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The Pope Should Go to Gaza

Deal W. Hudson | Column
4/13/09

l ' he Holy Father should not be coming to the
Holy Land without visiting Gaza." The
bitterness in his voice was obvious as the

professor at Bethlehem University talked to me about

Pope Benedict XVI's visit next month. | found that his

attitude is the rule, rather than the exception, among

Palestinian Christians in the Holy Land.

In interviews conducted with over twenty
Palestinian Christian leaders last week, | was surprised
to discover no enthusiasm whatsoever for the
upcoming papal visit. "The pope's visit here will only
legitimize the recent Israeli operation in Gaza and the
intentions of the right-wing government elected in

February," the professor explained.

Palestinian Christians have expressed their concerns
directly to Benedict. In a little-noticed letter of February
20, 40 members of the Christian community in the Holy
Land told the pope his visit would only serve to endorse
Israeli government

policies, "leading to more

cooperation from the United States and Europe."

Nidal Abu Zuluf is associate director of the YMCA in
Bethlehem and coordinates a network of Christian
organizations. As he gave me a copy of the letter, he
asked, "Why now? It's a bad time for the pope to come,
and there is no clear message, unless he goes to Gaza."

From what | saw and heard there, adding Gaza to
the papal visit to the Holy Land would indeed send a
message to all concerned, including Hamas, which some
Christians fear was strengthened by the three-week
Israeli offensive. Benedict could visit Holy Family Parish
in Gaza City, where Msgr. Manuel Musallam and his
parishioners lived through the bombing that began on
December 28 and the ground invasion a week later on
January 3, 2009. Monsignor Musallam and his parish
minister to the 200 Catholics remaining in Gaza (there
are approximately another 3,000 Christians, most of
whom are Greek Orthodox).

Unfortunately, the itinerary of the trip, set for May
8-13, does not include Gaza -- it basically repeats the
schedule of Pope John Paul Il from March 2000.
Benedict arrives in Amman, Jordan, before visiting
Jerusalem, Bethlehem, and Nazareth. The problem,
according to Abu Zuluf, is that the Holy Land is a "very
different place" than it was in 2000. Ever since the
uprising (Second Intifada) that followed the visit of
Prime Minister Ariel Sharon to the Temple Mount in
September 2000, the West Bank has been in a state of
lock-down enforced by hundreds of miles of security
walls, checkpoints, settlements, settler roads, and
harsh restrictions on freedom of movement.

Palestinian Christians have virtually no access to
the holy sites in East Jerusalem, Galilee, and Nazareth.
Abu Zuluf, a native of Bethlehem, has not been able to
visit the Church of the Holy Sepulchre in Jerusalem
since 1993, even though it is just a few miles away.
Sadly, his situation is typical for Christians in
Bethlehem and the adjacent, largely Christian cities of
Beit Jala and Beit Sahour.

According to Br. Jack Curran, vice president for
development of Bethlehem University, students in
religion classes are routinely denied permits to travel
out of the city. Even worse, he told me, "We can't get
permission from Israel for any students to attend the
university from Gaza." In spite of the government
obstacles, Bethlehem University has mounted a new
effort to engage students from Gaza. Brother Curran
told me, "The university needs help from American
Catholics both politically, to get Israeli permission for
these young people to come to Bethlehem, and
financially, to support their living and educational
costs."

The Christians living in the Holy Land will view
Benedict's visit through the lens of the recent Israeli
offensive, which left 1,417 dead in Gaza, including 313
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children. With the election of Benjamin Netanyahu,
Christians in Bethlehem expressed fear that their city
could become another Gaza. "We already live
surrounded by walls and checkpoints. Why shouldn't we
think that what happened in Gaza could happen to us?"
said a young woman in her mid-20s, who comes from
one of the oldest and most prominent Christian families
in Bethlehem.

Palestinian Christians will be deeply disappointed
and demoralized if Benedict simply repeats the itinerary
of John Paul Il. Imagine the power of the Holy Father
speaking from a Catholic parish in the midst of the
devastation of Gaza. Benedict could not only speak to
the issue of the ongoing conflict between Israelis and
Palestinians, but could also issue an invitation to
Catholics around the world to follow his example and
visit the Holy Land.

A significant and lasting increase in Catholic pilgrims
would provide financial help for both Israel and
Palestine, moral support for Palestinian Christians, and
an opportunity for Catholics to see the situation on the
ground for themselves. The Palestinian Christian
community is on life support, and the pope cannot
ignore it.

Deal W. Hudson is the director of InsideCatholic.com
and the author of Onward, Christian Soldiers: The
Growing Political Power of Catholics and Evangelicals
in the United States (Simon and Schuster).
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Abortion and the Consumer Society

Joe Hargrave | Column
4/13/09

ro-life Catholics fall into two camps on the issue

of abortion: those who see it first and foremost

as an individual moral failing, and those who
consider it primarily a social moral failing.

There is nothing mutually exclusive about the two
positions, of course, but that isn't the problem. The real
issue here is emphasis; that in turn determines how we
prioritize our resources and efforts, where we believe
the pressure points are, and how to strike them.

Since | myself lean toward the social explanation for
abortion, | want to clarify it for those who disagree. At
times we are accused of -- and are indeed guilty of --
materialist reductionism. There are some within the
Church (and on the pro-life side of the spectrum in
general) who focus almost exclusively on social
concerns. Similarly, there were many Catholics who
thought supporting Barack Obama's candidacy during
the 2008 election was a morally acceptable choice,
because they believed his economic policies would
strike at the root causes of abortion.

Unfortunately, the facts do not entirely support the
argument. While it is true that some abortions --
perhaps a significant number -- might be reduced
through economic policies that address the problems
facing young, single mothers, the majority of abortions
are sought by people living comfortably above the
poverty line.

Of course, this argument was premised on another -
- that Obama would necessarily pursue policies that
would serve the interests of women likely to get
abortions. Even assuming that his intentions are
sincere, he is still limited by the economy, especially in
the midst of a recession. If the "reduce abortion
through social spending" argument was plausible before
the financial crisis, it has become less so now. There is
therefore no good reason to expect a quick solution to

the problem of abortion, whether or not one believes
the economy is at the root of it.

On the other hand, those who believe deliverance
lies in the mere reversal of Roe v. Wade should consider
how much the culture and political landscape have
changed in the last 40 years. Even if it were true that
abortion fell into our laps because of what a cabal of
judges decided in 1973, we have nevertheless had
nearly four decades of what Pope John Paul Il in
Evangelium Vitae described as a vast, orchestrated
conspiracy against the sanctity of life (12, 17).

The culture of death is here, and it is both
powerful and growing. Consider, for instance, that as
voters flocked to the polls in November to reject gay
marriage in the state of California, they also rejected
by a solid margin a simple parental notification law for
minors seeking abortions. Pro-life ballot measures
failed in other states as well -- red states. If one's hope
is entirely placed in politics, it's a bad sign.

Abortion will go away when the majority of
Americans wants it to go away. According to one
study, "At least half of American women will
experience an unintended pregnancy by age 45 and, at
current rates, about one-third will have had an
abortion." This of course does not include the millions
of men who will push their girlfriends or wives into
getting abortions, or the parents who do the same
with their daughters.

Having moved past both the quick-fix economic
and political solutions, we see that the fundamental
issue is chiefly an economic one, though not in the way
the typical left-liberal Catholic conceives of it. The
problem is not too little wealth and income, but rather
too much.
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In the aftermath of the Great Depression, the
United States adopted some of the economic theories
of the British economist John Keynes, who argued that
the key to avoiding another depression was increased
consumption by the masses. The war-time industry was
converted into production of consumer goods, and a
semi-official theory of consumerism became a part of
American life. The importance of this development is
highlighted by John Paul Il as he explained the
phenomenon of consumerism in Centesimus Annus:

A given culture reveals its overall understanding of
life through the choices it makes in production and
consumption. It is here that the phenomenon of
consumerism arises. In singling out new needs and
new means to meet them, one must be guided by a
comprehensive picture of man (36, bold emphasis
added).

What comprehensive picture of man was Western
society guided by as it turned to consumerism?

Since the 1950s we have been "The Affluent
Society," and we considered it our patriotic duty to
build a paradise to
communism. During this time a generation was born

consumer one-up Soviet
that would hardly know material want and would take
for granted the sort of freedom from toil that was
formerly reserved to the wealthy. It was a reality for
which no one was prepared, a case where sweeping
economic change had a profound cultural effect. As
conservative commentator Robert Bork explained in the
opening paragraph of his classic work, Slouching
towards Gomorrah:

What did they want, these students? What
conceivable goals led them to this and to the
general havoc they were wreaking on the
university? Living in the Sixties, my faculty
colleagues and | had no understanding of what it
was about, where it came from, or how long the
misery would last. It was only much later that a

degree of understanding came.

Bork is right to identify both rampant egalitarianism and
individualism as both chief symptoms and further

causes of many problems in our society, up to and
including abortion. But he lacks a coherent explanation
for the origin of these currents. | would argue they
emerged out of the relative material independence
made possible by the conversion of vast swaths of the
economy to the production of consumer goods, as well
as the application of science and technology to the
needs facing the everyday person and household. In
other words, Americans have grown accustomed to
freedom from physical necessity, wherein, to quote
John Paul Il once more, "needs were few and were
determined, to a degree, by the objective structures of
[man's] physical make-up." This is true with respect to
children and family life as well.

The fact is, the bearing and raising of children has
lost a certain objective necessity that it once had;
historically, children were not only objects of familial
love but also economic resources. Boys became
workers, and girls were married off to create
advantageous social connections between families.
Today, by contrast, we live in a culture where many of
the children lucky enough to be born at all are
idealized, coddled, and pampered to a degree hitherto
unknown in history. As a result, their adulthood is
often unnaturally delayed by a thousand laws and
social conventions that premise "growing up too fast"
as the worst of all possible fates (see Hara Estroff
Marano's A Nation of Wimps for an excellent overview
of this phenomenon).

