fiction; for example, it is obviously not a 

coincidence that O'Connor, living with her own 

martinet of a matriarch, would have so many stories 

with difficult mothers. Nor is it surprising that these 

moments of crossover are Gooch's emphasis: He is 

writing a biography, after all. And sometimes the 

approach is enlightening, as when he identifies 

parallels between the main character of "An Enduring 

Chill" and O'Connor's bohemian friend Maryat Lee. 

But sometimes O'Connor comes across as a self-

absorbed author of slightly fictionalized diary entries, 

somebody who would be more comfortable moaning 

with Morrissey than philosophizing with Aquinas. And 

it runs counter to her belief, expressed in her letters, 

that "everything has to be subordinated to a whole 

which is not you." 

The book is nonetheless a pleasure to read, both 

because O'Connor's narrow world is so deep, and 

because Gooch writes clearly and with a strong 

narrative momentum. This biography underscores that 

O'Connor's life is an inspiration to any writer, Catholic 

or not, and a model for any Catholic, writer or not. 

 

Christopher Scalia is an assistant professor of English at 

the University of Virginia's College at Wise. He is the 

literary editor of InsideCatholic.com. 
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Catholic Anti-Communism 

Patrick N. Allitt | Classic 

4/4/09 
ommunism was never popular in America, and 

no American group was more fervently anti-

Communist than the Catholics. The American 

bishops, like the Vatican, had condemned Marxism 

before 1900 for its atheism, its violation of natural law 

principles, and its theory of inevitable class conflict. 

They condemned the Russian Revolution of 1917 that 

brought Lenin and the Bolsheviks to power. They 

condemned American Communism in the 1930s for its 

adherence to the Moscow party line, its frequent about-

turns of policy, and its support of the anti-Catholic 

Republicans in the Spanish Civil War. 

Even in the Second World War, when America and 

the Soviet Union were allies against Nazism, Catholics 

kept their distance. Archbishop Francis Beckman of 

Dubuque, for example, warned in 1942 that "the Christ-

haters of Moscow and their international brethren... 

may well take note of the Church Militant when she 

becomes aroused." And even as victorious American 

and Soviet troops shook hands at the River Elbe in early 

1945, Catholic Mind reminded its readers that although 

"during the war there has been much wishful thinking 

about the transformation of the Soviet system... the 

reality remains unchanged." It added that "the war has 

given the dictatorship a stronger, more penetrating grip 

on the country than it ever had before." But it was in 

the twenty years of the "high" Cold War era, 1945-1965, 

that Catholic anti-Communism reached its climax, 

affecting every Catholic at home, at school, at work, in 

politics, in church, and even in devotional life. 

The case against Communism seemed unassailable 

to American Catholic intellectuals. In 1948 John A. 

O'Brien, S.J., wrote, "There is no place for any concept 

of sin and redemption by Christ. Society and man in 

society are borne along like flotsam and jetsam in the 

tide without moral responsibility towards a 

mechanistically predetermined millennium where the 

state, an instrument of oppression, will wither away and 

the brotherhood of man will be realized without the 

fatherhood of God." Communism, agreed Joseph 

McSorley, C.S.P., in a 1947 article for the Paulist Fathers' 

journal, The Catholic World, was "utterly inhuman, in its 

indifference to justice, to mercy, to religion, even to 

logic." A few years later, National Review editor and 

Catholic convert Frank Meyer wrote that "Communism, 

in actual and objective fact, does represent an 

absolute black, and the West, as a civilization in its 

essence, as close to an absolute white as is possible in 

the subdued light which illuminates this imperfect 

world."  

Liberal Catholics shrank from Communism with the 

same sense of horror as the conservatives. The editors 

of Commonweal, for example, wrote in 1953 that they 

were "deeply concerned with genuine measures to 

fight Communism -- moral, economic, military, and 

psychological." Thomas Merton, the convert, Trappist 

monk, and hero of the liberal Catholics, preached an 

unbending anti-Communist message, as did the great 

Jesuit theologian of the era, John Courtney Murray. 

Communism, wrote Murray, "came out of the East as a 

conscious apostasy from the West" and "assumed the 

task at which Jacobinism failed -- that of putting an 

end to the history of the West." Like his fellow Catholic 

intellectuals, Murray had no doubt that he was 

involved in a war for the survival of Western 

civilization and Christianity. 

It was not only intellectuals who refined the anti-

Communist argument. Practical politicians, local and 

national, were equally dedicated to the anti-

Communist cause. The most famous was the junior 

U.S. senator from Wisconsin, Joseph R. McCarthy. 

Backed by the vice president of Georgetown 

University, Father Edmund Walsh, McCarthy made a 

press sensation in 1950 by declaring that he had a list 

of 205 State Department officials who were 

Communist Party members and that President Truman 

had knowingly permitted them to stay in their jobs. 

Throughout the anxious Korean War years that 
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followed, McCarthy continued to make wild claims of a 

widespread Communist conspiracy within the federal 

government, and he won the loyal support of Cardinal 

Spellman of New York, the Knights of Columbus, the 

Catholic War Veterans, and other patriotic 

organizations. Only when he attacked the U.S. Army did 

he overreach the bounds of most Catholics' credulity.  

Other prominent Catholic anti-Communists in public 

life included Senator Pat McCarran of Nevada, head of 

the Senate Internal Security Subcommittee, and 

Thomas Murphy, the prosecutor in the Alger Hiss 

perjury and espionage trials. Murphy recalled with pride 

that "I can't recall one Irish name among the many 

thousands called upon before the House Committee on 

Un-American Activities." Not all Catholics were red-

baiters or McCarthyites, to be sure, but those who 

opposed McCarthy, such as the editors of America and 

Commonweal, argued that his scattershot charges of 

treason were discrediting federal investigation 

procedures and cloaking the real subversive work of 

Communist agents. Rallying to McCarthy, a pair of 

young Catholic intellectuals, William F. Buckley, Jr., and 

L. Brent Bozell, wrote a defense of his methods, 

McCarthy and His Enemies (1953). He may be ham-

fisted, they said, but at least he takes seriously the 

apocalyptic threat of communism.  

Bishops, priests, and ordinary Catholic citizens 

joined intellectuals and politicians in the struggle 

against Communism. Frequent sermons and pastoral 

letters reminded Catholics of the evil they faced in the 

great world standoff of the Cold War, and most of them 

supported the American policy switch to a defense 

based on nuclear deterrence. Cardinal Francis Spellman 

of New York took second place to no one in his anti-

Communist fervor, and he began to interpret any sign of 

opposition to his will as a sign of Communist 

subversion. In 1949 he even tried to discredit striking 

Catholic gravediggers in his diocese by making the 

outrageous claim that they were Communists. (The ploy 

backfired because their union was militantly anti-

Communist. Some of the cemetery workers had been in 

fistfights with pro-Communist unionists in defense of 

the Church.) Archbishop Richard Cushing of Boston 

hired a personal "expert" to advise him on Communism 

between 1959 and 1963. His choice was Louis Budenz, a 

former Communist who had converted to Catholicism in 

1946 and become an informer to government 

investigators against his old party comrades.  

  

As Catholics moved out of the urban immigrant 

ghettoes and into the rising suburbs in the 1940s and 

1950s, tens of thousands of them bought televisions, 

the era's great new technology. Many of them had 

been listening to the radio for twenty years or more 

and could remember the staunchly anti-Communist 

Detroit priest Father Charles Coughlin from the 1930s. 

Now, in Monsignor Fulton Sheen (bishop from 1951), 

they had their first television star with his popular 

weekly show Life is Worth Living. Sheen could hold his 

own against rival media gurus of the moment like 

Norman Vincent Peale. His Peace of Soul (1954) was a 

best-seller. But Sheen was as zealous against 

Communism as his boss, Spellman, and he too favored 

vigorous measures to root out pro-Communist 

sympathizers from the government and from American 

colleges. In one broadcast he declared: 

Communism is the social body what leprosy is to 

the physical body; in fact it is more serious, for 

Communism affects personality directly, while disease 

affects the mind and soul only indirectly. In moral 

language, Communism is intrinsically evil. It is evil 

because it submerges and destroys personality to the 

status of an ant in an anthill; free government is made 

impossible through its basic principle enunciated by 

Engels, that freedom is necessity or obedience to a 

dictator. 

His book Communism and the Conscience of the 

West (1948) was a protracted warning against the 

Soviet parody-religion of Communism, which reminded 

Catholics that they would have to muster a zeal equal 

to the Communists' own in fighting back against them.  

Even devotional life was affected by anti-

Communism, as the Catholic historians Thomas 

Kselman and Steven Avella have shown. An apparition 
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of the Blessed Virgin Mary to a group of children at 

Fatima, Portugal, in 1917, had inaugurated the Virgin's 

own war against Communism. According to the Catholic 

Mirror of 1948 she had told the children, "If my 

requests are heard, and the world is consecrated to my 

Immaculate Heart, Russia will be converted and the 

world will have peace," but "if my requests are not 

heard, the evil doctrines of atheistic Russa will spread 

over the whole world." Members of the "Blue Army," 

founded in America in 1950, honored the Fatima 

visionaries and circulated Soul magazine to 70,000 anti-

Communist enthusiasts. A Wisconsin housewife, Mrs. 

Mary Ann Van Hoof, also beheld the Virgin in 1950. The 

Virgin told Mrs. Van Hoof and the crowds who began to 

gather on her farm that the Korean War, then in its 

early days, was the beginning of the end unless 

American Catholics rededicated themselves to prayer 

and piety.  

Underlining fears of a Communist "Fifth Column" in 

the nation, the Virgin also disclosed that "the Enemy of 

God is all over America. You'd be surprised if the 

sheep's clothing were taken off -- and how they'd spring 

up around you." She added that "the black clouds are 

coming" and that "Alaska is the first stepping stone," 

more ominous warnings to a nation afraid of Soviet 

invasion. Novenas to pray for the conversion of the 

Russians were common in urban dioceses, organized by 

the Blue Army, the Knights of the Immaculata, and 

other devotional groups. 