Abortion and delayed adulthood are two sides of
the same coin, the displacement of children from their
earlier position in society and their replacement into a
role that accommodates the consumerist mentality.
Failing to recognize the historically shaped economic
leaves us

underpinnings of the family unit

flabbergasted when those same underpinnings
dissolve, and human behaviors and desires change as a
result. This is not to say that human beings should ever
be regarded merely as objects of economic utility, but
simply that they do (or did) possess that utility, in
addition to their inherent dignity and value as children

of God.
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| have no objection to a greater degree of social
equality, a wider sphere for individual creativity and
initiative, or the application of science for the
betterment of our lives. Nevertheless, historically, these
things arrived after the entire social structure of the
Middle Ages had disintegrated. Progress came violently
and with overt hostility toward the Church and its
"comprehensive picture of man." Yet Pope Pius XI, in
Quadragesimo Anno, argued that there is no logical
connection between social and technological progress
on the one hand, and the destruction of the essential
principles of the old social order on the other:

For there was a social order once which, although
indeed not perfect or in all respects ideal,
nevertheless, met in a certain measure the
requirements of right reason, considering the
conditions and needs of the time. If that order has
long since perished, that surely did not happen
because the order could not have accommodated
itself to changed conditions and needs by
development and by a certain expansion, but rather
because men, hardened by too much love of self,
refused to open the order to the increasing masses
as they should have done, or because, deceived by
allurements of a false freedom and other errors,
they became impatient of every authority and
sought to reject every form of control.

Who today can fail to see the seeds of the "pro-choice"
mentality in what the pope describes: men and women
"hardened by too much love of self," "deceived by the
allurements of a false freedom," "impatient of every
authority," and who "reject every form of control"? It
should not be shocking, then, that a progress founded
upon these flaws should culminate in a total rejection of
parental responsibilities (which is what abortion boils

down to).

Can the trend be reversed? Yes. Since there is no
logical link between progress and evil, there is no
reason we cannot envision a society where science and
technology are put at the service of life. But many of
us still need to come to terms with the extent to which
even we are infected by those same errors and
deceptions (if we fail to see the link between
consumerism and abortion in America, we might look
at what is taking place in China). The creation of a
culture of life requires more than political activism: It
demands a transformation of lifestyle.

Joe Hargrave writes from Phoenix. He blogs at A New
Catholic Paradigm, Vox Nova, and American Catholic.
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The Tenth Commandment

Mark P. Shea | Column
4/14/09

s we noted last week, the Catholic tradition of
catechesis has tended to break up Exodus 20:17
into two commandments. The ninth
commandment bids us not to covet our neighbor's
spouse; the focus of the tenth commandment is on

coveting his stuff:

You shall not covet your neighbor's house; you shall
not covet . . . his manservant, or his maidservant, or
his ox, or his ass, or anything that is your neighbor's.

As we also saw last week, the law against coveting is
directed, not against an action, but against a sin of the
heart. Just as the sin of adultery begins with the sin of
coveting your neighbor's spouse, so the sin of theft is
born when you covet your neighbor's possessions.

That said, it should also be noted that not just theft
can spring from the sin of covetousness, because it is
possible to covet more than simply your neighbor's
property. You can also covet his very life, with rather
creepy results.

Here, for instance, is a recent blog entry by Judith
Warner on the New York Times Web site in which she
and various other members of the Chattering Classes
work through their "issues" in an orgasm of Obama
Envy. After the initial outpouring of adulation for their
hero, things start to get rather dark and weird as the
spirit of covetousness takes over and turns highly paid,
literate, well-heeled, and upstanding members of our
upper class into characters ripped from the pages of
Stephen King's Misery:

There's a subcategory of people who feel that they
really should have true intimacy with the Obamas.
Because they went to school with them. Because
they used to dream like them. Because, with one or
two "different turns," they maybe could have been
them.

These are not the people made most happy by
thinking about the Obamas.

"They do seem to have it all together -- a great
marriage, beautiful children, a modern day Norman
Rockwell family," said a divorced Harvard grad with
children in a top D.C. private school. "Why them,
not me?" ...

For some, not knowing the Obamas has almost
turned into a feeling of being snubbed or excluded.
Like in middle school. It's funny. Almost.

"Why won't my kids be sleeping over at the
White House? And as my daughter noted, why
couldn't she get to sit front and center and see the
Jonas Brothers and Miley perform at the kids'
inaugural concert? If she went to Sidwell, then she
might have these chances, she said . . ." wrote a
mother whose kids are not at Sidwell Friends
school with Sasha and Malia.

"Will Michelle stay down to earth? She could
prove it by joining our book club," wrote a Sidwell
mom.

This is, perhaps, the price of faux-familiarity. If
| were Barack Obama (or Michelle, for that
matter), I'd be a little scared. After all, when
people are wearing their egos on their sleeves, it's
so easy to bruise their feelings. What will happen if
fantasy turns to contempt?

What indeed? Blogger Steve Sailer echoes what a lot of
people think when he remarks on this bizarre orgy of
needy narcissism:

If | were in charge of the Secret Service, I'd be
forwarding this column to all my agents with a
note saying, "Stop worrying about Al Qaeda and
the KKK, these are the people we really have to
worry about going over the edge and shooting
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President Obama. New York Times subscribers are
scary, scary folks."

That's an observation nobody likes to make. But the
reality is that, from the perspective of the Secret
Service, it would be a very sane one to heed. After all,
out of four assassinated presidents, none has been
harmed by foreigners, and only one was killed by an
assassin full of prideful vainglory: Lincoln. John Wilkes
Booth wanted for neither money nor fame. He hated
Lincoln, not because of envy for his success, but
because Booth saw himself as the Avenger of the South:
Brutus to Lincoln's Caesar.

But the other three presidents in our history were
killed by losers filled with covetous envy, because they
felt themselves to be losers and they just wanted to
take down somebody powerful in a spasm of vengeance
against the universe. From Charles Guiteau (a
"disappointed office seeker") to Leon Czolgosz ("I didn't
believe one man should have so much service and
another man should have none")to Lee Harvey Oswald
(a chinless, pissed-off little weasel whose features are
impressed on the minds of a whole generation), we are
looking at small men rankling with rage, envy, and
covetousness over the success of their victims. In short,
covetousness can be the birthplace not only of theft,
but of murder as well.

The sin of covetousness is typically the sin of the poor
and weak, just as the sin of greed is typically the sin of
the rich and powerful. This is one of hell's strategies:
The devil always sends temptations into the world in
pairs, in the hope (often fulfilled) that in running from
one kind of sin we will run straight into the arms of the
opposite sin. Czolgosz congratulates himself for his
valor in siding with the working class as he guns down
McKinley in cold blood, while Scrooge congratulates
himself on his hard work and thrift as he grinds Bob
Cratchit and sends Tiny Tim to an early grave.

In a world filled with tremendous greed and the
celebration of wealth amassed by wicked people using
unscrupulous means, it becomes extremely easy to
justify covetousness. But covetousness is perhaps the
most fruitless form of sin there is. With greed, you at
least experience possession (though not real
enjoyment) of the thing you own. With lust, you at least
get sexual pleasure now and then, though not love.
With gluttony, you get the taste of food, though not the
satisfaction. But with covetousness, you get only the
raw envy of the other, with no compensation at all. A
jealous man can at least use his jealousy to go out,
work hard, and get the same car his neighbor has. An
envious man sits there doing nothing, waits till it is
night, and then slashes the tires on his neighbor's car
instead of lifting a finger to accomplish any good at all.
Jealousy can be redeemed. Envy must simply be

destroyed.

That is because envy is a beast that only gets
hungrier when you feed it. Give it its head, and
covetousness only imprisons you in a cycle of
bitterness that continues and deepens. Covetousness
is rooted not in the thing we think we want, but in our
own desire and our refusal to accept from God the
peace that He desires to give us in our circumstances --
whatever they may be. Covetousness piles sin on top
of our poverty. St. Francis, following his Master, found
a different way: the way of Lady Poverty, which
celebrated his dependence on God with freedom and
joy. It's as possible today as it was in Francis's day. But
it takes a choice to rely on God, not on envy, to give
meaning and value to our lives.

Mark P. Shea is a
www.CatholicExchange.com and a columnist for
InsideCatholic. Visit his blog at
markshea.blogspot.com.

senior  editor  for
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The Last Christian

Rev. James V. Schall, S.J. | Column
4/14/09

ietzsche's aphorism, "The Last Christian died

on the Cross," has several interpretations. It is

a cry of disappointment: The Christians who
followed Christ did not live up to His example. Nietzsche
was broken-hearted, even scandalized, by the failure of
Christians to live as they ought. He wanted to be like
the One who died on the cross. So, in this background,
we write off historical Christians as a degenerate,
gutless outfit lacking courage to follow their Master.

The next step, no doubt, is to figure out some other
way to live, since our disappointment is so great. This
"scandal" justifies a whole new theory: We have to be
courageous. We have to be noble. We make our own
morals. We are not "new men" but supermen,
unflinching before the sick example of existing
Christians. We are beyond good and evil; we define
them. Yet Nietzsche's new theory did not give him what
he wanted, either. He was even disappointed in his own
theories, a not uncommon experience.

Of course, if Christ ever expected His followers to
be sinless just like Himself, He would have had a
different theology from the one that He gave us. The
very fact that He died to redeem us, and that we could
have our sins forgiven, means that He did not expect
that everyone would be, just like Himself, sinless. If a
human being were sinless, he too would have had to be
like Christ Himself.
aphorism is itself a divine claim. The Christian who died

divine Implicitly, Nietzsche's
on the cross was the Son of God, the Word made flesh.

If He were not, we would still be in our sins.

In the reading for the Monday of Holy Week, St.
Augustine writes: "The apostle Paul saw Christ, and
extolled his claim to glory. He had many great and
inspired things to say about Christ, but he did not say
that he boasted in Christ's wonderful works: in creating
the world, since he was God with the Father, or in ruling
the world, though he was also a man like us. Rather, he
said: Let us not boast except in the cross of our Lord

Jesus Christ." Here, in the words of Paul through
Augustine, we have the cross of Christ again.

What does Paul mean telling us that we are to
"boast" in the cross of Christ? Augustine spells it out.
We could easily and impressively say, "Look, our God
created the world." That would be true. We could give
some reasons why this might be so. Or we might say,
"Look, Christ could have been a political ruler." After
all, this is what many Jews anticipated the Messiah to
be. If we recall the temptations in the desert, this
world-rule is the deal that Satan offered Christ. The
only thing He had to do was to fall down and adore the
devil, who really was testing this figure to see who He
was.

When Paul affirms that we are to boast in the
cross, he is, | think, telling us that the way the Father
did choose to redeem us was best for everyone
concerned, particularly for ourselves. But this way
involves the problem of the crucifixion, by no means a
pleasant affair. Indeed, it was about the worst form of
death anyone could suffer, not only because of its pain
but because of its utter humiliation before other men.

The crucifixion has overtones among the Greeks.
Sophocles said that, "Man learns by suffering." Christ
did not suffer just because He liked to try it out. The
purpose of the Incarnation was the redemption of our
sins, the ongoing ones Nietzsche could not quite figure
out. God did not -- or better, He could not -- redeem us
without our own free participation.