Catholic newspapers and magazines kept the anti-

Communist fires burning brightly by bringing news of 

fresh persecutions into every Catholic home. Soviet 

conquests in Eastern Europe meant that the large 

Catholic populations of Poland, Hungary, and 

Czechoslovakia -- and several senior churchmen, 

including Archbishop Stepinac in Yugoslavia -- lived "in 

chains" behind the Iron Curtain. The most dramatic 

incident was the Hungarian Revolution of 1956, when a 

combination of workers and students, many of them 

Catholics, overthrew the puppet Soviet regime in 

Budapest and set free the prince-primate of their 

Church, Cardinal Joszef Mindszenty, who made a 

triumphant entry into the city. He was not at liberty for 

long because a Soviet counterattack rolled into 

Budapest and crushed the uprising. Mindszenty, in fear 

for his life, sought sanctuary at the American embassy. 

A diplomatic stand-off followed, leaving Mindszenty 

stranded there for the next eighteen years. The Soviets 

would not promise him safe conduct out of the country 

while the Americans would not hand him over to his 

tormentors. He became a living example of the Catholic 

refusal to compromise with Communism. American 

Catholics lionized him for this show of unflagging 

determination. Hungarian refugees to America spread 

word of his example and helped form "Mindszenty 

societies," Catholic groups to study Communist 

techniques. A Catholic church in New Brunswick, New 

Jersey even erected a statue of Mindszenty. 

  

China as well as Russia became a source of acute 

anxiety in the early Cold War years. In 1947 the 

Catholic archbishop of Nanking, Paul Yu-Pin, told an 

audience in Washington that although the fighting 

between Mao Zedong and Chiang Kai Shek had "the 

appearance of a civil war," it was really "the beginning 

of an international war, a world war, launched by the 

Soviet Union against the democracies." The victory of 

Mao's "Red" Chinese in 1949 horrified a generation of 

American idealists, missionaries, and policy makers, 

who found it difficult to believe, then or later, that this 

was more a domestic revolution than a Soviet 

conquest.  

A steady stream of atrocities, with missionaries or 

Chinese Catholics as the hapless victims, sustained 

American Catholics' apostolic indignation through the 

1950s and early 1960s. More volatile was Vietnam, 

where even American help could not prevent the 

collapse of the old French colonial empire in 1953 to a 

Communist attack. Catholic anti-Communists could 

take comfort from the brave work of Dr. Tom Dooley in 

Vietnam and neighboring Laos. Dooley, a St. Louis-born 

navy doctor, supervised the evacuation of Catholic 

refugees from northern to southern Vietnam in 1955 

and wrote a moving book about the experience, 

Deliver Us From Evil, which became a Catholic best-
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seller. Later he wrote sequels, describing the simple 

medical centers he built to bring basic health care to 

neglected Laotions. His self-image, as historian James 

Fisher shows in a new biography, was that of a man 

advancing the anti-Communist cause with a 

stethoscope in one hand and a crucifix in the other. This 

work was a public relations bonanza for the American 

government and the Catholic church, made all the more 

poignant by the fact that Dooley died young, only thirty-

four years of age. He became almost a saintly figure to a 

generation of young Catholics. Like Mindszenty he 

embodied American Catholic Anti-Communism at its 

most heroic and high-minded. 

Ironically, few Americans had practical 

opportunities to act on their deeply held anti-

Communist convictions. As the Hungarian Revolution 

had shown, President Eisenhower did not dare to 

intervene on behalf of anti-Communist rebels behind 

the Iron Curtain. America's nuclear arsenal was already 

big enough to pulverize the Soviet Union but Russia had 

nuclear bombs too, which induced a strategic deadlock. 

For forty-four years the face-off continued, with each 

side frozen in place, blending overwhelming firepower 

with effective powerlessness. In retrospect it is clear 

that much of the energy diverted into seeking domestic 

Communists was ill spent. American Communist Party 

members and ex-members certainly existed, but not in 

large enough numbers or with enough unity to make a 

credible threat to national security. Meanwhile, 

Catholics' zeal to stamp out domestic Communism gave 

them a reputation among other population groups of 

abusing constitutional rights and favoring an oppressive 

state bureaucracy. The unkindest cut came from Paul 

Blanshard, an anti-Catholic polemicist, whose 

Communism, Democracy, and Catholic Power (1951) 

drew readers' attention to the "deadly parallels" 

between Catholicism and Communism. They were, he 

said, twin tyrannical systems threatening American 

democratic freedoms. 

But while Catholics' outspoken anti-Communism 

gave them bad publicity among civil libertarians, it won 

them the applause of "law and order" organizations, 

such as the untiring FBI under J. Edgar Hoover, who 

recruited heavily among Catholics. Anti-Communism 

was a good symbolic issue for Catholic immigrants and 

their children, too. They could allay nativist fears about 

divided loyalties by pointing to their anti-Communist 

ardor as evidence of "one hundred percent 

Americanism."  

  

The broad anti-Communist consensus among American 

Catholics broke down as Vatican II ended in 1965. Pope 

John XXIII's peace encyclical, Pacem in Terris (1963), 

took some of the crusading wind out of anti-

Communist sails, and Paul VI tried to make diplomatic 

contact with the Soviet Union. At home Catholics 

began to divide over other issues. First the civil rights 

movement caused a sharp difference of opinion. 

Catholic conservatives argued that activists like Martin 

Luther King, Jr., were Communist dupes. Catholic 

liberals like the Jesuit priest John Lafarge countered 

that King was a "prophetic" religious figure whose acts 

of witness ought to awaken Catholic consciences too 

long asleep. Then the Vietnam War tore apart the 

Catholic anti-Communist consensus. Cardinal 

Spellman, unshaken in his old beliefs, went to Vietnam 

to pray with the troops at Christmas in 1966, but by 

then the outspoken "Catholic left," led by the Berrigan 

brothers, priests with a talent for theatrical gestures, 

was arguing that an obsession with Communism had 

blinded American Catholics to issues of social justice, 

peace, and freedom. America, in this telling, was the 

enemy of freedom, rather than its last bastion. 

The "culture wars" of the 1970s and 1980s 

contributed to the fragmentation of American Catholic 

culture, which enjoyed little of the certitude that had 

held it together in the 1950s. Marxist Communism as 

an atheist ideology had lost virtually all its radiance by 

the mid 1970s though it began to show up in religious 

dress, much modified, in elements of liberation 

theology. Still, the old anti-Communist verities lived on 

in the mind of Pope John Paul II. Annealed to political-

religious struggle in Cold War Poland, he recognized no 

essential change in the situation, however much his 

American flock might be experiencing second 



 

in
si

d
e
ca

th
o
lic

.c
o
m

 

25 

 

thoughts. The events of 1989 vindicated him, enabling 

Catholic anti-Communists everywhere to rejoice. Their 

own view of the world had prevailed while its greatest 

rival of the century had degenerated and then died.  

 

Patrick N. Allitt is Goodrich C. White Professor of History 

at Emory University. This article originally appeared in 

the March 1996 issue of Crisis Magazine. 
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Swinging at Windmills: The Catholic Conspiracy Theories 

Sandra Miesel | Classic 

4/8/09 
uestion: Who's afraid of Jews in the 

boardroom? Freemasons in the basement? 

Reds under the bed? Black helicopters in the 

sky? Answer: A surprising number of otherwise sensible 

people. Even under the new shadow of terrorism, old 

fears live on, breeding bogeys that knot together in a 

vipers' tangle of menace. 

Regrettably, Catholics do their share of worrying 

about the Judeo-Masonic-Communist conspiracy and/or 

the imminent arrival of the Antichrist to rule over the 

New World Order. Their anxieties are often fueled by 

anti-Semitic screeds, polemical histories, eccentric 

economics, and even heavenly messages. Fear-

mongering is standard fare in the pages of radical 

traditionalist publications such as The Remnant, 

Catholic Family News, and The Fatima Crusader. The 

principal Catholic publisher of such conspiracy theories 

is Omni/Christian Book Club of Palmdale, California. 

Books and tapes of this sort are routinely featured in 

the mail-order catalogs of Catholic Treasures of 

Monrovia, California, and Our Lady's Book Service of 

Constable, New York, but they may also find their way 

into local religious bookstores. 

To be sure, conspiracy junkies are a tiny subculture 

in the midst of 63 million American Catholics. (The 

Remnant's circulation is about 7,000.) But the wily ones 

are learning to use the Internet, and what they lack in 

numbers, they more than make up for in fervor. 

  

The Protocols of Paranoia 

Anti-Semitism is the fundamental fear, the longest 

hatred. Historian Leonard Dinnerstein defines it as 

"hostile expressions toward or negative behavior 

against individuals or groups because of their Jewish 

faith or heritage." Although antagonism toward Jews 

predated the Christian era, it fed -- and in some places 

still feeds -- on Christian attitudes of contempt toward 

the "Christ-killers." But what's of particular interest here 

is modern anti-Semitism and the hardening of 

conspiracy theories in the 19th and 20th centuries. 

France was a major catalyst. Some French Catholics 

couldn't forgive Jews for getting full citizenship -- an 

unprecedented privilege in Europe -- from the anti-

Catholic Revolutionary government in 1790. Jews 

compounded their sin by prospering. 

Accused of having too much money and power, 

although they constituted only 0.02 percent of the 

population, 19th-century French Jews were caught 

between feuding White Monarchists and Red 

Republicans. Reactionary Catholics identified Jews with 

the hated forces of modernity and secularization, 

Freemasonry and socialism. Even the early promotion 

of Lourdes became a vehicle for ugly anti-Semitic 

propaganda. 