The crucifixion, in this sense, is an invitation to
look at the consequences of our sins. Moreover, we
are not looking at the Man suffering as if He were
there justly. Pilate's washing of his hands, however
unmanly, did acknowledge that no guilt was in this
Man.
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Redemption is an invitation, not something forced
on us. This invitation is all it could be if we are to freely
accept the final destiny offered to us, that of living the
life of the Trinity after the manner of the Son who died
for us.

The "last" Christian was the Word made flesh who
dwelt amongst us. This crucifixion is what happened to
Him by our free agency. On seeing this result, unlike
Nietzsche, we do not run off and found our own theory
of true "being." True reality is there before us.

Our response remains that of the Good Thief: "Lord,
be merciful to me, a sinner." The Good Thief saw what
Nietzsche did not, though he suspected it. The better

path than the one we make for ourselves is already
there. This is what our redemption is about.

Rev. James V. Schall, S. J., teaches political science at
Georgetown University. His latest book, The Mind That
Is Catholic, is published by Catholic University of
America Press.
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Psychomachia: Qu'est-ce Que C'est?

John Zmirak | Column
4/15/09

s my dogged readers know, this year I've been

fitfully trying to work on a book about the vices

and virtues. It has morphed a few times, as
projects will, but took its final form as The Bad
Catholic's Guide to the Seven Deadly Sins. | meet with
my publishers today to design a cover--which will prove
a challenge, as we're running out of funny photographs
of popes. (If you've got any, folks, please send 'em.)

InsideCatholic was kind enough to run seven short
installments that will form the core of more
comprehensive chapters on each of the sins, and now
I'm turning the tables -- to offer reflections on each of
the Seven Contrary Virtues. Given the norms of our
society, we might as well dub them the Contrarian
Virtues, since they cut straight across the grain of the
way we live, and even our aspirations.

The flippant amoralism that made Oscar Wilde's
plays so piquantly outrageous was once the province of
isolated individuals -- flamboyant aesthetes wearing
green carnations, crypto-cynical statesmen who
wrapped Realpolitik in velvet platitudes, and sociopaths
hammering rocks on chain gangs. The history of the
20th century amounted, in one sense, to the mass-
marketing of such morals. This happened most
obviously in sexual ethics. As Maggie Gallagher
observed in her neglected classic of social criticism
Enemies of Eros, attitudes once reserved to corrupt
elites and the underclass became common property in
the 1960s, when bohemianism and egalitarianism met
and had an affair. Their love-child, the Sexual
Revolution, was popularized in magazines like Playboy
that encouraged Everyman to adopt the mating
behavior of decadent aristocrats seducing flower girls.
Both sexes of every age were taught to emulate the
randomized randiness of the stereotypical 16-year-old

boy.

The flower girls found their revenge, of course, in
the form of modern Feminism -- a medley of toxic

ideological elements patched together in service of
righteous anger at the beastliness of men. Men like
Hugh Hefner really did deserve to have to listen to
women like Betty Friedan, who famously compared her
comfy suburban home to a concentration camp. But did
the rest of us?

The fallout hit hardest the millions of women who
were encouraged to forego childbearing altogether, or
into late middle age, the better to work alongside
Organization Men in the same tedious jobs men tried,
of an evening, to put out of their minds by reading . ..
Playboy magazine. How much more meaningful and
serious is a life spent selling paper supplies in Scranton
than one engaged in shaping human souls that were
formed inside one's body. What a classic swindle --
which served at once the Marxists who sought to apply
the dialectic of class struggle to the family, and the
capitalists who wished to double the labor supply and
abolish the family wage. (It's no accident, as Allan
Carlson points out, that the sole monied sponsor of the
Equal Rights Amendment, back in the 1920s, was the
National Association of Manufacturers.) The "family
wage" -- a goal the Church had supported for over a
century, which had been offered voluntarily by millions
of employers -- was outlawed as part of the Civil Rights
Act. This to my mind outweighs the good done by the
Act in repressing racism.

Combine these new economic realities with the
universal embrace of contraception, and none of us
should be surprised at the plummeting birth rate in the
West. As a wag (okay, it was me) once said: "If
Feminism were a plot to wipe out Europeans from the
earth, how exactly would it look any different?"
(Margaret Sanger developed birth control in the hope
of weeding out everyone else -- which leads me to
believe that somehow, somewhere, Jesus s
snickering.) But it wasn't the flower girls who started

the fight, even if they will finish it. In the form of
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aborted children, Feminism worldwide has racked up a
higher death toll than Nazism, and competes now with
Communism. So pardon me if I'm reluctant to call Pope
John Paul Il's profound reflections on the dignity of
women "Catholic Feminism," any more than I'll dub
monasticism "Catholic Communism," or the German
social market economy "Catholic National Socialism." It
leaves a bad taste in my mouth.

Aware that such articles are countercultural -- and not
in the fun "friendly-hippie-girl-who-smells-of-patchouli"
way -- over the next seven weeks or so I'll be working
through my own particular take on the Seven Contrary
Virtues that were listed alongside the sins in the funky,
proto-sci-fi Christian epic The Psychomachia (or War for
the Soul) by the fifth-century poet Prudentius. I'm
reading a literal translation of this work, and it certainly
ain't The Aeneid. In fact, it would read much better if it
came as a graphic novel -- a thought inspired by this
exquisite illuminated edition. But who can resist a poem
that describes the battle for purity as follows:

The next person to step out on the grassy field is
Chastity, the virgin, shining in armor. Lust, who has
come from Sodom, is armed with torches. The vice
thrusts a burning pine knot dipped in sulfur and tar
into the maiden's eyes. But without fear she strikes

the hand with a stone and the blazing torch is
knocked away. With only one thrust of her sword,
she pierces the throat of the whore and stinking
fumes with clots of blood are spat out; the foul
breath poisons the nearby air.

That's enough to purify my own thoughts of hippie girls
for some time to come. | look forward over the next
seven weeks to unfolding the Virtues -- keenly aware
that more people read the Inferno than the Paradiso.
It's hard to see the fun, on the face of it, of reading in
depth about Humility, Kindness, Temperance, Chastity,

Patience, Liberality, and Diligence. Done poorly, it

could read like the lives of the saints, minus the fun

stuff like bleeding relics and talking bears.

But have no fear! Just as I'm sure that, for those of
us who need them, there will be beagles in heaven, so
| know with the surety of faith that in the virtues we
can find snark -- for those of us who need it.

John Zmirak is the author, most recently, of the graphic
novel The Grand Inquisitor and is Writer-in-Residence
at Thomas More College in New Hampshire. He writes
weekly for InsideCatholic.com.
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Ten Hard Facts Confronting Benedict XVI in the Holy Land

Deal W. Hudson | Column
4/16/09

he Holy Father, his entourage, and the

international media are preparing to visit the

Holy Land May 8-15. Pope Benedict XVI will
undoubtedly encourage further peace talks between
Israelis and Palestinians.

But the prospect of a two-state solution to the
ongoing conflict has become more remote, as the
situation on the ground is constantly changing. Here are
the facts as they stand now, and which will confront the
Holy Father when he arrives in Amman, Jordan on May
8:

1. The world's oldest Christian community -- the
Christians of historic Palestine -- will be gone within two
generations if the Church does not act to protect them.

2. Estimates show that more than 10 percent of the
Palestinian Christian community on the West Bank has
immigrated in the last five years alone. There is a
corresponding number of Palestinian Christians leaving
from towns like Nazareth and East Jerusalem located
within Israel.

3. Tension with Muslims is not the primary reason
for the exodus -- only 11 percent of Palestinian
Christians cite it as a reason for immigration. In fact,
these communities have historically coexisted
peacefully, along with indigenous Jewish communities,
for centuries before the birth of the modern Israeli

conflict.

4. Palestinian Muslims are also leaving the West
Bank for the same reason as Palestinian Christians:
Living under a military occupation reflecting an
unresolved geopolitical conflict destroys any hope of a
future for their children.

5. Palestinian Christians have very little freedom of
movement. Most have never worshipped in Jerusalem's
holy places, even though Bethlehem and Jerusalem are
only a few miles apart and were historically connected

for years. A system of segregated roads exists for
Palestinians and Israelis, and checkpoints prevent
Palestinians from traveling even between their own
communities entirely within the West Bank. Many
Israelis and official international observers say that
these checkpoints and segregated roads are not there
for Israel's legitimate security interests, but to enable
its illegal settlements to continue expanding.

6. Palestinians have been the subject of frequent
attack -- often with civilians and their homes in the
direct line of fire. Since 1967, the Israeli army
demolished more than 20,000 Palestinian houses,
uprooted more than 3,000,000 trees, revoked
residency rights of more than 6,000 Palestinians in
Jerusalem, imprisoned more than 700,000 Palestinians
for various periods of time, and killed or assassinated

15,000.

7. Since Israel removed its settlers from the Gaza
Strip in 2004, Israeli settlements have expanded at
their fastest rate in history. Moreover, Israel has issued
plans to build more than 150,000 illegal housing units
in Israeli settlements. In 2008, amidst the "settlement
freeze" agreed upon in the 2007 Annapolis framework,
tenders for new settlement building increased by 550
percent. Actual settlement construction has increased
by 30 percent since the launching of the new round of
peace talks.

8. After Israel removed all of its settlers and its
permanent military presence from Gaza, it actually
tightened its control over the area, devastating the
economy and destabilizing the political situation, and
then increased its settlements at the fastest rate in
history. Since it removed 8,000 settlers from Gaza,
over 50,000 new settlers have come to the West Bank
in less than 3 years. The Israeli army is still in effective
control of 24 percent of the land along Gaza's northern
and eastern borders.
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9. Since negotiations between Israel and the
Palestinians began in 1993, Israeli GDP has increased by
an estimated 250 percent, while Palestinian GDP has
decreased by more than 40 percent. Palestinians have
been locked in a series of virtual, disconnected, and
militarily controlled "cantons." This makes a fertile soil
for extremists.

10. Israel's 21-day incursion into Gaza left an
immense humanitarian crisis: More than 50,800 Gazans
were left homeless; 80 percent of the population are
now dependent on assistance; between 35 and 60
percent of the agriculture industry was wrecked (60
percent of the agricultural land in the north of the Strip
may no longer be arable); 219 factories were destroyed
or severely damaged; 48 percent of the 122 health
facilities assessed were found to be damaged or
destroyed; 15 of Gaza's 27 hospitals and 41 primary
health care centers suffered damages; 14,000 homes,
68 government buildings, and 31 NGOs were either
totally or partially damaged -- as a result, an estimated
600,000 tons of concrete rubble will need to be
removed.