In the 1890s, the decade of the Dreyfus Affair, 

czarist Russian secret agents adapted a French satire 

on Napoleon III into the infamous Protocols of the 

Learned Elders of Zion. Made public in 1902, this 

document purports to be notes from a meeting of 

leaders in the 2,000-year Jewish conspiracy to rule the 

world. The protocols provided the foundation for many 

of the worst anti-Semitic theories in the 20th century, 

influencing even Hitler. 

Within a decade (1912), Msgr. Ernest Jouin of 

France had founded the International Revue of Secret 

Societies for conspiracy connoisseurs. Its outrage 

appealed to Irish Holy Ghost Rev. Denis Fahey, whose 

imagination had been captured by Jesuit priest 

Mathieu Deschamps's Secret Societies and Society. 

(The Roman Jesuit publication Civiltà Cattolica had 

been a font of anti-Semitism in the previous 

generation; it had even suggested that all Jews be 

stripped of citizenship.) 
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Father Fahey (1883-1954) undertook a one-man 

crusade against what he called Jewish naturalism, which 

was supposedly the guiding philosophy of the Jewish 

nation since it rejected Our Lord. The theory goes like 

this: Since spurning the Bible for the Talmud and the 

Kabala, Jews no longer believe in God. Century after 

century, they systematically attack the kingship and 

high priesthood of Christ in a relentless drive to 

enthrone their race as collective messiahs over the rest 

of mankind. 

Father Fahey offers no evidence of a universal 

Jewish antitheism or exaltation of Talmud over Torah. 

(Opposing "Talmudic Jews" to biblical Jews is like 

contrasting "Canonical Catholics" with Gospel 

Catholics.) No matter. On his premise of Jewish 

naturalism, Father Fahey erected ominous theories 

embellished with questionable facts from fascistic 

writers such as Nesta Webster, A.N. Field, and Léon de 

Poncins (all radical traditionalist favorites). His 

repetitive books -- all with imprimaturs -- include The 

Mystical Body of Christ in the Modern World (1935) and 

The Kingship of Christ and Organized Naturalism (1943), 

expanded as The Kingship of Christ and the Conversion 

of the Jewish Nation (1953). 

Even Hilaire Belloc, whose distasteful book The Jews 

(1937) describes Jews as inassimilable aliens, scoffed at 

Father Fahey's Jewish conspiracy theories: "The thing is 

nonsense on the face of it." Father Fahey retorted that 

Belloc just didn't understand naturalism. (Father Fahey's 

nose for Jewish naturalism was so sensitive he could 

detect it in the silent film classics Ben-Hur and King of 

Kings.) 

Although fond of counting Jewish noses in 

Hollywood, the Politburo, and the United Nations, as 

well as sniffing out people with Jewish blood, Father 

Fahey denied that he was an anti-Semite because he 

honored pre-Christian Jews. Nevertheless, he enjoyed 

quoting papal policy statements against Jews, coyly 

refused to reject the long-debunked Protocols, praised 

the anti-Semitic activities of Henry Ford, and denied the 

death toll from the Holocaust. 

Father Fahey, dead for five decades, may seem an 

obscure figure to belabor, but his influence is still very 

much alive on the Catholic right. He has a larger current 

audience than the more famous Irish-American figure 

he inspired -- Rev. Charles Coughlin. (Omni/Christian 

Book Club, a publisher of the Protocols, offers 14 titles 

by Father Fahey versus two by Father Coughlin.) 

According to Leonard Dinnerstein, Father Coughlin 

"developed the largest following of any demagogue in 

American history." Starting in 1933, Father Coughlin's 

honey-tongued tirades against bankers, Communists, 

Roosevelt, and other enemies focused ever more 

sharply on Jews until he was actually recycling Nazi 

propaganda to his 3.5 million radio listeners, his one 

million weekly newspaper subscribers, and the legions 

in his political party, the Christian Front. He shared 

Father Fahey's false belief that Jews provided the 

manpower and money power for the Bolshevik 

Revolution. Rome and the U.S. postmaster general 

finally silenced Coughlin in 1942. 

Anti-Semitism ebbed among Catholics and other 

Americans after World War II, and only extremists still 

fear cabals of Jewish financiers or question Jews' rights 

in society. 

The Church in America has worked hard to achieve 

these goals, but progress hasn't been uniform 

throughout the world. In 1962, a singularly vicious 

specimen of Catholic anti-Semitism was published just 

before Vatican II, reportedly by a team of twelve 

clerics -- probably Latin Americans and one said to be a 

bishop -- under the pen name "Maurice Pinay." They 

were attempting to forestall any concessions to the 

Jews, such as would occur in the council's declaration 

on non-Christian religions, Nostra Aetate, which 

"deplores all hatreds, persecutions, displays of 

antisemitism leveled at any time or from any source 

against the Jews." 

"The Plot Against the Church" spews venom like a 

geyser of hot sewage. For them, "the damned Jews" 

are literally a "Synagogue of Satan" and their 

ubiquitous iniquity is responsible for every evil that has 

befallen the Church -- persecutions, heresies, 
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barbarian invasions, the Reformation, revolutions -- 

from Roman times to the present. Moreover these 

adepts of black magic and Satanism are the 

"wirepullers" behind Freemasonry and communism, 

ever conspiring to destroy the Church and rule the 

world. 