The communities of Israel and Palestine are
historically interdependent. Each must have the ability
to live in dignity within its own community. The Church
must offer a universal message of hope, while not
neglecting to care for its own. Indeed, the fate of
Palestinian Christians and the Holy Land itself are
irrevocably linked to the Palestinian-Israeli conflict.

Benedict XVI, more than anyone else, understands
the transformative power of faith and will bring that
message to all the children of Abraham in the Holy
Land.

Deal W. Hudson is the director of InsideCatholic.com
and the author of Onward, Christian Soldiers: The
Growing Political Power of Catholics and Evangelicals
in the United States (Simon and Schuster).
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Americanist Universities

Russell SHaw | Column
4/16/09

as it Oscar Wilde who remarked that life

imitates art? Whoever said it, the University

of Notre Dame campus is living proof that
it's so. Just look at those trees.

Last time | visited Notre Dame it was June. The
weather was splendid, with that crystalline splendor
that only June -- no longer tremulous spring, not yet
gross summer -- can achieve. As | strolled on that
handsome campus fairly glowing with prosperity, |
made a surprising discovery: At Notre Dame, even the
trees have donor plaques.

Notre Dame's trees are life imitating art. There's
nothing intrinsically wrong with a school's using its trees
to raise money -- it's the same as bake sales and raffles,
just more sophisticated. Yet the tree gambit expresses
the special genius prevailing at Notre Dame: Only God
can make a tree, but here's a school that makes money
from its shrubbery.

This is American to the Nth degree, with that
distinctive get-ahead Americanism skewered in times
past by the likes of Mencken and Sinclair Lewis. As it
happens, it's also the Americanism driving Notre Dame's
invitation to President Barack Obama to deliver this
year's commencement address and receive an honorary
doctorate.

"A coup," former Newsweek religion editor Ken
Woodward, a longtime Notre Dame booster, called it in
the Washington Post. Yes, but a coup on behalf of
what? In case you weren't looking, Obama is the most
aggressively pro-abortion president we've ever had.

Defenders of Notre Dame make the irrelevant point
that a university ought to welcome diverse points of
view. But Obama wasn't asked just to visit and give a
lecture or engage in a debate -- he was invited to
receive the highest honor the university has in its power
to bestow. This is outrageous, but so what? Notre Dame

is a big-time school in the American academic style,
with lots of money and prestige. Notre Dame can do
whatever it wants.

To be American is in no sense a bad thing, but to be
Americanist -- as Notre Dame and other quasi-Catholic
schools like it have become -- is problematical at best.
Today's Americanism isn't precisely the "Americanism"
that Pope Leo Xlll condemned in 1899, but it's a close
cousin. As expressed by Notre Dame's invitation to
Obama, the Americanist
wholehearted entry into the secularist mainstream.

impulse signifies

Rev. John lJenkins, C.S.C., Notre Dame's
president,and his supporters have not been helped by
the news that Arizona State University, where Obama
will be commencement speaker a week before his
scheduled May 17 appearance in South Bend, won't be
giving the president an honorary doctorate since his
presidency is just getting started. Apparently Notre

Dame couldn't wait.

Nor is it helpful that the new Notre Dame law
school dean, Nell Jessup Newton, turns out to have
given $7,550 to pro-abortion candidates including
Obama and John Kerry, as well as the Democratic
congressional campaign committee. "A person deeply
committed to the university's mission," Father Jenkins
commented in a welcoming statement he might now
wish to take back.

The best news lately for Notre Dame was the
decision by the student producers of The Vagina
Monologues that they won't be staging that notorious
pornographic play there this year because to do so
would be "counterproductive." How right they are.
Would that their elders under the Golden Dome had as

much sense.
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Predictions are risky. My prediction nonetheless is
that, no matter how all this turns out, the Notre Dame-
Obama flap will in the future be seen as a turning-point
-- whether for the better or for the worse only time can
tell.

Up to the moment of writing, a quarter of a million
people have put their names on a petition of protest,
several dozen bishops have spoken out -- many in
remarkably angry tones -- and it is said that a cardinal
has declined to accept an honorary doctorate from the
university at the same time Obama gets his.

What all these people understand, but the
academic bureaucrats running Notre Dame do not, is
that opposition to abortion and the defense of unborn
life have supplied much of the glue holding American
Catholicism more or less together in the last 40 years --
four decades during which the unity and the Catholic
identity of American Catholicism have otherwise been
severely at risk.

A lot of that has been the work of the quasi-Catholic
schools like Notre Dame operating under the aegis of
the 1967 Land-o'-Lakes policy statement, in which the
declared their

presidents of these institutions

independence from the rest of the Church and their
allegiance to the principles of the American secular
academic establishment.

Now, in choosing to honor our pro-abortion
president, Notre Dame's message to pro-life Catholics,
including the bishops of the United States, is, "Get over
it. It's time to grow up and move on just as we've done."

Rather than going to the substance of the
controversy, the defense of the invitation that Father
Jenkins presented to his board of trustees was an
embarrassing exercise in legalism. The conclusion
couldn't be clearer. Notre Dame can't see the forest
for the trees -- all those donor-plaqued trees and the
Americanist compromise that they and the Obama
invitation so tellingly represent.

Russell Shaw's 19th book is Nothing to Hide: Secrecy,
Communication, and Communion in the Catholic
Church (Ignatius Press, 2008).
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The Pope of Unity

David G. Bonagura Jr. | Column

4/17/09

unday, April 19, 2009, marks the fourth

anniversary of the election of Joseph Ratzinger as

Pope Benedict XVI. Although he is now 82, a
career theologian, and a former professor, Benedict's
pontificate has been anything but dull. His decisions
have brought joy to conservatives and consternation to
liberals. He has inspired young people and the faithful
on five continents, yet he has prompted the wrath of
Muslims and some Jewish groups. He has taught and he
has asked for forgiveness. He has attracted record
crowds both in Rome and around the world, yet he has
been accused of being a prisoner of the Vatican.

For all the triumphs and tensions, Benedict's four-
year-old pontificate can be summarized in a single
word: unity. With courage and deliberation, Benedict
has labored for unity -- not uniformity -- in belief and in
charity; not an easy feat, when, as John Zmirak quipped,
the pope is "trying to run a Church that makes room for
Roger Mahony. . .and
Richard  Williamson."That
Benedict's definition of unity does not include

[Los Angeles Cardinal]
[traditionalist ~ Bishop]
superficial agreements or heart-warming affirmations
makes his efforts and successes even more impressive.
For Benedict, authentic unity is a genuine communion
of all human beings -- both inside and outside the
Catholic Church -- with "the God who speaks in the
Bible."

Benedict has pursued and cultivated unity in several
different dimensions. First, and most prominently, he
has labored to reestablish unity with the Church's past,
particularly in light of the Second Vatican Council. As he
recently reminded those who believe that the council
officially replaced all previous belief, law, and ritual,
"Vatican Il embraces the entire doctrinal history of the
Church. Anyone who wishes to be obedient to the
Council has to accept the faith professed over the
centuries, and cannot sever the roots from which the
tree draws its life."

The legitimacy of Vatican Il and its intended reforms
depend upon its organic, continuous growth from the
Church's 2,000-year-old living tradition. In this vein,
Benedict has concentrated especially on reorienting the
new liturgy, Vatican Il's most noticeable reform, toward
the roots from which it draws life. To do this, he has
consciously accentuated the solemnity and beauty of
his public Masses, and in July 2007 he also approved
the celebration of the traditional Latin Mass. By freeing
the older liturgy, the pope explained that he hopes for
"an interior reconciliation in the heart of the Church";
that is, he desires unity in the Church's current and
past forms of worship, because the Church's worship
both exhibits and influences her identity and belief. As
Rev. John Zuhlsdorf has argued, the liturgy properly
celebrated is "the tip of the spear" in Benedict's
"Marshall Plan" to reinvigorate Catholic identity.

Second, Benedict has sought unity -- not in the
sense of uniform belief, but of "consensus around the
truth concerning particular values or goals" -- with
non-Catholics and non-Christians throughout the
world. All of his trips abroad, including his April 2008
visit to the United States, have included cordial and
genuine meetings that have built upon truths mutually
shared by leaders of different religions, including
Jewish and Muslim groups.

Twice, however, Benedict's message of
interreligious unity has been lost in the delivery -- first
to Muslims in his famous address at Regensburg in
2006, and second to Jews when he recently remitted
the excommunication of a bishop who had previously

denied the Nazi gas chambers.

While Benedict could have made these same
points in a smoother and less confrontational manner,
it does not follow, as has been alleged, that the pope's
focus on internal affairs makes him coldly indifferent
to global solidarity. Such a statement overlooks the
significance of his continued emphasis on ecumenism
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and dialogue, including his visit to Turkey in November
2006, and his decades-long work with the Jewish
people.

Benedict's third effort at unity -- with suffering or
marginalized Catholics and non-Catholics alike -- further
shows his real concern for all people, regardless of
creed or status. In the first months of his pontificate, he
had lunch with both Hans Kiing, dean of the world's
dissident liberal theologians, and Bishop Bernard Fellay,
head of the irregular Catholic traditionalist group the
Society of St. Pius X. He visited Auschwitz in May 2006,
where he movingly asked God why He remained silent
guestion which he
acknowledged he could not answer. During his visit to

during the Holocaust, a
Washington, D.C., Benedict requested an unscheduled
meeting with victims of clerical sexual abuse to
promote healing. Recently, he sought to bring hope to
the poor and suffering of Africa, where he noted that
the Church's approach to fighting the AIDS epidemic --
affirming the human dimension of sexuality, comforting
the suffering, and forbidding prophylactics -- is the only
solution that truly respects human dignity.

Finally, contrary to those who see him as an out-of-
touch academic, Benedict, through his appearances,
speeches, and writings, has sought the union of
humanity with God. It seems obvious that the pope
should do this, yet this aspect of his papacy has been
the most overlooked. Even in the midst of the global
economic crisis, Benedict maintains that union with God
is the ultimate solution to the world's problems. He
brilliantly summarized this on his flight to Africa in a
statement that conveys his own understanding of his
mission as pope:

| am not going to Africa with a political or economic
agenda, which would lie outside my competence. |
am going with a programme that is religious, to do
with faith and morals, but this too has an essential
contribution to make to the problem of the current
economic crisis. We all know that a fundamental
element of the crisis is the ethical deficit in
economic structures. It has been understood that

ethics is not something "outside" the economy, but
"inside", and that the economy does not function if
it does not include the ethical element. Therefore,
speaking of God and speaking of the great spiritual
values that constitute the Christian life, | will try to
make my own contribution, which should also help
to overcome the present crisis, and to renew the
economic system from within, which is where the
real crisis lies.