Father Fahey, Father Coughlin, and their forebears 

are among "Pinay's" sources, and like them, "Pinay" 

denies being anti-Semitic. Nevertheless, "The Plot 

Against the Church" proposes that Jews be expelled or 

enslaved, despoiled of their property, segregated, and 

forced to wear visible marks -- all in accordance with 

ancient Church canons and papal bulls. "Pinay" 

especially wants to root out Catholics of Jewish descent 

who are a secret fifth column subverting the Church. 

With this sort of vileness in the recent past, is it any 

wonder that some Roman clerics whisper that powerful 

Jews are behind America's priest scandals? Or that the 

Anti-Defamation League detects "hardcore anti-Semitic 

beliefs" in 44 percent of our foreign-born Hispanics? 

Fear of Jewish plots will not entirely die. 

 

It's the Freemasons -- Again! 

An important thread in the all-encompassing cloak of 

Jewish conspiracy is Freemasonry. The "Judeo-Masonic 

plot" remains a shibboleth among radical traditionalists 

because they are unshakably certain that Jews founded 

the Craft and use it to undermine Christianity. Some 

authors who push this theory include: Deschamps, 

Jouin, Fahey, Webster, de Poncins, Chilean cardinal José 

Maria Caro y Rodriguez, and Irish-Australian monsignor 

George Dillon, who expected that the Masonic 

Antichrist "will find the Jews the most inveterate haters 

of Christianity, the deepest plotters, and the fittest to 

establish his reign." 

These vigilants note that the central Masonic myth 

is the rebuilding of Solomon's Temple, point to 

cabalistic symbolism and Hebrew terminology in their 

rituals, and pronounce the enterprise Jewish. They 

never consider that the Old Testament–oriented 

Protestants who founded Masonry could have used 

Hebraic references, and they seem to know very little 

about the mystic fads that incubated the minds of early 

modern Europe. (The original Rosicrucians and similar 

crazes have been richly analyzed by Frances Yates.) 

Finally, the purveyors of this theory fail to ask what -- 

aside from conspiring -- Masons got from the Craft. 

Using actual lodge records, Margaret Jacob's Living the 

Enlightenment shows that the appeal lay in civic 

sociability outside the limits of class and station. 

Contemporary historians trace Masonry to lodges of 

"operative" stonemasons in late 16th-century Scotland 

that were taken over by men interested in the 

symbolic possibilities of architecture. Such 

"speculative" masons active in England by the 1640s 

formed the Grand Lodge in London in 1717. The Craft 

reached Europe by 1721 and America by 1730 before 

attracting its first papal condemnation in 1738. Eight 

more denunciations would follow because of 

Masonry's anti-supernaturalism, indifference to 

religion, and objectionable oaths. Catholics are still 

forbidden to join, although canon law doesn't mention 

Freemasons by name. 

In 1776, what Jacob calls "a radicalized mutation of 

the Masonic gene" brought forth the Illuminati, 

founded by canon law professor Adam Weishaupt. 

(Febrile minds imagine Jews having had a hand in the 

matter.) These mystic masterminds of Masonry were 

closed down by the Bavarian police in 1785 but are still 

imagined to lurk in the corridors of power. 

Being generally liberal in politics, Masons often 

participated in revolutions. The Masonic affiliations of 

Washington, Franklin, and other founding fathers 

mean that, for some traditionalist Catholics, the United 

States has no right to exist. Or so says The Remnant's 

top writer, Solange Hertz, author of The Star-Spangled 

Heresy: Americanism and an implacable foe of the 

Judeo-Masonic peril. (For good measure, Hertz has 

denounced Mother Teresa as a New Ager.) 

Other critics, such as Ted Flynn in Hope of the 

Wicked, ferret out Masonic symbolism in our national 

emblems because Masons were involved in the 

designs. He reads the American Eagle as a Masonic 
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phoenix and the Statue of Liberty as a Masonic goddess. 

Flynn's source, Ralph Epperson, tries to make former 

President Ronald Reagan's inauguration facing the 

Washington Monument into Masonic sun worship. 

Because the Masons claim the number 13, it must 

be theirs -- everywhere. But units of 13 in our Great Seal 

refer to nothing more ominous than the 13 original 

colonies, which existed for 44 years before the 

Revolution -- rather a long wait to match a Masonic 

timetable. The alarming All-Seeing Eye also happens to 

be an old sign of the Holy Trinity, found in Baroque 

churches. (One breathlessly awaits revelations about 

the AOL logo.) 

But it was the French, not the American, Revolution 

that stamped the Masons and their Illuminati masters 

as experts in rebellion, according to theories separately 

propounded by ex-Jesuit Augustin de Barruel (1741-

1820) and Scotsman John Robison (1797-1798) and still 

popular in paranoid circles. Contemporary histories 

prefer to see people with radical sympathies becoming 

Masons rather than Masons becoming radicals. 