By contrast, Benedict's detractors categorically deny
that he is the pope of unity; rather, they see him as
dividing the Church by moving it rightward. In fact, his
efforts at unity with the past and with the lost
Catholics of Europe have prompted one critic to claim
that the pope "is neglecting both the billion Catholics
outside Europe and the commands of Jesus Christ."
Moreover, even a few of Benedict's own bishops have
guestioned his recent decision to remit the
excommunications of the bishops of the Society of St.
Pius X because of the group's hostility toward certain
aspects of Vatican Il. Thus the pope's gesture of unity
toward a conservative group was followed by a
rebellion of those resolved to ensure disunity between
the preconciliar and postconciliar Church. The ensuing
media storm was not quelled until Benedict himself

wrote a humble letter explaining his rationale.

The letter intimately conveyed Benedict's vision of
unity of all members of the Church -- liberal and
conservative alike -- founded on charity and truth. The
truth, as Benedict never tires of pointing out, is found
in the person of Jesus Christ and in the Catholic Church
that preserves unbroken Jesus' teaching. The pope's
proclamation of this truth without genuflecting to the
demands of political correctness has maddened his
critics, who want Benedict to soften his message to fit
their own narrow ideology of what the Church should
be. In doing so, they undermine genuine unity within
the Church and with other religions -- since, as
Benedict understands so well, respect for others
requires understanding who they are and what they
believe.

But as a good father, Benedict has shown open
arms to all -- Catholic or not, faithful or not -- and he
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has himself exhibited the unity he desires for his flock.
His pursuit of unity -- with the past, with other religions,
with the suffering, with God -- encapsulates four years
of leadership, often courageous and controversial, to
reinvigorate Catholic identity. The pope's letter to the
bishops included his desire to push forward in his quest
for authentic unity. In this we can be assured that the

old professor will keep us hanging on the edge of our
seats.

David G. Bonagura Jr. is an associate editor of The
University Bookman.
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Soul-Healing Humor

Danielle Bean | Review
4/17/09

Bless Me, Father, for | Have Kids
Susie Lloyd, Sophia Institute Press, 192 pages, 514.95

mother's life is absurd.

| have washed down peanut-butter toast

crusts and a handful of Teddy Grahams with a

pot of coffee and called it breakfast. | have sung show

tunes while running the vacuum cleaner at 3:00 a.m. to

entertain a wakeful baby. | have scraped the sticky

remains of a wad of gum from a favorite sweatshirt in a

desperate attempt to restore peace between its seven-

year-old owner and the four-year-old who left said gum
on the back of a chair.

No one knows this kind of absurdity better than
another mother. And no one puts it into words quite
like Susie Lloyd, wife and mother of seven, and author
of Please Don't Drink the Holy Water! and the newly
released Bless Me, Father, for | Have Kids.

Fans of Lloyd's work in Faith & Family magazine and
her first book will not want to miss this latest collection.
Bless Me, Father is an unabashedly honest peek into the
life of a homeschooling mother of many. A few times
while reading, | had to look over my shoulder to be sure
the author wasn't peeking through my windows -- so
eerily accurate was the absurdity she described.

Take, for example, "Feast Your Eyes, Not Your
Face," her chapter on grocery shopping and meal
preparation:

The way | see it, when | get home from a $500
shopping run, lug in the grocery bags, and put it all
away, the thing to do is to let the food alone for a
while -- let it get used to its new environment. It
must be scary, being surrounded by nine people
looking at you intensely as if they want to do away
with you. That's a lot of pressure. Just leave it

alone! Turn off the pantry light, and close the door.
Let it get comfortable, and maybe it will
reproduce.

But, as every mother knows, they won't leave it alone.
They'll wipe out the pantry in less time than it took you
to swipe your debit card and subtract the $500 from
your bank account to pay for it all.

We all know and love a mom like Lloyd, the
veteran homeschooler who has seen it all, done it all,
and isn't afraid to tell it like it is. No topic is off limits.
In Bless Me, Father she takes on a series of hot-button
issues -- the ones that only other Catholic moms will
recognize for the hot-button issues they are. Among
others, she dares tackle educational philosophies,
homeschooling co-ops, head covering at Mass, family
size, and sex education.

Lloyd approaches these usually divisive issues with
such honesty and humor that | can't help but think
Catholic mothers everywhere will find themselves
laughing -- not so much at each other but, in a soul-
healing kind of way, at ourselves.

You might see a bit of your neighbor in the
caricatures Lloyd describes: the Super Mom who
attends early morning daily Mass with a pew-full of
children;  the
homeschooler mom who aims to educate unceasingly,

immaculately  groomed hyper
speaking German at dinner and looking for spheres in
the sandbox; the battle-weary homeschooler "eating a
box of Tasty-kakes in her pajamas while her kids watch

a spelling video."

But if we're honest, we'll have to admit that we
see a bit of ourselves in these crazed creatures as well.
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And Lloyd paves the way for unabashed honesty by
fearlessly admitting her own hilarious weaknesses and
failings. Her description of her organizational challenges
and her favored "file retrieval system," for example, had
me wiping my eyes in laughter:

When it comes time to find something, my method
has three parts. First, | pick through the odd-sock
basket unsuccessfully. Then | walk through the
house, yelling, "WHO moved my stuff? I'M GONNA
KILL SOMEBODY!" After that | dump out the various
baskets, throw things out of the cabinet, and sweep
all the papers from my desk onto the floor.

Catholic family life is challenging, serious business. So
challenging and serious, in fact, that we Catholic moms
might sometimes run the risk of taking ourselves too
seriously. But that's where Lloyd comes in, the generous
patron "saint" of desperate housewives and harried
homeschoolers everywhere.

Though raising a Catholic family in a contrary world
can sometimes feel impossibly difficult, it can be funny,
too. The tales in Bless Me, Father are a healthy
reminder to stop, take in our surroundings . . . and
laugh.

One need only peek through the windows of a large
family's full-size van on its way to a homeschooling
dairy farm field trip to know that God does indeed have
a sense of humor.

If we don't laugh, we will surely cry. In the end, it's
necessary stress relief -- good for our emotional and
spiritual well-being -- to do a bit of both. Lloyd's latest
work allows us to do just that: laugh, cry, sigh with
commiseration, and smile with recognition as she
shares the absurdity, the hilarity, the faith, and the fun
of her abundant blessings.

Danielle Bean, a mother of eight, is senior editor of
Faith & Family magazine and author of My Cup of Tea:
Musings of a Catholic Mom (Pauline 2005) and Mom to
Mom, Day to Day: Advice and Support for Catholic
2007). Visit her blog at
www.daniellebean.com.

Living  (Pauline
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If Christ Has

Resurrection
Mark P. Shea | Classic
4/11/09

| l esus came to give us moral guidance, and to

prove he meant business, he let himself be

killed and seen after death, so we would listen
and be good." Not being raised in any particular religion
myself, it wasn't until later that | discovered that this
view of Jesus' death and resurrection (which | heard
from my grandmother) had more in common with The
Day the Earth Stood Still than it did with the historic
faith of Christianity. But this view of Jesus-as-Klaatu,
impressing the yokels with spiritualist stunts to wow
them into listening to His preachments, is but one of
many "alternative" views of the resurrection of Christ.
In this view, it isn't particularly important whether Jesus
was raised bodily, just so long as His disciples knew He
was ‘"really alive" -- more likely as a particularly
impressive ghost.

To others, it isn't important whether Jesus is alive even
as a ghost so long as He "lives in the hearts of his
countrymen." This is more or less the position of alleged
"Christian theologians" like John Dominic Crossan, who
cheerfully relates this happy news in Jesus: A
Revolutionary Biography (1994):

What actually and historically happened to the body
of Jesus can best be judged from watching how
later Christian accounts slowly but steadily
increased the reverential dignity of their burial
accounts. But what was there at the beginning that
necessitated such an intensive volume of apologetic
insistence? If the Romans did not observe the
Deuteronomic decree, Jesus' body would have been
left on the cross for the wild beasts. And his
followers, who had fled, would know that. If the
Romans did observe the decree, the soldiers would
have made certain Jesus was dead and then buried
him themselves as part of their job. In either case,
his body left on the cross or in a shallow grave
barely covered with dirt and stones, the dogs were

Not Been Raised: The Evidence for the

waiting. And his followers, who had fled, would
know that too. Watch, then, how the horror of that
brutal truth is sublimated through hope and
imagination into its opposite.

In other words, Jesus' corpse was dog food long ago,
but since the idiot-savant apostles were particularly
adept at religious psychosis and making lemonade out
of lemons, then we can say the Resurrection is full of
"hope" in a sense intelligible only to extremely
advanced theologians like Crossan.

Then again, there are others who solve the
problem of the Resurrection by not letting Jesus die. In
this view, somebody else was crucified on Good Friday
(somebody who really deserved it, like Judas Iscariot),
while Jesus went off to a well-earned pension
someplace else. Depending on which legend or
Shocking Book (e.g., Holy Blood, Holy Grail by Michael
Baigent) you choose, "someplace else" could be
anywhere from Japan to France. Frequently, "Jesus
didn't die" scenarios go for the hearts-and-flowers
conclusion favored by Hollywood, in which the retired
Son of Man finally gets the girl, like Clark Kent in
Superman I, and no longer has to pursue His
unrewarding task of proclaiming platitudes. Typically,
they pack Him off to some vineyard with Mary
Magdalene, there to found a dynasty of Merovingians
or something. Instead of having Him escape crucifixion
entirely, some scenarios grant that He was crucified
but insist that He only swooned (possibly with the help
of some drugged wine) and regained consciousness
later. But the central claim of all such scenarios is that
Jesus didn't really die on the Cross.

Still other theorists, often involved in the New Age
movement, solve the problem by allowing Him to be
only a spirit (divine or angelic, depending on the
preference of the author) appearing as a man, a sort of
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holy vision. This solves the problem of His death by
making it an illusion: a tidy disposal of a messy
crucifixion that preserves the happy ending.

Meanwhile, others have much simpler and cruder
explanations: Disciples stole the corpse, lied about it,
and founded a cult for their own selfish gain and power.
Slightly kinder than this is the Hysterical Hallucination
Theory, which says the well-meaning apostles
hallucinated the Resurrection. Others say it was a later
generation of Christians who added the Resurrection to
the New Testament. Originally, it was just a collection of
apostolic memoirs about the Dead Master and His witty
sayings. Many think St. Paul is behind the whole thing
(see, for instance, The Mythmaker: Paul and the
Invention of Christianity by Hyam Maccoby). Under the
influence of pagan myth, St. Paul allegedly transformed
this ordinary Jewish rabbi into a Cosmic Christ figure.
The original apostles, according to this school, would be
horrified at what Paul did to the teaching of the gentle

and witty Y'shua.

One of the obvious difficulties with all these theories is
that they don't fit together well. If later generations are
to blame for importing Resurrection myths, then earlier
ones aren't. If it's all Paul's fault, then it's not Peter's. If
the Eleven are body snatchers, then they're not well-
meaning hallucinators, and vice versa. Such theories
demonstrate what C.S. Lewis once referred to as the
"restless fertility of bewilderment" so much in evidence
when debunkers try to overturn the mountain of solid
evidence for the truth of the Christian claims. This is
unsurprising, since these "alternative explanations" are
all much harder to believe than the Christian
explanation of the Resurrection, which is nicely
summarized by St. Paul in 1 Corinthians 15:1-14:

Now | would remind you, brethren, in what terms |
preached to you the gospel, which you received, in
which you stand, by which you are saved, if you
hold it fast -- unless you believed in vain.

For | delivered to you as of first importance what | also
received, that Christ died for our sins in accordance with

the scriptures, that he was buried, that he was raised on
the third day in accordance with the scriptures, and that
he appeared to Cephas, then to the twelve. Then he
appeared to more than five hundred brethren at one
time, most of whom are still alive, though some have
fallen asleep. Then he appeared to James, then to all
the apostles. Last of all, as to one untimely born, he
appeared also to me. For | am the least of the apostles,
unfit to be called an apostle, because | persecuted the
church of God. But by the grace of God | am what | am,
and his grace toward me was not in vain. On the
contrary, | worked harder than any of them, though it
was not |, but the grace of God which is with me.
Whether then it was | or they, so we preach and so you
believed.

Now if Christ is preached as raised from the dead,
how can some of you say that there is no resurrection
of the dead? But if there is no resurrection of the dead,
then Christ has not been raised; if Christ has not been
raised, then our preaching is in vain and your faith is in
vain.

This, the earliest creedal summary of the Faith,
gives the lie to my first ignorant notion of the meaning
and nature of the Resurrection. For it shows clearly
that the real heart and soul of the New Testament
teaching about Jesus is not that He was primarily a
preacher, wonder-worker, reformer, sage, or deliverer
of profound truths and happy thoughts, nor that the
Resurrection was a special effect performed to wow us
into following good advice.

The first fact of the Christian Gospel, according to
the New Testament, is the Passion and Resurrection of
Christ. Without the Resurrection, you don't have an
"original" Gospel of witty sayings, wise saws, and
modern instances. You have no Gospel whatsoever.
This is why one-fourth of each of the Gospels focuses
on a 72-hour period in the life of Jesus of Nazareth: His
Passion and Resurrection. It is why the rest of the New
Testament is overwhelmingly focused on the meaning
of that death and Resurrection, not on His signs or
sayings (almost none of which are preserved outside
the Gospels). It is why virtually nobody but the most
ignorant TV host these days holds the once-popular
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notion that the Resurrection was tacked onto the New
Testament by later generations of Christians after the
death of the apostles. The simple fact is that trying to
account for any of the New Testament without placing
the Resurrection at the absolute core of it is like saying
that the real truth of Abraham Lincoln consists of
platitudes about peace and justice and that the "Civil
War" was just a myth concocted by later hagiographers
that forms no part of the original story. If the "original
Gospel" was just a collection of tales about Jesus going
around saying "Niceness is nice," the question that
arises is what, exactly, was so interesting about Him?

The only answer is found in the actual documents of
the New Testament, which began to be composed
within 20 years of Jesus' death. These already
contain things like the creed previously mentioned
and the insistence that the Gospel is about nothing
other than Jesus and the Resurrection (Acts 17:18).

Very well, we can't blame "later generations" for
coming up with the Resurrection story. So, some say,
let's blame Paul. The problem with this theory is that
Paul himself and witnesses who know Paul, such as
Luke, as well as witnesses uninfluenced by Paul, such as
Matthew and John, seem to be under the impression
that the basic core of the story Paul has to tell is not
Paul's invention.

"I delivered to you as of first importance what | also
received" -- or, more prosaically, "I'm handing on to you
the Tradition | was taught." Taught by whom? In Paul's
case, taught by the apostles (Galatians 1:18-21) and by
the normal primitive catechesis given in places like the
Church at Antioch where Paul lived for many years
before he started any mission at all (Acts 13). Paul says
this sort of thing repeatedly and seems to take for
granted not only that what he has to say about Jesus is
common knowledge to all Christians (not just the ones
he's converted) but that none of the other apostles
bopping around the Mediterranean -- and none of the
churches they founded -- are going to have any quarrel
with him when he says that Christ is risen. If Paul alone
had come up with this myth about the Risen Christ
while the rest of the apostles were just wandering
hither and thither, sharing Anecdotes about Their

Friend the Martyred Nazarene, you might think
somebody would have noticed.

In short, if faith in the Resurrection is as old as Paul, it
is as old as the apostles themselves. He preaches it for
the same reason they do: He really believes he saw the
Risen Christ, just as they say they saw the Risen Christ.

Ah, yes. They say. But why should we believe them?
What if the Eleven were just body snatchers, stealing
the corpse of Christ in order to portray themselves as
the martyr's best buddies and found a cult with Jesus
as putative head but themselves as the adored big
cheeses?

The difficulties with this are numerous. First of all,
they don't act like any cult leaders we know. The
records they leave behind do not describe fearless,
shiny, happy, faith-filled dynamos of apostolic courage,
theological acumen, and intellectual agility. They show
us a group of men whose chagrined honesty compelled
them to carefully incorporate into the public record
the fact that they were snobbish, spiteful, cowardly,
factional nitwits who were slow on the uptake,
ambitious, blind, selfish, and, when the supreme test
came, quite willing to bolt and run in the hour of their
Master's terrible trial. Compare this with the adoring
exhalations of the North Korean press on the Manifold
Virtues of The Fearless Leaders, or the flawless
perfection of Stalin according to the Stalinist press of
the 1930s, or the Nazi hagiography of Hitler. The
apostles make sure that their public preaching and the
public record include a faithful recitation of their
many, many sins. Moreover, they continue to preach
the Resurrection for decades, despite separation,
persecution, poverty, threats, torture, and martyrdom
(except for John, who had the pleasure of watching his
brother James executed for his testimony). In short,
they speak and act like honest men, not like men out
to make a buck or acquire power.

Indeed, so honest are they that they even make
Jesus look rather ungodlike at first blush. Jesus is

recorded displaying weakness, showing fear,
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confessing ignorance, and asking questions. He is
described as unable to do certain things. The disciples'
official record has Him saying things that sound
dangerously like denials of deity, such as "Why do you
call me good? There is none good but God alone" (Mark
10:18) or "My God, my God, why have you forsaken
me?" (Matthew 27:46). Yet we are to believe that
cunning liars who carefully doctored history to make
Jesus appear to be the Risen Lord also managed not to
notice such unsettling details in their account?

No. What comes across with terrific force in the
New Testament is that the testimony has been given by
people who tell the truth, even about awkward facts
not instantly advantageous to their claims. They come
across as people who genuinely believe Christ risen, not
as people who lie about a body that they know perfectly
well was stolen or eaten by dogs. For the rest of their
lives (right through to their torture and execution), the
apostles behaved like men utterly convinced that they
had met the Risen Christ. Indeed, so convinced are they
that they include numerous details that, frankly, no liar
would ever make up. So, for instance, no first-century
Jewish liars would call as their first witness Mary
Magdalene. For the Magdalene was prima facie
incredible to a first-century Jewish audience on two
counts: First, she was a woman; second, she was a
woman out of whom seven demons were supposed to
have been driven -- a rather shady psychological profile
(Mark 16:9). The Gospels read like accounts by honest
people who are stuck with the facts -- including the fact
that one of the first witnesses of the Resurrection was a
woman of uncertain reputation.

Of course, some will retort that this proves too
much: We would not normally bother with the
testimony of a psychotic (i.e., "demoniac"), so why
bother with Mary's? Because Mary is among the first,
not the last, witnesses. The records point to hundreds
of witnesses -- most still alive at the time 1 Corinthians
was written -- and give an account of the Resurrection
that is, in the main, coherent. An appearance to the
women, to the Twelve at various times in and around
Jerusalem, and to various others in Galilee, followed by
an appearance to Paul some years later (not counting

various vision phenomena that are of a different order).
Nitpickers are fond of talking about the discrepancies
among the Gospel accounts (books written decades
apart for different audiences and for differing
theological purposes). But what really stands out is how
similar the tale is in all of them. If the minor
discrepancies that distinguish them really mean they
are false, then we must also conclude that JFK was
never assassinated since witnesses have as many
discrepancies in their testimony.

Indeed, it's often the details that are so persuasive.
Thus, another fact nobody would ever make up is the
burial place of Christ: the tomb of Joseph of
Arimathea, a member of the Sanhedrin. It's exactly the
sort of detail that gives the Gospels the ring of truth. If
you're making the story up, you put the body in the
tomb of some devoted disciple, not in the final resting
place of a member of the ruling body that is most
bitterly opposed to your message.

The mention of the tomb leads some people to
another favorite theory: namely, that the disciples
went to the wrong tomb and leapt to the conclusion
that Christ was risen. One can only wonder what such
theorists think people are made of. For the apostles to
conclude that Jesus was the risen and glorious Lord of
all on the basis of such a blunder would have required
preternatural stupidity not only on their part but on
the part of the Jerusalem authorities. Even if all the
early Church was too obtuse to find its way back to the
final resting place of the Man who was the focus of
their devotion, surely somebody in the Jerusalem elite
who opposed the growing sect of Nazarenes could
have said, "Uh, guys? Here's the corpse. You were
looking in the wrong place. Next time ask for
directions." Joseph of Arimathea might have been of
some help here. So might the women, who saw where
He was laid. And such a theory becomes doubly silly
when the early Church's fascination with relics and
tombs is factored in. Early liturgies tended to be held
at grave sites, yet there is no cult that develops around
the most important grave of all. Why, it's as if the
tomb had been empty or something.
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Which takes us, in our taxonomy of Resurrection
alternatives, to the various escape-from-death/swoon
theories: the notion that Jesus somehow avoided death,
either by skipping town and leaving a stooge to take the
fall for Him or by enduring crucifixion and then escaping
the tomb. It's hard to say which version of this theory is
more preposterous. If there's a fact of history that's not
disputed even by hard-core atheist historians, it is the
fact of His death. If we know nothing else about Him,
we know that He died by crucifixion outside the walls of
Jerusalem circa 30 A.D.