Masons were, of course, active in the Latin-

American revolts against Spain, the revolutions of 1848, 

and the reunification of Italy. They did immense harm 

to the Church in the Mexico Revolution and the Spanish 

Civil War. But to blame them for uniting the German 

Empire and for overthrowing the Manchus is just piling 

on. 

Continental "Grand Orient" Masons were the 

instigators in these conflicts. Nearly all the world's 

Brethren, however, belonged to Anglo-Saxon lodges. 

They had no need to attack the Establishment because 

they were the Establishment, especially in Great Britain, 

where royals were their traditional protectors and the 

Craft was called "the Tory Party in aprons." 

As for America, Behind the Lodge Door by Paul 

Fisher looks at the sorry record of American Masons in 

outbreaks of nativism, the Ku Klux Klan, and church-

state relations. But Fisher, who does not link Masonry 

with the Jews, far exceeds his evidence to connect them 

with ancient cults, Illuminati plots, and the assassination 

of President Kennedy. William Wahlen's Christianity and 

American Freemasonry is a far more sensible Catholic 

book on the subject. 

Anglo-Saxon Masonry is fading away, no longer 

attracting many men to its "Light," no longer conferring 

advantages in business or politics. Neither U.S. Supreme 

Court justices nor archbishops of Canterbury are 

Masons these days. Relations between Church and Craft 

are more polite than formerly. But some Grand Orient 

brethren still managed to do dramatic harm in 1981 by 

scamming the Vatican's bank out of millions and by 

conspiring against the Italian government in the P-2 

Lodge scandal. 

Although none of the thousand men enrolled in P-

2 was a Catholic cleric, the notion that the Church, 

particularly the Italian Church, is packed with secret 

Masons lives on. Why, it was plotted out more than 

150 years ago in The Permanent Instruction of the Alta 

Vendita and similar documents outlining well-laid 

plans to pervert the Church and elect a Masonic pope. 

This fantasy was promoted by Malachi Martin (who 

claimed there were Satanists in on it, too) and 

preached by ex-Dominican John O'Connor (who thinks 

only one or two cardinals are really Catholic). 

Ecclesiastical Masonry is a favorite radical 

traditionalist explanation for Vatican II and the 

changes it made. Paul VI's top officials were rumored 

to have been Masons, and a Mason is supposed to 

have mutilated the Mass. Their dastardly plan calls for 

the next pope to be the Antichrist or his servant. 

And drawing on Revelations 13, locutionist Rev. 

Stefano Gobbi has recorded apocalyptic messages 

about "the black beast," Satan-worshipping lay 

Masonry, and "the beast like a lamb," traitorous 

ecclesiastical Masonry. These were to set up a false 

church and a false Christ by 1998. Apparently, the End 

Times have since been rescheduled. 
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Communist Financiers  

It wasn't enough for Jews to have one secret hand 

operating as Freemasonry; they needed a second hand 

operating publicly as Communism -- or so the vigilants 

say. Because Karl Marx was a rabbi's son, Communism 

was a Jewish invention. No matter that Marx 

denounced all faiths including his own; race trumps 

religion for anti-Semites. They pore over long lists of 

early Bolshevik officials matched with putative Jewish 

birth names and tote up the ranks of Jewish-American 

financiers who are said to have bankrolled the Russian 

Revolution. Father Fahey found this so engrossing, he 

even devoted a book to it, The Rulers of Russia. 

Such "facts," however, are unknown to historians 

who work from original sources. It was imperial German 

gold, not money from Jewish-American financiers, that 

bankrolled the Bolsheviks. Possibly originating as White 

Russian propaganda, these tales were picked up by 

Fascists. 

Missing are discussions of why secular Jews might 

have hated the czars. The conspiracy theorists don't say 

much about the centuries of pogroms and cruel laws, 

the creation of the Protocols released locally in 1902, 

and Europe's last trial of a Jew for ritual murder in 1913. 

Neither do we hear of purges thinning the ranks of 

Communist Jews or strident Soviet anti-Zionism 

between the World Wars or repressions that led a 

million Jews to emigrate to Israel in the 1980s. 

But where the Soviet Union is concerned, the past is 

never forgotten; it's not even past. Radical 

traditionalists are convinced that recent changes are all 

illusions, that the old USSR is just as Red as ever. The 

Fatima Crusader claims that Russia would convert to 

Catholicism in a day if only the pope would wave his 

magic crosier and consecrate it -- accept no substitutes -

- to the Immaculate Heart. 

Such views are fed by Alexander Golitsyn's New Lies 

for Old, a small-fry KGB defector's decipherment of the 

Soviets' 50-year-old master plan for conquest. Golitsyn's 

failure to foresee the fall of the Iron Curtain hasn't 

shaken his supporters' confidence. The revision of his 

1984 text is read as eagerly as the original. 

Further evidence of faith in Communist trickiness is 

the persistent popularity of Anti-Apostle 1025 by Marie 

Carré, originally published in France in 1972. This 

purports to be a memoir by the 1025th Red to 

penetrate Catholic seminaries, but it is manifestly a 

feeble example of radical traditionalist propaganda that 

even fails to factor in the Russian purges. 