And yet some insist that He didn't. Like a sort of
first-century Elvis, He went into sudden and mysterious
retirement, in sharp contradiction to everything He had
ever said or done, and founded a dynasty or studied
philosophy or something in some far-off land. What is
the evidence for this? Well, there is none really, just
hints, supposings, surmises, and what-ifs. It's rather like
the thinking behind Chariots of the Gods. It's a case of a
theory in search of evidence, not of evidence giving rise
to a theory. Meanwhile, the people who were there
give testimony, not that Jesus left town right after the
Last Supper (a supper at which He specifically
prophesied His Passion with a strange accuracy that
would reduce Peter to tears when it all happened), but
that He went to betrayal, trial, and crucifixion. And
again, why would lying cult founders make up the story
of that prophecy and its very embarrassing fulfillment?
Indeed, eyewitnesses like John saw Jesus at both His
trial and crucifixion. So there aren't many ways for Jesus
to have skipped town and left somebody else holding
the bag.

Ah! But John only thought he saw Jesus die. Really,
the Nazarene received a drugged wine, passed out, and
awoke in a freezing-cold tomb on a chilly morning in
April. The perfect setting for a dramatic recovery from
scourging, crucifixion, massive blood loss, shock, and a
spear wound to the heart, as nine out of ten doctors
agree. He then stumbled out (after somehow freeing
Himself from the bandages sealed to His torn flesh) and,
shoving the zillion-ton stone that sealed the tomb out of
the way, limped up to the disciples on His bloody feet,
showed them His hands (complete with permanently

immovable thumbs due to irreparable nerve damage),
and gasped out a greeting between the stabs of
agonizing pain from the spear wound. Most people,
faced with such a ghastly spectacle, would dial 911. The
disciples, naturally, greeted Him as the glorious
Conqueror of Death and Lord of the Universe and
founded a religion instead.

"Okay, fine," the diehard skeptic says, "Jesus died.
And the disciples didn't steal the body and lie about it.
They just hallucinated. Together. All 500 of them. For 40
days. No, really..."

Even if we put aside that troublesome matter of
the empty tomb (with empty grave clothes in it),
there's still a problem concerning the nature of
hallucinations. Mass hallucination is extremely rare. So
rare, in fact, that it's usually only invoked to explain
away things like, oh, the Resurrection. The rest of the
time, when 500 people say they saw somebody and
spoke with him, we believe them, particularly when
they have nothing to gain by saying it -- when they are
routinely put to death for saying it.

And we have other problems to deal with if we
want to entertain the Mass Hallucination Theory. First
and foremost is the curious fact that hallucinations like
this are supposed to be the fruition of intense wish-
fulfillment fantasies. The witnesses supposedly wanted
Jesus to be alive so bad that they freaked out and
thought they saw Him. On at least three occasions,
however, His disciples failed to recognize Him when
they did meet Him. We are told they were so
desperate to see Him that they might have tricked
themselves into believing they had seen Him, but they
walked for half a day with Him and did not notice.
Strange. More to the point, what hallucination can be
touched and eats fish?

Which leaves us pretty much with the Jesus-was-a-
divine-illusion school of Gnostic or New Age thinking.
But if the Risen Christ was really a purely spiritual
illusion sent by the divine to teach us higher truths
about the unimportance of the body and the need to
transcend our humanity, what could be more certain
to obscure this lesson than a body that Thomas could

insidecatholic.com




touch, a body that breathes the air and eats fish? The
apostles, at any rate, don't seem to have picked up on
these higher truths at all. They teach instead that the
Risen Christ is raised bodily and is not only fully God but
fully human, albeit glorified.

A resurrected body. Glorified. Fully God and fully man.
When the alternatives have all spent themselves in
fruitless clamor for our attention, it's the old Christian
story that still persuades. It's the story of the Conqueror
of Death who has Himself borne the sting of death and
raised our dead human nature out of the grave so that
we, too, may be resurrected. You can read all about it --
without crackpot alternative explanations -- in the New
Testament. A most convincing book, especially when so
many skeptics drive you to murmur, "Almost thou
persuadest me to be a Christian!"

The Resurrection is the factual cornerstone of
Christian faith. Without it, you do not get a Gospel

purified of superstition. You get a litter of low-rent
"real" conclusions to the story of Christ that are vastly
harder to buy than the Christian explanation. At the end
of the day, the fact remains that "if Christ has not been
raised, then our preaching is in vain and your faith is in
vain" and "we are of all men most to be pitied" (1
Corinthians 15:14, 19). But that never seemed to worry
Paul, for "in fact Christ has been raised from the dead,
the first fruits of those who have fallen asleep" (1
Corinthians 15:20).

Mark P. Shea is a
www.CatholicExchange.com and a columnist for
InsideCatholic. Visit his blog at
markshea.blogspot.com.  This

senior  editor  for

article  originally
appeared in the February 2003 issue of Crisis

Magazine.
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Deus Ex Machina: How to Think about Technology

Most Rev. Charles J. Chaput, O.F.M. | Classic
4/15/09
A preacher who confines himself to considering how
a medium can increase his audience will miss the
significant question: In what sense do new media

alter what is meant by religion, by church, even by
God?

-- Neil Postman, Technopoly

' ' hink of it as dancing with Captain Trips." |
had just asked a younger colleague how to
think about technology. | ask a lot of people

a lot of questions. It's low tech, but it works. It's a good

way to learn.

"Captain Trips?"
"Yeah, like in the Stephen King novel."

Captain Trips, it turns out, is the sardonic nickname
for a virus that wipes out most of humanity in The
Stand, King's 1978 magnum
engineered in a U.S. biowarfare lab, it gets loose in an

opus. Genetically
accident, kills everyone in the compound, then escapes
into the general populace. It spreads quickly, mutating
too rapidly for anyone to develop a vaccine. Within six
it knocks out 90 percent of the global
population, and civilization shuts down.

weeks,

My colleague was being humorous, of course:
Technology is usually more benign than a killer microbe.
Most technological advances in this century have had
positive applications, and our toasters and telephones
are unlikely to turn on us. Nonetheless, the image of
technology-as-virus is a useful one. New tools, once
invented, have the habit of spreading in unintended
ways throughout a culture. They change much more
than expected. Fire changed everything. Iron changed
everything. Gunpowder, electricity, television -- each in
its turn changed everything, reordering our thoughts
and behavior according to the new possibilities it
presented. Or to put it another way: For an ideology like
locked in 19th

Marxism, century mechanical

assumptions about production and society, the

transistor was especially bad news.

America, of course, is a market economy. And to
succeed in such economies, companies must convince
average folks like you and me that we need all sorts of
products. This is why you and | need -- in fact, urgently
need -- computers, cell phones, Internet access, PDAs
(personal digital assistants), scanners, DVD drives, call
waiting, call forwarding, call screening, call blocking,
and those little "global locator" gadgets that tell us,
within a few hundred yards, exactly where we stand
on the face of the planet... gadgets, by the way, that
use the same basic targeting techniques as some of
our megaweapons. Most of us can't surf the tidal wave
of gizmos engulfing our daily lives, and so we find
ourselves drowning in features meant to save us time.
But surely the worst quality about today's
technological revolution is its utopian boosterism.
Otherwise serious thinkers routinely suggest that, in
the glittering future, students will no longer be forced
to endure the drudgery of research with books. They'll
simply hop online at any hour to speak directly with
high level scientists and political leaders on the other

side of the world.

This may sound implausible -- but it's just plausible
enough to appeal to America's relentless hunger for
the new, the better, and the easier. And | might add:
the redemptive. Americans have a deep and genuine
religious sense and a great Judeo-Christian heritage as
a people. For many millions of us, God is a personal,
vital presence in our daily lives. But we are also the
preeminent toolmakers in history. That's what we do
best. We're pragmatists. We see a problem; we create
the tool to fix it; we market the tool; then we use the
profits to make the tool better... or to find and fix
other problems. As a result, we have a hard streak of
practical materialism. We certainly want salvation, and
we acknowledge that salvation is of the Lord -- but for
many of us, our tools function as a pretty good
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insurance policy, just in case. This is one of the reasons
we're so good at technology. We've learned, not
unreasonably, to trust our own ingenuity because it
works.

Unfortunately, the construction crew at Babel felt
the same. That's why learning how to think prudently
about technology is so important. Scripture teaches us
that human will and intelligence are gifts from God. It
also repeatedly warns us about the consequences of
pride. It's easy to make fun of the hucksterism behind
today's culture of consumer electronics. But no one can
argue with the astonishing revenues it generates, or
how rapidly these new technologies are penetrating
and transforming family life and the workplace.

Something dramatic is happening. What we're
witnessing is a sea change in society as radical as the
one wrought 500 years ago by the printing press. And
just as the printing press became, in an unintended but
powerful way, the engine of the Protestant Reformation
-- spreading tracts and vernacular Scripture throughout
Europe on an unprecedented popular scale -- so too will
today's new technologies in communications and other
key fields change our vocabulary, our habits of thought,
and the way we organize our commerce, education, and
social institutions. It's already taking place, as offline
vendors shift their operations online. But the revenue
impact on traditional stores and marketing is only the
most obvious side-effect. New types of data collection,
lifestyle monitoring, advertising, and fraud emerge and
increase. And the war between government and
corporate encryptors, on the one hand, and hackers, on
the other, is now fought twenty-four hours a day, seven
days a week.

The posture of the Church toward these new
developments is best summed up in the 1992 Pontifical
Council for Social Communications document, Aetatis
Novae (Dawn of a New Era), which notes that "today's
revolution in social communications involves a
fundamental reshaping of the elements by which
people comprehend the world around them and verify
and express what they comprehend.... All this has
striking pastoral implications.... [T]he power of the

media extends to defining not only what people will

think, but even what they will think about. Reality, for
many, is what the media recognize as real." The council
goes on to stress that the Church sees today's new tools
of communication as enormous opportunities to serve
persons and cultures; to conduct fruitful dialogue with
the world; to enhance human community and progress;
to serve ecclesial communion; and to advance the New
Evangelization.