The main character is a Polish orphan -- the careful 

reader will note he's a Jew -- recruited by a Soviet 

spymaster between the World Wars to penetrate and 

subvert the Catholic Church. This is supposed to 

explain post-Vatican II changes, although Communist 

control never altered dogma or worship behind the 

Iron Curtain. 

The fable may have been inspired by a remark 

attributed to a Catholic convert from Communism, 

Bella Dodd, in the 1950s. Dodd implausibly claimed to 

have sent a thousand young men into American 

seminaries, but she also insisted that the Communist 

Party of the U.S.A. secretly took its orders from 

American capitalists. 

Other conspiratorial threads come together in the 

writings of Josyp Terelya, a Ukrainian Catholic Gulag 

survivor and visionary. Although it's painful to criticize 

someone who's suffered so much for the Faith, his 

1995 book, In the Kingdom of the Spirit, is filled with 

groundless claims. 

Terelya sees Satanists and Masons everywhere: 

Marx and Engels were Masons who met at a black 

Mass; high-ranking Reds have always been Masons; a 

leading curia cardinal is a Mason; Lenin was both an 

anti-Christ and a hermaphrodite; Yeltsin is a demon. 

Five million Americans are virgin-raping Satanists, and 

Russian Communist armies are flooding across 

American states. The final Antichrist, whose name is 

Valentine Lavrova, is already on earth and will work 

through the United Nations, a Zionist creation. (Terelya 

is anti-Zionist, not anti-Semitic.) Meanwhile, Satan is 

coding us "through isotopes in the left hand" as 
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Armageddon nears. Catholics who disagree with him 

are themselves secret Satanists. 

Terelya represents an apparitionist strain now 

infecting alarmist Catholic literature. Protestant 

vigilants like Ralph Epperson, Gary Kah, and Dennis 

Cuddy make similar use of the Bible to back their 

speculations. Both approaches yield a turbulent mix of 

politics and eschatology. 

Catholic conspiracy theorists ransack old prophecies 

and repackage old devotions to fit modern conditions. 

They have Our Lady of Good Success improbably 

denouncing Freemasons and the world republic -- in 

1610. It is safe to assume that earlier messages have 

been tampered with when they refer to the 20th 

century: No one counted by centuries before 1550. 

Much attention is being given these days to the 

visionary Anne Katharine Emmerich (d. 1824), who 

foresaw a Masonic-led "false Church," and to the 

secrets of La Salette (1846) for predicting that "Rome 

will lose the faith and become the seat of Anti-Christ." 

American locutionist John Leary is currently getting 

politics-laden messages from Jesus warning against 

smart cards and "the chip in the hand." 

These trends fuse in the career of Ted Flynn, 

founder of MaxKol Communications. His Thunder of 

Justice (1993, written with his wife, Maureen) is a 

melange of messages and prophecies that failed to 

materialize by the year 2000. His Hope of the Wicked 

(2000) attempts a unified field theory of conspiracies. 

Hope of the Wicked's bibliography replaces Catholic 

classics of paranoia with newer Protestant and 

conservative works, mostly from Evangelical presses or 

self-published. (Among such recent sources are Ralph 

Epperson, Gary Kah, and Richard Wurmbrand.) Yet we 

see the same obsessive search for coherence, the same 

copious but largely worthless documentation, the same 

faulty logic as earlier materials. 

Overt anti-Semitism drops out, although Flynn likes 

to spotlight Jewish villains and makes the Rothschilds 

the root of all evil -- they even fomented the American 

Civil War for gain. (His favorite villain, former national 

security adviser Zbigniew Brzezinski, is a Catholic.) 

Flynn's new scenario runs from Illuminati to Masons to 

Yale's Order of Skull and Bones (why is it never the 

Harvard Fly Club?) to One-Worlders to an alphabet soup 

of enemies far and near (the Council on Foreign 

Relations, the Bilderbergers, the Trilateral Commission, 

the Federal Emergency Management Agency, and the 

National Security Agency) supported by New Agers 

who also derive from Masonry through Theosophy -- 

the whole cross-linked by the mostly Jewish 

international bankers who secretly own our Federal 

Reserve System. Their goal is to transform the UN into 

a global New World Order prepped for Luciferic 

mischief.  

Flynn's mad gallop from one menace to another is 

no more impressive in total than his section that 

blames the Rothschilds for the Civil War. But like other 

merchants of paranoia, he evokes the Hidden Enemy 

memorably sketched by historian Richard Hofstader, 

"a perfect model of malice, a kind of amoral superman: 

sinister, ubiquitous, powerful, cruel, sensual, and 

luxury-loving." 

The Universal Foe is here, there, and everywhere. 

Or so the fear mongers say. 

 

Sandra Miesel, a medievalist and Catholic journalist, 

writes from Indianapolis. This article originally 

appeared in the December 2002 issue of Crisis 

Magazine. 

 