But the stakes in all this, from the Catholic point of
view, remain pretty simple: human souls. The Church
has the task to preach the Gospel and teach the faith,
and in the process, to lead women and men home to
eternal life. In other words, to save souls. For all of the
benefit
technologies, they also come with a shadow in the

tremendous found in today's new
shape of Captain Trips. Nothing captures the peril of
our age better than a recent comment by one of the
young geniuses of the current newtech revolution.
"Since we are going to be gods," he said, "we might as

well start acting like ones."

| suggest we carefully ponder those words -- and
the consequences for all of us if they ever become the
credo of our genetic and biological research.

Have | Got a Deal for You
Knowledge is power.
-- Francis Bacon

Business guru Peter Drucker likes to describe the
United States as the first genuine "knowledge society"
in history, a nation where "knowledge is becoming the
true capital
resource” of its people. Few would dispute that

and the premier wealth-producing

American dominance of the mass entertainment and
news media, telecommunications, and the computer
and software industries accounts for much of the
power which the United States exerts globally. Carrier
battle groups make good news footage, but the real
weapon of mass coercion is Happy Days in syndication.
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America is living proof of Francis Bacon's 500-year-old
dictum that knowledge is power. In an age of
information -- an age when, according to one Adobe
Systems software executive, we're doubling the volume
of information we produce annually -- it's certainly good
for business that most of the information is made in, or
at least shaped by, the U.S.

But before we get too satisfied with ourselves, we
should remember that every benefit has a cost. All
knowledge comes with strings attached. Knowledge
may be power, but it's not the same as moral character.
Today's science and technology, after all, have an
ambiguous family history. In The Abolition of Man, C.S.
Lewis reminds us that, "The serious magical endeavor
and the serious scientific endeavor are twins: One was
sickly and died, the other strong and throve. But they
were twins. They were born of the same impulse." He
continues that, "For the wise men of old, the cardinal
problem had been how to conform the soul to reality,
and the solution had been knowledge, self-discipline,
and virtue. For magic and applied science alike, the
problem is how to subdue reality to the wishes of men:
The solution is a technique; and both, in the practice of
this technique, are ready to do things hitherto regarded
as disgusting and impious."

Lewis goes on to compare Bacon, the earliest
spokesman for today's "knowledge societies," with
Marlowe's bargain-hunting Doctor Faustus. He finds the
resemblance striking. "You will read in some critics that
Faustus has a thirst for knowledge," Lewis writes. "In
reality, he hardly mentions it. It's not truth he wants
from his devils, but gold and guns and girls."

"In the same spirit," Lewis adds, "Bacon condemns
those who value knowledge in itself: This, for him, is to
use as a mistress for pleasure what ought to be a
spouse for fruit. The true object is to extend Man's
power to the performance of all things possible. He
rejects magic because it does not work, but his goal is
that of the magician."

Unfortunately, as we never seem to learn,
"extend[ing] Man's power" can lead in some brutal
directions. Recently the New York Times reported that

Dutch police had discovered a ring of traders in child
pornography "whose images of abuse of even babies
and infants were peddled over the Internet" to clients
psychologist
consulting with police on the case, "For professional

around the world. According to a

reasons, | have seen a lot of such porn, but this left me
speechless. It looks like the perpetrators are not dealing
with human beings but with objects." Cyberspace has
already become a vehicle for pornography that is
unrivaled for its volume, diversity, and shock. Smut,
however, is only one of the problems with the new
technologies we've created. It's also not the only way
these tools can turn human beings into objects.

Technology now enables government, business,
and just plain snoops to acquire more information
about each of us than ever before in history. In a
nation that justifies abortion on demand with a "right
to privacy" cult, we now have almost nowhere to hide
from electronic and other forms of monitoring. As
privacy erodes, so do silence and rest. A cover story a
few years back in one of the major Sunday magazines
bore the title: "Business class as a way of life."
Advances in transportation and communications have
drastically speeded up the pace of corporate life, it
reported, with the result that "[t]he borderless
economy has created a new elite of glazed nomads
with all their needs catered to -- except those that
really matter."

In abolishing distance, however, technology has
also impacted our sense of time, place, personal
identity, and perspective -- and not just for business
executives, but for everyone. Some vyears ago,
witnessed the first reported cases of Internet adultery
leading to divorce. Sherry Turkle, in her disconcerting
book Life on the Screen, chronicles how the "windows"
metaphor of our computer screens -- where multiple
projects can be pursued at the same time -- subtly
fractures our sense of the unitary self. In addition to RL
(real life), | can now be two, three, or twenty different
identities of either sex or any species, depending on
how | want to present myself online in any of a
thousand MUDs (multi-user domains; i.e., alternative
cyber-realities).
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The newtech revolution also raises serious new
justice questions. In an information society, those who
have access to the right information at the right time
with the right tools, win. Those who don't, lose. As a
result, the poor risk being marginalized even further,
because they frequently can't afford the computers and
other educational tools needed to gain entry to vital
knowledge.

Especially troubling, however, is the hostility for the
organic that so much of today's "culture of simulation"
seems to harbor. The body isn't good enough. Nature
isn't good enough. And pretty soon the human person
won't be good enough. It's a time of curious
contradictions. Catholics, who so often get caricatured
for being "against the body," believe in a God who
became flesh and redeemed creation by living and then
dying on a rough wooden cross for us. It doesn't get
more material than that. God made the physical world,
and it's good. Christians aren't the ones fleeing it.

Or to put it a different way: It's enough for me to
know that the "Mona Lisa" exists, is beautiful, and has
been loved for its artistry for centuries -- even though
it's housed 6,000 miles away in a museum | may visit
only once or twice in my lifetime. I'm grateful that it's
"greater" than me; more memorable than me; older
than me; and likely to be around and revered long after
I'm gone. | could buy it on CD-ROM, call it up in
Photoshop anytime, and manipulate it a hundred
different ways on my computer. That would certainly
demonstrate the new "democracy of information." But
it would miss the point.

Esau Redux: Hanging on to Our Birthright

Technological optimism means, in practice, the
ability to recognize bad surprises early enough to do
something about them.

-- Edward Tenner, Why Things Bite Back

So, here we are in a new millennium. We're beginning
to glimpse some of the significant problems that tag
along with the new technologies. The question is: What

are we going to do about them? One thing we can't do,
| suggest, is run. We can't get away from today's
technology revolution, because it's part of the very
fabric of our world -- and anyway, we shouldn't try. |
observed earlier that every benefit has a cost. But in
tallying up the cost, we mustn't lose sight of the
benefits, and there are many.

Anyone familiar with children who have Down
syndrome -- or other people with physical or
developmental challenges -- soon sees that technology
can have a transforming effect on the way they learn
and communicate. Sometimes these people are
literally powerless, immobile, or speechless until they
encounter computers and other electronic assistive
tools. Nothing gives more glory to God than human
ingenuity in the service of others.

Moreover, despite today's information overload,
we should acknowledge that the new communications
tools have increased public discussion and access to
knowledge in dozens of ways. More and more parents
have, in fact, watched their children do marvelous
research assignments through the Internet. Global
online friendships and work collaborations are now
routine. International online "communities" grow up
around issues and common experiences, like home-
schooling. Anyone can publish anything at any time --
and while this clearly has a downside, it also has great
potential for evangelization and catechesis.

In a geographically huge diocese like Denver, for
example, which runs from Utah to Kansas, why can't
we deliver at least some of our biblical school,
catechetical school, and diaconal formation
coursework online? For that matter, why doesn't the
Lateran or Angelicum offer some form of distance-
education on the Net? (It might even generate
revenue.) Dario Cardinal Castrillon -- prefect of the
Congregation for Clergy and one of the Vatican's own
newtech visionaries -- has even suggested a global
electronic library to assist in the education of priests
and seminarians. It's still true that coursework
delivered at 28.8 kps can be laborious -- but the

bandwidth available to the masses is growing rapidly
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and exponentially. Two years from now, 28.8 modems
may very well be Dark Ages artifacts.

Finally, we can't overlook the fact that some
elements of this revolution have the capacity for
genuine beauty. DaVinci and Michelangelo used oil and
brushes. Today those brushes are software programs
like Photoshop, lllustrator, PageMaker, and Acrobat,
and the preferred canvas is charged electrons. But the
results -- ingenious beauty -- can often be the same.
And there are many, many more young artists who are
enabled to create beauty, or at least to try, because of
these astonishing electronic tools.

During the last days of the Nixon administration,
the satirical magazine National Lampoon published a
phony news story in which President Nixon admitted he
knew about the Watergate break-in, but claimed he
didn't know he knew. It was a joke of course, but
twenty-five years later, in the midst of an information
tsunami, most of us know all sorts of things we "don't
know we know." And we don't want to know what we
"don't know we know"... because we can barely handle
what we know we know.

Confused? If so, take heart, because in that
confusion is a lesson about the danger and the
opportunity that lie before us. God made the human
person for the dignity of freedom. Americans built a
great nation on freedom, and we still love freedom's
vocabulary. Our marketing campaigns are filled with it.
But freedom is hard. It implies responsibility. In our
fascination with technology and the comfort and power
it brings, we risk gradually replacing substance with
fantasy; principles with products; real freedom with an
idolatry of choices -- choices that become distractions,
and then become our chains.

As | write these words, | have on my desk a full-page
Cobalt Microserver advertisement from a past issue of
the Internet newspaper Inter@ctive Week. A fetching
young woman holds some sort of computer in her

hands over the headline, "Lust for power." The text
reads, in part: "It's no sin to crave the pleasure of
extreme performance. . .. Free yourself from the bonds
of human compromise. Visit our web site to win your
heart's desire."

This sounds like a Doctor Faustus deal to me. Or one
for Esau, who sold his birthright to feed an appetite --
with a bowl of stew. We can't afford that. The Church
can't afford that. It would be easy to end this article
with a call to bishops, priests, Catholic schoolteachers,
and catechists to become more technologically literate
(not a bad idea); or for parents to show more vigilance
over how their children use these new tools (also not
bad); or for all of us to reflect, discuss, and pray more
deeply about how these new tools will influence what
we think and how we think (maybe the best idea of
all). But ultimately the noise and confusion of our age
aren't so new. They're a smokescreen to turn us away
from the same simple task that has always faced the
Church: bringing Christ to the world, and the world to
Christ. The world today, as in every age, urgently
needs to hear the Gospel. It urgently needs us to hang
onto to our birthright as missionary sons and
daughters of the God who made us all.

Only God is God. We won't find our deliverance in
machines. Tools won't give us meaning. We need to
understand them and respect them for what they can
accomplish. But as a people -- and especially as a
people of faith -- we will either use them to preach and
teach Jesus Christ. Or they will use us.

The Most Rev. Charles J. Chaput, O.F.M., is the
archbishop of Denver. This article originally appeared
in the October 1998 issue of crisis Magazine.
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